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The UniUngxtal Inscriptions K. 138 and K. 3232^' translated, 
— By J. Dyneley Prince, Ph.D., Professor in New York 
University, New York, X. Y. 

Happily for the Assyriological world, the long discussion as 
to the existence of a non-Semitic ** Sumorian " language is rap- 
idly drawing to a close. Indeed, the main question may be con- 
sidered as practically settled. Even Friedrich Delitzsch, who has 
been until recently perhaps the most authoritative of the Anti- 
Sumerists,' has at last changed his views and now holds that the 
Sumerian was really a language and was not merely, as the 
Anti-Sumerists thought, an ideographic system of writing the 
Semitic Assyro-Babylonian.* It may be stated that the majority 
of Assyriologists are now convinced of the two following main 
facts : first, that the cuneiform system of writing originated with 
a non-Semitic people ; and second, that the language of this non- 
Semitic race, of which we have so many specimens, most of 
which appear in connection with an interlinear Assyrian transla- 
tion, should be known as Sumerian.* The reasons formerly 
advanced for the name Akkadian are now very generally regarded 
as unsatisfactory. A history and elucidation of the entire ques- 
tion is given by Weissbach in his short but comprehensive work 
Die sumerische Frage,* 

Of course, Assyriology is really only at the threshold of 
Sumerian investigation, as there are many important problems 

' Published in Haupt*8 Akkadische und sumerische KeUschrifttextey 
pp. 104-106. 

*See his Hdwb.y throughout, and his Assyr. Gr., 1889, ^ 25, where he 
gives a long excursus against the theories of the Sumerists. 

•Cf. his remarkable work Die Etitstehinig des dltesten Schrift systems ^ 
Oder der Ursprung der Keilschriftzeichen, Leipzig, 1897. 

■•F. H. Weissbach, Die sunierische Frage^ Leipzig, 1898 ; p. 181. 
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still to be-ftolytj^.-* Of these the raoat weighty are undoubtedly : 

fir^t,*<j8 ta tlie phonology, grammatical structure and syntax of 

^ :tH<^.laoguage ; secondly, as to its vocabulary; and thirdly and 

, :•, /' flVially, as to its possible similarity to existing agglutinating 

•••. :* ' speech-families. Dr. Christopher Johnston in the JAGS., xv. pp. 

317-322, has stated with admirable clearness the lines along 

which Sumerian research should proceed. 

The following three inscriptions belonging to the library of 
Assurbanipal are entirely unilingual, i. e. only in the Sumerian 
without the customary Assyrian interlinear translation. Nrs. 1 
and 2 have never been translated before. Thev all relate to the 
ancient Semitic idea that disease (and incidentally sin, of which 
the Assyro- Babylonian religion had a deep consciousness*) may 
be removed by being mysteriously communicated to animals of 
the goat or deer species, which are then formally driven away 
with their load of guilt into the wilderness. In a ))aper on the 
Scapegoat read before the x\.O.S. in Baltimore, 1897, but not 
published in the Journal,' Dr. Christopher Johnston discussed 
the translation of Nr. 3. A ])opular summary of this })aper 
appeared in the American Antiquarian, xx. pp. 140-3, where 
the author merely gives the translation of the inscription with- 
out any comments on the text, comparing, however, the Assyrian 
ritual of the scapegoat with the similar Hebrew custom. 

In the Priestly Code of the Pentateuch, in Lev. xvi., we read 
that, on the Day of Atonement, the high priest (Aaron) was com- 
manded to come to the sanctuary, where, after purifying himself 
with water, he was to put on the holy vestments. Two he-goats 
were then chosen for a sin offering, as well as a bullock lor a sin 
offering and a ram for a burnt offering. The two goats were to 
be solemnly })laced before J/ivh at the door of the tabernacle. 
Lots were then cast upon the goats, one of which was destined 
for Jhvh and the other to be a scapegoat for the demon Azazel. 

» Cf. the popular article by Tallqvist, Finsk Tidskrift, xxxii. H. 3, 
pp. 193-214: Forubabyloniska och hebraiska psalmer : and see espec- 
ially, IV. R.« 10. 

* Mention is made of it in JAOS, xviii. p. :388, Nr. 24. 

» For Azazel, Heb. ^^fWJ?' ^^- Cheyne, 'The Date and Origin of 
the Ritual of • Aza'zel." 'ZATW. xv. pp. 153-6. Also Encycl Bibl, i. 
s.i\ Azazel. and Johnston, Amer, Antiq., xx. p. 141. Reuss, GeachichtC', 
p. 21U, says that the conception of Azazel lies in the way which led to 
that of the Devil. 
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The goat upon which the lot for Jhvh fell wa8 accordingly pre- 
8ented and 8lain as a sin offering, together with the bullock and 
the ram. The high priest then laid his hands upon the head of 
the live scapegoat, confessing over it all the sins of Israel, which 
were thus thought to be placed upon the animal. A man especi- 
ally appointed for the purpose led the goat into the wilderness, 
where it was allowed to go f roe " to Azazel." We should note 
that both the high priest and the person who led the animal away 
must purify themselves by washing after the ceremony. 

Such, briefly, was the Hebrew custom with the goat. It is 
interesting in this connection, however, to note that in cases of 
cleansing from leprosy a similar practice was followed with birds. 
If the leprous spots had disappeared from the patient,' the priest 
took two birds, one of which was killed and its blood allowed to 
flow into a vessel over running water. The blood of the dead 
bird was then sprinkled over the patient. The living bird, after 
being dipped in the blood and thus infected with the curse, was 
permitted to fly away ** into the open field " (cf. Lev. xiv. 9, 53). 

Of the following inscriptions, Xrs. 2 and 3 show an interesting 
parallel with these Hebrew rites. In Nr. 2, the god Marduk is 
enjoined by his father Ea to bring " the gazelle which alleviates 
pain " before the patient, who in all three inscriptions is men- 
tioned as " the king," and to place upon his head the head of 
the animal. The gazelle, having thus got the disease, which was 
of course caused by demons, was driven away from the king, 
who was straightway conjured to become clean. In Nr. 3, 
the king, after coming forth from the house of purification, 
shoots at the gazelle, which is placed before the altar of the 
sun-god^ with a bow made by pure hands, but does not kill it. 
All the ailments from which the king had suffered " go forth " 
into the gazelle " like (the arrow of) the bow." The scapegoat 
is then let loose in the field and the curse takes up its abode with 
it. In Nr. 1, also, we see a variation of the same idea. Here, 
in lines 2-9, the wild horned gazelles evidently typify demons 
like the Hebrew se^lrhn. They are enjoined not to approach the 



^ The disappearance of leprous spots from the skin in the early stages 
of the disease is universal. The initial hyperdeinia tends to subside 
and remain quiescent until a further exacerbation of the leprous fever 
is at hand, when the spots reappear with increased force. Any hope 
that the disease had left the system which was based on this phenom- 
enon was therefore a vain one. 
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kiog, and are ordered by Marduk to depart to the bonndaries of 
the great deep. After this general divine command to the 
unclean gazelle-demons to depart, the priest proceeds to porify 
the king (lines d-15). Then cbmes the injunction "drive away 
that homed gazelle,'' which would imply the scapegoat ceremony 
as in Nrs. 2 and 3, although it is not stated here that the gazelle 
was actually placed in contact with the patient. With the 
departure of the gazelle, which must go into the field to a clean 
place (i. e. unclean place),^ it is prayed that all evil disease may 
disappear from the king. 

The similarity between these Assyrian ceremonies and the 
Hebrew rites is too striking to require much comment. In both 
instances, we have the sin or disease communicated to the goat or 
deer-like animal which is let loose in the waste places to roam as a 
thing accurst. Furthermore, in Nr. 2 the disease is placed upon 
the head of the animal, as in the Hebrew record, and in 
both accounts the element of purification is essentially the 
same. There can be no doubt that animals of the goat family 
were recognized as tyjies of the demons of the waste who were 
endowed with baleful influence against man, and who were in 
fact regarded as the chief cause of disease. In this connection 
should he compared Isa. xiii. 21 ; xxxiv. 14. In 2 Chr. xi. 15 
and Lev. xvii. 7, the se^'irlin are mentioned as receiving worship. 

So far as I am aware, the inscriptions here translated are the 
only ones which relate directly to the Assyrian ceremony of the 
scapegoat, although the idea of removing sin or disease is com- 
mon in the cuneiform psalm-literature. We should compare here 
the characteristic examples cited by Johnston, Amer, Antiq., xx. 
pp. 141-2, as well as the refrain given by Tallqvist, Flnsk Tid- 
skrlfty March, 1 892, p. 208 : " Many are my sins and I am broken 
in all things. May the curse depart; may it go to the desert." 

It is highly probable, as Professor Haupt has pointed out in 
his paper on the Origin of the Pentateuch, PAOS. March, 1804. 
pp. cii-ciii., that the entire Priestly Code was influenced by Babylo- 
nian institutions. In this instance, it would appear, we have the 
Babylonian prototype of the Hebrew scapegoat. 



^ Haupt has shown that this euphemism is found, for example, IV. R. 9 
8, 48 ; 14, Nr. 2, Rev. 2 ; cf. Lev. vi. 11 : 'he shall carry forth the ashes 
without the camp unto a clean place.' 
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It may be noted here that superstitions essentially the same in 
character as the idea of the scape^roat are still in existence among 
the Irish Celts. I have personally been gravely told that infec- 
tious diseases, especially measles and mumps, may be checked 
soon after their inception, by permitting the patient to fondle 
some small animal, such as a puppy or kitten, which is believed 
to contract the disease and remove it from the human sufferer. 
The animal is usually taken out and killed. Another similar 
practice sometimes observed among the same people is to make 
the patient duck three times under an ass, which i* then thought 
to carrv the disease away. 

In Nrs. 1 and 3 of the following .inscriptions, I have given so 
far as possible the Sumerian transliteration and an English trans- 
lation. In Nr. 2, however, I have ventured to add, for the sake 
of greater clearness, an Assyrian translation of my own. 

« 
Nr. 1 ; ASKT/ pp. 104-5. 

2. En, lAigal (?) zii (?) ^e^-dnggu-hi lum-lum. 
Incantation. The king (?) the hair of his body sprouts 

forth. 

3. Lu-a-dar-maS hirghar'Sagga-kit ; 
The horned gazelles, the urige of the mountains ; 

4. Lu-a-dar-mas edm-na sar-a ; 

the horned gazelles which wander forth in the field ; 

5. Lu-a-dar-Tinal kur-ra dim-md-e-ne ; 

The horned gazelles of the mountain (and) their young ; 

6. GIS.PA. nani'ha-tegd e-ne, 

may they not approach the sceptre (of the king). 

7. Urud zi in-maS nu-tag-tag-ga-e-ne ; nani'^u(-=ku) mu-un- 

na-ni-in-tar ; 
The vessel of life which is clean (?) they shall not overturn ; 
it is decreed for fate (?). 

8. tiincffr Asaru lu-adara-hl-sn na-ha-U-in-de : 

Marduk prepares a destruction for those horned gazelles 
(saying) : 

9. GIb.GHAR e^-magh-e si-di-e-ne, 

" Betake yourselves unto the boundaries of the great deep." 

* Note that I use ASKT. and HT. as synonymous abbreviations for 
Haupt*s AkkadiscJie u. sumerische Keilschriftiexte, 
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10. Lu-ra igi-M gin {DVya-ni-ta 

When he goes before the man (i. e. the patient) 

11. Nun-me KA.MU.GAL. JSTun-ki-ga-kit e-ne a (ID) horda- 

an-aka : 
the Abkallu, he who utters the spell of Eridu, he shall issue 
the decree (saying) : 

12. Gin-na KA.MU.GAL. Nunki-ga-kit e-ne 

" Depart ; it is the utterer of the spell of Eridu." 
^v 13. E a-hinag-a-Su GI Urugal (8ES.GAL.) c?w-e/w(KAK. 

KAK. ).a-«>i, 
When the Urugal places the GI in the house of purification, 

14. a-gub-ha gihilla (QL^WjJuAXj.) \ nin-na na-ri-ga 

pure water (and) fire, whatsoever belongeth to purification, 

15. lugal-e tur dingirra-na a-zi-da a-kah-ba u-me-ni-e (UD. DU.). 
bring forth before the king, the son of his god, on the 

right hand and on the Jeft. 

16. Lu-a-dara-bi u-me-te-giir-gur. 
Drive away that horned gazelle. 

17. Utug ghid A.LAL. ghxd gekim ghul TE.LAL ghul. 

The evil demon, the evil alH^ the evil ^kimmu, the evil gallH, 

18. nin-ak-a nin-ghul-gim-jna a-ba-da-an-nr-ri-eS. 

the affliction (of the saliva), the disease, may they be 
accursed. 

1 9. JEdin-na ki-ri-a-sii gira-bi gha-ba-an-lagh-gi-e^. 
In the field, in a clean place may its foot stand. 

Y ^ 

20. LugcU-e nannti (AN.8ES.KI.) babbar-bl igi-ni-m a-ga-ni-M 

ghe-eri'da-lagh'lagh'gi'eS, 
As for the king, may the moon and the sun be established 
before him and behind him. 

2 1 . Ki nam'til'la-M ghu-mu-n i- ib-gub-bu-da. 

May he be firmly established in the place of life. 

22. Tu (MU.KA.GA.) ka dinflrf»* Ba-kit (EN.Kl.GA.-kit) ; 
The incantation of Ea's mouth ; 

23. tU'tu ^^ngir Asaru abzu-a (ZU.AB.-^) nam-Sub ba-an-se, 

as for the incantations, may Marduk hurl tiie spell into the 
deep. 

24. ^^i^^r j^fi (EN.KI.-A:/^) e-nnn-na-kit ghe-im-ina-an-gaba-gabd. 
May Ea of the Great House loosen it. 

25. Utugghul A.LAL. ghul (gekim ghul TE.LAL. ghul) 

May the evil demon, the evil alit, (the evil ^kinimu^ the evil 
gallil) 
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26. s\i lugal-e tur dingir-ra-na bara-M ghe-(im'ta-giib), 

Btand aside from the body of the king, the son of his god. 

27. ling Sig-ga lamma (AN.KAL.) Sig-ga nam-en-na nam- 

lugal'la-kalam-ma-lciL 
May a favouring demon (and) a favouring lamassu for his 
rule and his sovereignty over the land 

28. su-na ghe-en-lagh-lagh-gi-e^, 
be established in his body. 

29. Enim-enim-)na lu-a-dar A.KAM. 
The incantation of the horned gazelle. ? ? 

Commentary. 

2. Only the last part of this line is legible. For Ses-duggu= 
Sarat zufnri§Uy cf. V.R. 50, 5 la. The same ideogram seS-dugg u, 
if preceded by su^maskn *skin' as a determinative, may be 
read Sapjmrtu *skin of a goat'; cf. Br. 241, and see V.R. 50, 48b. 
In this case, however, as the preceding character is probably not 
su (see text), I prefer to read the phrase as referring to the 
unhealthy condition of the king, as in V.R. 50, 57a, where we 
read: sa rabl^u liinnu ^arat zumrim (seS-duggu) iiSzizu *he, 
the hair of whose body an evil lurker (demon) causes to stand 
up,' i. e. with disease or terror. Uszlzu is probably not to be 
rendered * takes away,' with Delitzsch, Hdwb, s. v. nazCizii^ p. 
456. 

3. The ideogram lu-a-dar-mas may be interpreted as follows : 
Ln {udu) = immeru * sheep,' Br. 10681. ^4 (ID.) = (/ar;iw * horn,' 
Br. 6553. Dar-mas=dlu 'gazelle,' Il.Ii. 6, lie; LTP. p. 170. 
Note that in line 8, darn appears without mas. 

The sign hir (see Br. 2024 ff.) is evidently a compound of 
MAS-BAR. (Br. 1720) = p/>f/^ (from fjV^) ' suboles,' Sc. la, 11, -f- 
PUG.-SAR. = A:/^J(r^?/ 'multitude' (Br. 8221). The original 
meaning of the sign is probably 'abound, be superabundant' 
cf. laltly Hdwb. s. v., and see also Delitzsch, Die Eatstehimg d. 
dlfesten Schriftsystems^ p. 160). Assyrian nri^u is probably the 
proper translation of bir in these inscriptions, as the context 
clearly demands a distinct species of horned animal (cf. Nr. 2, 
lines 37-38), and not a general expression denoting wild cervidae, 
Urt^u is the only specitic term which bir represents. It was 
evidently an animal with long horns, as may be seen from IV.R. 
26,20/21: Bir sa sag el-la * a lofty headed ungu'* ; cf. Ps. xcii. 
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11. The url^u may have been the powerful leucoryx antelope 
(oryx leucoryx) which has horns more than three feet long (see 
plate in Wellhausen's Psalms, SBOT. p. 173). The Assyrian 
word may be cognate w^ith Hebrew V^^^ * violent.' 

4. Srtr=a^tl, Br. 4302. For sara, as here, cf. IV.R. 11, 25b. 

5. Dim-ma ^tarbH * offspring' (see Ildwb. p. 610, and Br. 
1167). 

V 

6. GIS.PA. can mean only sceptre, ^ani-ha-le-ga'^ie-^d 
itxHni (from texH), IV.R. 5, 72c. 

7. This is an extremely difficult line. That urud means vessel, 
not necessarily of copper— /«*»c7=^rit in the later Assyrian (cf. 
Sb. 114) — has been shown by Delitzsch, Schr if t system, ]). 186 ff. 
(cf. also Zb. p. 6, n. 2). I read in-mas as a possible verbal 
formation = ^^a ^lil ; cf. MAS. = ^//?/, Sc. 3 (see Br. 1750, and 
cf. MAS.MAS. = «^^Mw, Sc. lb, 15, and ut^hubu, Br. 1854). For 
nu-tag-tag-e-ne, cf. tag-=.lapdtu, Br. 3797. 

Nam-ku may be, as I render, for ;mm=*ri772^?« *fate'4-the 
postposition -ku {h't), i, e. ana simti construed with tar=Mmu, 
Br. 381 ; cf. IV.R. 9, 34a : rnunih-ta^'-ene^Sa simti isimmu, and 
IV.R. 23, 31a; nam-tar'tar'ra-=.7nHSim simdti. On the other 
hand, nam^-ku is ideogram for rubt^tu 'greatness' (Br. 2217), i. e. 
the (king's) greatness is established (?). The prefix munanin- is 
not found elsewhere, but cf. m,i(nanib'gi=iippalsu in a probably 
passive sense (Br. 6308). 

8. ^^^^^^ Asaru, For this reading of iS7%-r/=:Marduk, cf. II. 
R. 55, 68c, and Br. 924. See also below on Nr. 2, 31. 

The form na-ba'Si-in-de is without parallel. I conclude that 
na-ba-Si-in- is a prefix combination, although na-ba never occurs. 
For 7ia' alone as the simple prefix of the third pers. cf., however, 
Br. 6331. Ba-Sin, i. e. ba -f '^in, the infixed reflexive, similar in 
force to the Turkish -in-, in sev-in-mek * to love oneself,' occurs, 
for example, Br. 1072 in baMn-tu=.erumma ' he entered,' sciL 
sibi ; ethical dative. The character de may mean abdtu and 
xaldqu (Br. 6721 ; 6726). For its primary signification simug=z 
nappaxu, see Delitzsch, Schriftsystem, p. 81. A discussion of 
this sign will be found Z.A. i. p. 256. When combined with ka 
' word, mouth,' it must be translated by Sapdku, tabdku ' pour 
out, heap up,' Br. 6732-3, i. e. * pour out words'; see below on 
Nr. 2, 34. That it cannot mean * speak' in our passage is clear 
from the absence of ka, without which de never appears in this 
sense. 
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9. GIS.GHAR. = ?/p?<r^M, Br. 8545; cf. also HT. 105, 44. 
UptrtUy from ^pe^rw OVJ/)> denotes any circumscribed place 
where an absolute ruler has sole sway. See below on Nr. 2, 44. 

jBJS=ad, Sb. 189, + rnagh *the great dwelling' (cf. e§=:bttumy 
Br. 381 7), i. e. the abyss of the ocean. Cf. ama-eS-magh, a second- 
ary name of Damkina ; * mother of the abyss'; Zb. 49, p. 14, 
and II.R. 58, 45d ; and see also line 24 of this inscription. 

For {ii'diz^CHtru * hurl oneself,' cf. N.E. 63, 46: Sa utukku 
limnu ^Itm isiru * he upon whom the evil demon has hurled him- 
self,' and for the imperative in Sumerian ending in e-ne, cf. Br. 
4401. 

10. Gin-a ni-ta=zinn aldkihi (-ta^ina), cf. IV.R. 26, 2b. 

11. Xun'me=ahkallH, HT. 78, 6 7; Sfg. 55, 5 ; KAT. p. 78 ; 
i. e. *he who decides,' as ahkal ildtti, Anp. i. 5. It was probably 
a priestly office. 

KA.MU.GAL from ka=zpd * mouth' (Br. 538), -f mu=8iptu 
(Br. 781) 'incantation,' -f //a/ (lK,)=zpitn 'open' (Br. 2248). 
Translate: 'he who opens the moulh of incantation,' i. e. 
' enchanter.' 

^ (ID) ba'da-an-aka. For the prefix ba-d<in^ of Br. p. 531. 
The combination a (ID) -f aka (RAM) is given Br. 4750, where 
ID.RAM.GA = ^cr^« 'law,' for which word in Assyrian, see 
EIH. iv. 30. We find also LlT.ID.RAM.GA=dr^M 'decree,' 
and RAM = i1;7/, Br. 4751 ; cf. ttrtu li-rum 'issue a decree,' V.R. 
20, 24b. ^1 (ID) ba-dan-akufj then, would mean 'he issues the 
decree.' A similar kind of expression is ka mu-nan-de ' he pours 
forth words' (see note on line 8). 

12. Gin-na ; see below on Nr. 2, 35. 

13. A-st('na(/'a = risnf(, II.R. 48, 34e; cf. K. 4386, c. i. 44 
'pouring out water,' from JDT 'sprinkle ' (?). Su-nag also means 
rmndkuy II.R. 48, 33e ; rimku, V.U. 51, 48b. For this expres- 
sion 'house of purification,' which probably refers to a special 
temple used for this purpose, cf. HT. 106, 16. 

The ideogram GI means primarily qand ' reed,' and also 
bibiu 'produce,' Br. 2387 and 2392 (see Sfg. p. 49). The exact 
meaning of the line is not clear, but it must refer to some 
detail of the ceremony of purification. For 8E8.GAL, lit. ' big 
hvother^=zurtigal, cf. Br. 6452. This word also denotes a priestly 
office, perhaps subordinate to the abkallu. 

Du'du-a-bl * when he sets up.' Du is band^ Br. 5248, Sakdnu, 
5269, or rittx, 5265. The 3 p. suffix -bi probably indicates the 
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construction mer iakdnUu, althoagb the -fa^^ina is wanting here ; 
cf. line 10, ina aldkihi, where -ta appears; but see HT. p. 105, 1 : 
ginrOrfia * when he goes.' 

14. Affubba=apubbti * pure water,' Br. 1H18. GibUla 'fire,' 
Br. 2473 ; but for the rendering tipdru * torch,' see ZK. ii. p. 52. 
The god of tire (^^^^^ BlL.Gl=Gibil) is praised in HT. 79, 10. 
Na^i-ga-=:zaldlu^ Ulu and tililtu^ i. e. 'be pure, pure' and * puri- 
fication,' Br. 1600-1602 ; cf. Bl—aldlu, Br. 2556. 

15. The expression 'son of his god' (line 20, Nr. 2, 39 et 
passim) simply means pious person. The king here is of course 
identical with the patient of line 10. U-me-ni-e. For the imper- 
ative prefix timeni-y cf. Br. p. 546, and see Nr. 2, 38. 

16. The suffix -bi is often used in the sense of the demonstra- 
tive pronoun Saatu ; cL ga-bi-gimz^kima sizbi Suatu 'like that 
milk,' IV.R. 16, 44b. In IV.R. 5, 52a, -biz^suatu. 

U-me'te-gur-gur, The imperative prefix umete-y if the -te is 
indeed a part of the prefix, is not found elsewhere. My reason 
for regarding -te as a formative element is that gar alone is used 
for dapdrti, Br. 3361. We find -te, however, in u-mu-un-te-gur- 
gur=diipirrna, IV.R. 27, 54, 57b, and HT. 105, 39. Brttnnow 
unnecessarily* gives te-gur as a variant of gur, 7719. Te is prob- 
ably a variant of the locative ta=: 'thence,' here. The exact 
meaning of dapdru is not quite clear, but the Suraerian gur 
means primarily tdni 'turn,' Br. 3367, so that u-me'te-gur-gur^^ 
dupirma may be rendered ' turn away,' i. e. ' drive out,' used of 
disease as represented by the scapegoat. Delitzsch, Hdxob, p. 
226, Q\\.^%xitlti duppiri 'drive away my sin,' K. 4931, rev. 7/8, 
and liddippir namtar 'may the evil fate be driven out,' K. 155, 
rev. It is not probable that *1£)T is identical with ^£)C0, seen, 
for example, in d(t)iparu, Zb. 46-7. The stem ^£)T may be 
connected with lleb. *13T in the sense 'drive back,' which 
occurs, for example, in Ps. cxxvii. 5 ; "IJ^tTS D^D^IKTIN T\21^ ^ 
'they shall drive back the enemies in the gate'; cf. ^I^D"! , back 
part of the sanctuary (Lagarde, Arm. Sttid.^ §^^1)- 

17. The utKg might also be a favourable influence ; see line 27. 
A.LAL=rf/t2, Hr. 11638. Alfl was the heavenly bull created 

by A?iu to avenge his daughter lUar. According to the Nim- 
rod Epic, it was killed by Gilgaraes and Eabani. Its secondary 
meaning, as seen here, is an ev^il demon with power to afflict man 
with disease. 
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Gekim=ikim7nyj Br. 11307. Note the difference between 
this sign and titt^g, Br. 11311. The ^kimmu was the restless 
wandering ghost. ' 

TE.LAL=^a//i^, Br. 7732, was an evil demon similar to the 
alii. With this whole line, cf. IV.R. 16, 16a ; Lu utukku limnv^ 
hi alii limnu, lu ^kiminti lininu^ lu galhi limnu, 

18. Mn-aka^arSaM, Br. 12023; also IIT. 106, 19 * spittle' 
(so Muss-Arnolt in his Assyr. Did. s. v./ cf. Jensen, ZK. ii. 33, 
and rem. 3). The word may be connate with Syr. B^IPT . It is 
used in connection with ruHu in HT. 86 7, 60 ; arsasil ruHu sa 
inapt limniS nadaf,^ spittle and breath foully thrown from the 
mouth.' 

Nin-ghul-gim-yna^ lit. ' whatever causes evil to exist,' hence 

* disease.' See HT. 106, 19. 

A'ha-da-aj^nr-ri'e$. Although abadati- does not occur else- 
where as a prefix, we find abadab-, Br. 7556, and, of course, 
badan-; see line 11. Urz=Lardrii^ usually tir-ur, Br. 11888. The 
primitive meaning of ?^r is perhaps *to bind'; cf. xamdmy^ Br. 
11890, Sb. 271 and Zb. p. 81 ; also cp^c/?^, Br. 11889; hence ardru 

* to bind with a curse.' 

19. Ki-ri-a-su. Ki=ia8ru place, Br. 9627; ri^=:aldlu *be 
clean,' Br. 2556 ; a is the vowel of prolongation, and -Su (-^''0 is 
the postposition miUy ina. For 'ku(hi)-=ina^ cf. Br. 10563. 
This is euphemistic for ' unclean place ' (see above). 

Gha-ba-an-lagh-gi-es. For the prefix ghaban-^ cf. Br. p. 548. 
Lagh=7iazdzu, Br. 4939. See also below on line 20. Note that 
lag also means aldku ' go,' Br. 4935. 

20. AN.SES.KI=nflrnn?«, Br. 6453, i. e. Shi, * the moon'; see 
IV.R. i. 29b. A^.TV.=babbar=zSamas 'the sun,' Br. 7795. 
For 'bi in the sense of the copula *and,' cf. Br. 5131. 

Igi'fii'Sii=a7ia pdnim, IV. H. 2,27b; a-ga-ni-kii^ana arkii^u, 
Br. 11524/5. 

Ghe-en-du'lagh-lagh-gi-ek For the precative prefix ghenda-^Qi. 
Br. p. 539, and for lagh-lagh=.nazdzuy see above on line 19. The 
correct rendering here is probably kdnu (Br. 4937) ; see HT. p. 
92/3, 12. The sufiix -gi indicating the vowel of prolongation 
shows that lagh must have been pronounced laghg, 

21. Nam-til'la = baldtu^ Br. 2133. Ghn-mU'^ii-ibgubbU'da. 
For the precative prefix ghu-niu-nib, i. e. g/iu-, precative element, 
+ mM, pref. 3 p., and 'fiib-, infixed reflexive like -Sin-, cf. Br. p. 537* 
Gub'bu means both nazdzu, Br. 4893, and kdnu, Br. 4884. The 
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suffix 'da in this form is very interesting. Parallel cases are 
found Br. 7G88 ; haran'te-ga'daz^ld tedixxt ; also namha-te-ge-da 
= d itxHniy from which we may perhaps infer that -da is a loca- 
tive element incorporated with the verb-form, supplementing the 
force in this phrase of the postposition -Su=zina 'in.' Cf. also 
8n-7ii'ta f/ha-ba-an-tar-ru-da, Nr. 3, 21, * may it cjo out of his body.' 
Other instances of incorporated -da are found, Br. 421 1, Qi-ih-bi-da 
=:ixaUulum; 1814, Sn-brer-ri-daz^ussdni. In other languages of 
the agglutinative type such incorporation is well known. In the 
agglutinative and polysynthetic American tongues, precisely the 
same phenomenon occurs in such expressions as the Abenaki 
(Algic dialect) : Otawa 7i'OJin''niirgon * from Ottawa it was 
given to me.' In this form n'-= * to me';-(9;7- is the incapsu- 
lated prepositional element *from'; inil=. 'give,' and -gon=^ 
third person * he-she.' 

22. MU.KA.GA.=^w (m«) = Assyr. tH * incantation,' Br. 783. 
Yov EazzzEn-ki-ga^ see Br. 2906, and for the gen. of this word 
with -kit, see IV.R. 1, 36b. 

23. Tu'tu + nam-sub seems to mean * incantation '; cf. IV.R. 21, 
47b ; tU'tu nam-sub ba-an-se-^idi^uma Upta *he casts it out, i.e. 
the incantation.' Abzu-a (ZU.AB.-a) 'unto the deep.' Note 
that -a=ana, Br. 11364; a = ina, 11365. Se^^nadH, Br. 4417. 

24. E-nun-na-kit * of the great house,' i. e. * of the abyss ' 
(see above line 9), where Ea resides ; cf. HT. 76, 11/12 ; ana Ea 
ina apat * unto Ea in the deep.' 

Ghe-im-nia-an-gaba-gaba, For ghe-im-man, see Br. p. 540. 
The infix -man- here is probably identical with '7iib-, -Sin-, i. e. 
mfixed reflexive. Gaba=pafdru, Br. 4488, and see Sb. 345. A 
similar idiom relating to loosening a curse is found in the expres- 
sion : lipattiru mamitsitnu * may they loosen the curse'; ITdwb. 
p. 522. 

25. This line was left unfinished bv the scribe. It should 
probably be filled out from line 17. 

26. Ba-rorsu—ina axdti ; cf. IV.R. 2, 24a (Br. 1730). The 
verb here should probably be ghe-im-ta-gnb=lfzziz, as in Nr. 2, 44. 
For this whole line, cf. HT. 93, 10 ; bar-ta-bisu gha-ba-ra-an-g\(b- 
ba^=ina axdti lizziz. Note here the incapsulated locative -ta- 
which, like -da in line 21 above, is complementary to M. 

27. With this line should be compared the identical passage 
HT. 93 2, 11; Vtug Ug-ga laynma (AN.KAL.) sig-ga=Sedu 
dumqi lamasi dnmqL Utng-^Sedu only in these passages. 
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Sedu and lamassu (also lamaMu) indicate varieties of the ball- 
god which was represented by colossi at the entrances of temples 
and palaces. tSedu and lamassu were always protectors when 
mentioned together (ITdwb. p. 381). The Sedu when alone was 
a destroying storm-god. The usual ideogram for Sedu is alad ; 
cf. the unilingual line HT. 88, 40 ; Alad AN.KAL. nm 8iff-ffa=. 
Sedu lamassu dutnqi (the Assyrian here is mine). Note that AN. 
KAL. (pron. lann)ia)=lamassu occurs Sb. 17tJ. 

Nam-lug al-la-kalaiii'ma-kit, Kalam {kalama)=zmatUy Br. 
5914. 

28. This line is precisely identical with HT. 92. 12. 

Nr. 2; ASKT. p. 104. 

30. -£Vi bir-ghul-dub-bff, Nim-e nari-ga 

jSipat url^i sa umpmx limutta. Hubil m tililti 
Incantation of the gazelle which alleviates evil (pain). 
The prince of purification, 
31^ dingir Asaru tur Nnn-kiga-kit ela-bi me (?) -galli-es dug-ga. 

*^" Mardnk mCir l^ridu tills . . . iqabbi. 

Marduk, son of Eridu, purely speaks. 

32. Ni7i-a-ghakud'du nln tU'tif-da-na 
Nm-a-ghakuddu btltu (ina) HipCUlsa 
Nin-a-gha-kud-du the lady (in) her incantations 

33 gl-bi- mK-ni- lb-gar. 

tdhii^ (?) ikakau. 

graciously (?) she confirms it (?). 

34. En-kilugal abzfi (ZU. AB.) -kit turani *''»t/i'' Asaru ka nut- 

^ta-an-dee : 
Ea Mr apst ana mdrisu »'" Marduk isessi : 
Ea the king of the abyss unto his son Marduk speaks : 

35. Ghi-na ttira-mu (Uttair Asaru, 
Alik 7ndri «" Marduk, 

" Go, my son Marduk." 

36. Lu-nam-erim-ma indib-ba-aan, 
AM I'd i^batCim, 

** The enemies have seized him (the patient)." 

37. JBir-ghul-dub'ba su-u-me'ti, 
Urt^a sa usapsax Ihnutta liqima. 

"Take the gazelle which alleviates evil (pain)." 

38. Saga-bi sag-ga-na u-me-ni-gar-gar, 
qaqqadsu ana qaqqadiSu Sukunma. 

" Place its head upon his (the patient's) head," 
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39. Lugal-etur dingira-na u-me-te-gur-gur. 
Ana sarri mdr iliSu dupirma. 

" Drive it away from the king, the son of his god." 

40. Ugh (^)-bi ka-bi'hi ghe-ni-ib-hih-ba, 
Ru^CuSu ina pUu littadL 

" May his spittle flow from his mouth." 

41. Lugala-bi ghe-en-eV ghe-en-lagh-lagk, 
Sarru Suatu lilil Itbib. 

^- " May that king be pure, may he be clean." 

42. Lu-natn-erim-ma fiu-un-zu-a / 
Abi Id idd ; 

. " The enemies (the hostile demons of disease) understand 

it not (i. e. do not comprehend the method of cure); 

43. sn-ni-ta ghe-ni'lb-tae. 
ina zumrihi lissiX, 

from his body may they tear themselves away." 

44. Dingir GIS.GHAR.- ra-kit bara-^u ghe-im-ta-gub. 
Ila Sa u<;urti ina axdti lizziz, 

" May the god of the ugurtu stand aside." 



45. JEnim-enim-ma bir-ghul-ditb-ba. KAM. 
Sipat uri^i ^a ukipsax lirnutta. KAM. 
The incantation formula of the gazelle which alleviates 
evil. KAM.? 

Commentary. 

30. Bir-ghul-dub-ba. For bir, see above on Nr. 1, 3. That ghul 
denotes the abstract noun liniuttu as well as the adj. limnu is 
clear from Br. 9503 ; cf. IV.R. 28, 7a; ghul gini-ma^^^peS limutti, 
Dub-ba=:paSdxH, Br. 7030. 

31. Ela-bi or eldbi with vowel of prolongation, for el 4- biy is 
adverbial here, MliS \ ci, il.R. i1, bbc^magha-bi^ma^diS ; IV.R. 
5, 20b, pa(8ig)'pa(sig)'ga-bi=zSaqummiii ; and for further exam- 
ples of the adverbial use of the suffix -bi, cf. Br. 5139. That 
the ending -es has also a purely adverbial force is seen from bar. 
ries^azriS, IV.R. 17, 38a ; cf. also dug-giett = tdbis, HT. 105, 8b 
For Dug (id. KA) -ga^qibtij cf. Br. 531, and see especially IV. 
R. 41 (48), 22a, dug-ga = iqabbi (in var. K. 8018). 

32. Nin-a-gha-kud-du is called.* lady of the shining water,' 
IV.R. 28, Nr. 3, 58 ; ninagubba. In IV.R. 15, 39b she is espe- 
cially invoked to protect and purify the sick; cf. II.R. 58, 48, 
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where we read : *may she utter the magic spell of Eridu with 
her pure mouth.' She is not infrequently associated with incan- 
tations (see Hommel, Sem, i. p. 383). 

The reduplication tii'tu is probably plural (cf. H T. p. 140) ; 
r^a=the prep. Ina^ and -na is the suffix of the third person. It 
is possible, however, that -da represents the prolongation of tu-= 
tud (?). 

33 (ji'hl may be for dug-gi-bizzztdbiSy cf. HT. p. 106, 

8 B, dug-gi-eS * graciously.' 

33. Munibgar, For mu-nib=i/t€al and i/ta?ieal, cf. Br. 3463 
and 11897. A prefix and infix are frequently used to express the 
infixed verb form in Assyrian. For ititakan, see ba-nin-gar^ 
IV.Il. 8, 22b ; 26, 8b ; 7, la, 19a. 

34. Ka 7nu-nan-d€-e= isessi from Sasti also HT. p. 76, 5/6. The 
infix 'fian- here has the force of a dative, expressed in the Assy- 
rian ana nidrinn. See above, note on Nr. 1, 8. 

35. For this line, cf. FIT. p. 77, 27. 

36. Lu'fiameriin-ma^dbu *foe, enemy,' U.K. 24, Nr. 2 Obv.; 
K. 133, Obv. 7/8; IVM, 21, Nr. 1 B, Rev. 17 (see also Br. 4604). 
Owing to the verb-forms in lines 42-3 the noun is probably to be 
construed as a plural here, i. e. dbi * enemies.' Lit = ainUu 
* man, person' and erim-7na=raggn *evil, hostile'; Br. 4607. 

In-dlb-ba-a-an. Dibba-=.gahdtu * seize,' Br. 10694, and cf. Nr. 
3, 3. The combination of a prefix (in this case in-) with the 
suffix a-an is used to denote the past relation, also Br. 7977 ; ba- 
an-pi-el-lal-a-an-=zidte\; mu-ungam-a-an^zkan^aku, Br. 7322, 
etc. For the force of a-an in general, see Br. p. 561 B. 

37. iSn-it'me'li=liqemay IV.R. 3, 42a. 

38. U-me-ni-gar-gar^hikunnia, K. 246, c. ii. 53; K. 1284, 39. 
For umeni', imperative prefix, cf. Br. p. 546. This line is 
explained by IV.R. 26, 24/5b ; sag hlr sag en-m ba-anse^qaqqad 
uriQi ana qaqqad amUi ittadin ' the head of the uri^n is placed 
in contact with the head of the man,' i. e. to receive the disease. 
Exactlv the reverse of this idea is seen in HT. 91, 65 if.: marvs- 
til ark(ihi Id fabUti qaqqadsunu ana qaqqadiSu . ,.d i^kunu / d it- 
x-d *the evil sickness and (evil) saliva, may they not place their 
head against his head. May they not approach him.' Also in 
HT. 88, 40-1, we read : Alad AN.KAL. (lamma) nin ^ig-ga sag- 
ga-na a-ba-ni'in-gub=Sedu lamassu dumqi ina r^siSu lizziz *may 
the protecting bull-gods (see above on Nr. 1, 27) who are favour- 
able stand at his head.' It is clear from these inscriptions that 
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the head was regarded as the seat of disease ; cf. also in this 
connection the castom of laying the kurHmcUn ' magic food ^ (?) 
on the patient's head, possibly with the double idea that it should 
act as a fomentation and as a charm (for knrdmatu, see Zb. 40, 
and note 6). 

39. See above on 1, 16. 

40, For ?/r//i (?), cf. Jensen, ZK. ii. p. 32, n. l,and Br. 789, 791. 
The king probably had a fever, and so the flow of saliva was of 
course a favorable sign. 

Suhf/a^nadHy II.U. 35, 13c. Yor ghe-, the precative prefix, and 
the infix 'Uib' cf. Br. p. 539; and for tiadH *pour forth,' scil. 
'spittle' (ruHu)y see iltadi, NE. 8, 34 : ittadi ina ^eri *she spat 
upon it.' Cf. Ildtrh, s. v. ru'^in. 

42. Nu'Un-zn-a=ld idH^ pi., cf. IV.R. 7, 42a. 

43. Ghe-nib'ta-e. U (UD.D\:,)=a^(i 'go forth,' Sb. 84; but 
here it clearly stands for the stronger expression nisit * tear, 
wrench forth, go forth violently,' cf. IV.R. 15, c. ii. 5 6 f., exactly 
as in our text : Aunila ghenihta-e^^ina zitmrihi li-is-su-u, Sind 1. 
47c : ghe'ni'ib'ta-e=li'iS'8u-u. The infix -(u- is here the locative 
prepositional particle = /na *out of (see Prince, JAOS. 1895, p. 
ccxxiv.). 

44. For GLS-GHAR = upurtu, see above on Nr. 1, 9. The god 
of the u^urtu in this passage is clearly a baleful influence ; cf. 
ZA. i. p. 32, and Delitzsch, Mdiob.^ s. v. uQurtu. 

For bura-Sit, see above, Nr. 1, 26. For gKb=:nazdzUy c(. Br, 
4893. 

Nr. 3; ASKT. pp. 105-6. 

1. JiJn, Kn-ha edin-na gin-ana ; 

liujantation. VVIien the lord Bel goes forth into the field ; 

2. Kii-gal En [En-ki-kit) edla-na gin-a-na^ 

When the great lord Ea goes fortli into the field, 

3. bir-ansu SA.DU.SA.DU. -bi edin-na-kit mi-ni-ib-dib-dib, 
the beasts of that pasture in the field he catches. 

4. Sikka slkka-bar-ra dara hdim-bi-e-ne {mu-ni')ib-e'7ie. 
The leaders of the goats, the wild goats (and) the gazelles 

he drives away. 
6. BAU.KAK. ZUR.BA\i.KAK.-bi edin^na-kit mi-ni-ibdib- 
dib. 
The gazelle and the gazelle-fawn of the field he seizes. 
6. BAli.KAK. ZUR.BAR.KAK. ^>/.*re^ ni-nigin-e. 
The gazelle together with her fawn he catches. 
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7. Im-giin mu'iin-ri-ri nim-gir-gim mu-un-gir-gir-ri 
Like the wind he storms, like lightning he flashes. 

8. Ea {En-ki kit) igi kar-kar dug-gi-eS mi-ni-ib-e-ne, 
Ea lifted up his eyes ; he graciously drives them out. 

9. ^^'^0^^ Asarit igi ; nin-ma-e ; gin-na ; 
(See Commentary below.) 

10. <it»</^»* ^agan tur (^^^^^r Bahbar siba nin-nam-makit 

V V 

Let Sagan (Nergal?), son of Samas, the shepherd of all 
that is, 

11. BAR.KAK. edin-na ghu'Yna-ra-ab'tum'ina, 
bring to thee a gazelle of the field. 

12. Nin-igi'liimga-biA^ lamga gal an-na-kit. 

Let yin-igi'lamga-bu, (Ea), the great lamga of heaven, 

13. GIS.SUB su azag gini-rtxa-na ghU'T)iU'ra-ab-tuiH''nia, 
bring thee a bow made by pure hands. 

14. BAR.KAK edin-na gin-a igi dC/iijfir Babbar-su ii'me-ni-gub. 
Cause the gazelle that wanders in the field to stand before 

y 

Samas. 

15. Lugal-e tur dlngir-ra-na GIS.SUB. xi-vte-ni-se. 
Give the bow to the king the son of his god. 

16. E-a-Su-nag-a-hl e-da-ni'ta. 

When he comes forth from the house of purification, 

17. BAR.KAK. igi ^""i?*** Babbar-h% ghe-en-sig-ga. 
let him smite the gazelle before Samas. 

18. (Lugal)-e (?) BAR KAK.-ra GIS.SUB. hi-bar-ra eda-na, 
When the king shoots at the gazelle with the bow, 

19. {^Namytar-a-sig nin-gig nin-ak-a nin-ghul-gim'Tna^ 

the fated affliction which saps the strength, the disease, the 
illness, the spell, 

20. nin-ghid i rf»»f7»'' Babbar su-a-na ni-gdl {IKyia ; 
whatever of evil there was in his bodv at sunrise ; 

V V * 

21. GIS.SUB.-r/^V/i 8U'ni-ta{gha)'ba'an-tar'ru-da. 

like the bow (i. e. like the arrow of the bow) from his body 
may it go forth. 

22. Lugal-e BAR.KAK.-m GIS.SUB. -^a -gi-ta-a-ni'ta (?) 

When the king shoots (?) at the gazelle with the bow, 

23. Utvg ghul A.LAL. ghul Nin-e ghe-en-Ug-ga, 

may the evil demon, the evil alii, be appeased. 

24 edin-na-su u-tne-ni-bar. 

Let loose (the gazelle) into the field. 
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• 

25 edin-na-M . . . e-da-ni'ta. 

When (the gazelle) goes out into the field, 

26 su ra-ra-da-a-ni-ta, 

(in the field ?) when it takes up its abode, 

27 ka ghul erne ghiU 

the evil mouth, the evil tongue 

28 m ghe-en-da-ra-ra 

with it (?) may they take up their abode. 

29 {iij-me-ni-ei tMne-ni-e. 

make liira clean ; may it go forth. 

30 (DU)G.BUR. ni nun-na-gim 

a vessel of stone (?) like butter 

31 SAG.KAL. 

the Am rid u. 
32 SIG.(?) GI.DA.KAM 

V 9 9 

« • • 

COMMEXTARY. 

1. Gin-a-Jia ; lit. * his going'; without preposition. The usual 
form is gin-a-ni-tay as in Nr. 1,10. 

3. Bir-ansu ; see Pinches' Slgn-Usty p. V. c. iii., line 26 = 
imm^rii. SA.DV. =kirbUu 'pasture,' Br. 8032. 

In mi-nib-dib-dihy the infix 'nib plainly supplements the object, 
i. e. it may be rendered * them.' The usual infix for * them ' is 
-neSin-; see HT. p. 145, § 19. 

4. For Sikkay cf. Br. 10901, and for slkka-bary 10902. Lulim 
=' wether, leader of a flock,' Br. 10722. 

5. BAR.KAK=pa^i^/, Br. 1908. ZUR.BAR.KAK=wz<i/M, 
Br. 9074. 

6. Xigin=^ddu * hunt,' Br. 10342. 

7. Mufi-ri-ri *he storms,' cf. Br. 2581 = 2<^^w. Gir-girzn 
bardgu, Br. 305. 

8. The sign KAR.GAN. must mean 7iaM * lift up ' {aganatinUy 
Br. 3172) in connection with igi * face, eye.' For dug-gi-eSy see 
above on Nr. 2, 31. 

9. This line consists of abbreviations of three formulce^ i. e., 
perhaps : a) Asant igi kar-kar + ? ? 

Marduk lift up thine eyes + ? ? 
b) Xin-mae ni zu-a-mu za-e in tna-e-zu 
Sa andktt idit atta tkli 
Whatsoever I know thou must know (also). 
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c) Giyi-na tura-mu ^^^^Asaru 

Alik miiri 3farduk ! 

Go, my son Marduk ! IV.R. 22, 7b. With these lines should 
be compared IV.R. 22, Iff: — Ed inCirsu Marduk ippal ; mdri 
mina Id ttdiy rnina luraddika? Sa andkit idii atta tidi ; dlik 
mdri Marduk^ etc. Ea spake unto his son M.; My son, what 
knowest thou not? what shall I add to thee? Whatsoever I 
know, thou must know, etc. 

10. '""ffi^ Sagan, only Sb, 306 and IV.R. 28, 10a (see Br. 8975) 
=:Nergal ? (so Johnston). Siha^riu^ cf. Br. 5688. 

11. Note the infix -rab- denoting the second person * thee, to 
thee'; see IIT. p. 145, g 19. Incorporation of the pronominal 
object with the verb is of course well known in agglutinating 
and polysynthetic tongues ; cf. Basque ematen darotak * thou 
givest it to me ' (-^ * me ') ; Abenaki (Algic dialect) k'^namiol ' I 
see thee ' (/:' = * thee '). 

12. Nin-igi'iam(/a-bu=Ea^ Br. 11077 ; cf. IV.R. 18, 55a; 57a, 
etc. 

The word la7nga, if preceded by the detenn. lu=^am^la=^nam' 
garu, Br. 11 165, and "" Sin, II.R. 47, 66e. 

13. Glki^\]K=z7nidpdnu 'bow,' Br. 1431. "Fashioned by 
pure hands"; cf. HT. 89, 46 : q^ 7iaba^i Sa ina qdti .... Ulttim 
ib'bab'la * cords of wool (?) which are brought with a pure hand,' 
i. e., probably by hands made clean by a ritual of purification, 
like the formal cleansing of the modern Mohammedans. 

14. Gin-a ; note the -a ending, which may have the force of 
a postposition here. 

16. Note the infix -da-^ probably of locative force, in e-da-fii-ta, 
and cf. above on Xr. 1, 21. 

17. FA(sig) = maxd^H * smite,' Br. 5576. 

18. Literally : * When the king at the gazelle a bow-loosening 
sends forth.' Su'bar-=mosdra {musMru)yl^v. 7111; bar=mifti' 
sHru, 1774. iSu-bar, then, would mean 'hand loosening.' 

19. A^am-tar a(lD)-sig (PA), Kam-tar^zsimtu ^ (a,te^ passim, 
A(lD)'Sig(PA)z=zaSakkUy Br. 6592, i. e. a demon of baleful influ- 
ence which saps away the strength of a patient with persistent 
force ; hence the name, A 'strength ' -f sig ' smite, destroy '; viz., 
aSakku Saamela Id umaSsaru ' which does not leave a man '; cf. 
Bdwb. 144. 
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20. I^^^^oir Babbar, por i^a^H, see Sc. 129 (Br. 3980); also 
na'ddu, Sc. 126. 

21. For 'da in gha-ba-an-tar-rii'da, cf. on Nr. 1,21. 7hr= 
pard\i, Zb. 104, note. 

22. It is impossible to make out the last combination in this 
line. The above translation is suggested by the context. 

23. ISig=damqu, see above on Nr. 1, 27, and Br. 9446. 

24. U'iue-nl'bar, Barz=zusMru (maMrn) Met loose,' Br. 1814 
(see above on Nr. 3, 18). 

25-28. As the gazelle takes up its abode in the field, the curse 
is to remain with the animal. 

26. ^«-ra=ramt^, Br. 6362; uMbu, 6355 'dwell.' It is possi- 
ble that the m in this line may represent the postposition -kui-M) 

V 

= ma, although it is written here 'SXj^-qatu and not -ku'^-su) ; cf. 
Sfg. p. 17 ; e-a-ni'ht((^\T)z=ana bitisu. 

30. DUG.-BUR. is very difficult. Ihigga-bur^paxdru * col- 
lect,' Br. 5894 if. It is possible that dug-bur may be an error for 
this, as the character dug is not clear; perhaps the final wedges 
represent the end of ga (?). In this case the combination would 
be 'a gatherer of butter.' As it stands, dugzizkarpatu 'vessel,' 
Br. 5891, and bur=^ubnUy 6973. ^i-nnn'n((=jcimetu 'butter,' 
Br. 5349. 

This line may refer to some ceremony of anointing the king 
after his purification. 

List of Sumerian Words niscussED in the Commentary. 

-a, 3, 14. BAR.KAK., 8, 5. 

ahy 1, 9. basin-, 1, 8. 

abadah', 1, 18. -hi, 1, 16 ; 2. 33. 

abadun-, 1, 11, 18. bn\ 1, 'S. 

abzu, 1, 23. 'da, 1, 21 ; 2, 32 : 3, 21. 

agubba, 1, 14. -da-, 3, 16. 

aka^ 1, 11. dara, 1, 8. 

A. LAL., 1, 17. de, 1, 7. 

AN.SES.KI., 1, 20. dib, 2, 36. 

anm, 3, 3. dim-ma, 1, 5. 

AN.TU., 1, 20. du, 1, 13. 

a 8ig, 3, 19. dub, 2, 30. 

a-m-nag-a, 1, 13. dug, 2, 31. 

babbar, 1, 20. DUG. BUR., 3. 30. 

badan-, I, 11. dug-ga-bur., 3, 30. 

bar, 1, 26 ; 3, 24. DUG.SAR., 1, 3. 
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E, 2, 48. 
Eay 1, 22. 
eZ-W, 2, 81. 
En-ki-ga, 1, 22. 
ei-ab^ 1, 9. 
c5 (adverbial), 2, 81. 
gaha, 1, 24. 
ghabart', 1, 19. 
flf/iar, 2, 88. 
gheimman-^ 1, 24. 
gekim, 1, 17. 
ghenda-, 1, 20. 
GL, 1, 13. 
gitnlla, 1, 14. 
gin, 1, 10 ; 8, 1. 
gi>, 8, 7. 

GIS.GHAR., 1, 9. 
GIS.PA., 1, 6. 
GIS.SUB.,8. 13. 
g^ib, 1, 21; 26. 
ghul, 2, 80. 
ghumunib, 1, 21. 
flfur, 1, 16. 
t. 8, 20. 

igi-ni-siiy 1, 20. 
ka^ 1, 8. 
A:a + de, 2, 34. 
kalam, 1, 27. 
KA.MU.GAL., 1, 11. 
fcar, 3, 8. 
ki-ri, 1, 19. 
lagh, 1, 19 ; 20. 
lamassu, 1, 27. 
lu-a-dar-maHy 1, 2. 
lulim, 3, 4. 

lu-nam-erim-ma, 2, 86. 
wa,§, 1, 7. 

MU.KA.GA., 1,22. 
munanib-, 1, 7. 
munanin-f 1, 7. 
WMHi6-,. 2, 38. 
nabasin-j 1, 8, 
namba-, 1, 6. 
nam-ku, 1, 7. 



?iam-5w6, 1, 28. 

nam-tar, 3, 19. 

nam-tiUa, 1, 21. 

na-ri-ga, 1, 14. 

-7ii6-, 1, 21 ; 8, 8. 

nigin, 8, 6. 

Nin-agha-kud-dti, 2, 82. 

nin-ak-a, 1, 18. 

nin-ghul-gim-may 1, 18. 

nin-igi'lamga-bu^ 3, 12. 

nM?i-mc, 1, 11. 

nu-un-zu-ay 1, 42. 

ro, 8, 26. 

ra6, 3, 11. 

W, 3, 7. 

«ar, 1 , 4. 

«e, 1, 23. 

«t6o, 3. 10. 

8idi, 1, 9. 

5tg (PA.), 3, 17. 

sikka, 3, 4. 

simugy 1, 8. 

Sagan, 3, 10. 

Se^'diiggUf 1, 2. 

SES. GAL., 1, 13. 

5ig, 3, 23. 

Sigga, 1, 27. 

-^4, 3, 26. 

ffub, 2, 40. 

8u-bar, 3, 18. 

m-nag, 1, 13. 

m-u-me-tiy 2, 37. 

-fa, 2, 43. 

fag, 1, 7. 

fe, 1, 6. 

TE.LAL., 1, 17. 

tu, 1, 22 ; 23. 

ugh, 2, 32. 

timeni', 2, 38. 

umete-y 1, 16. 

t<r, 1, 18. 

T/n/d, 1, 7. 

urugal, 1, 13. 

Mfwg. 1, 17; 27. 



List op most important Assyrian Words. 



abkaUu, 1, 11. 
ekimmu, 1, 17. 



aZ^/w, 1, 14. 
mu, 1, 14. 
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a/fi, 1, 17. dapAru, 1, 16. 

n^urtu, 1,9; 2, 44. fexft, 1, 6. 

^rfl, 1, 9. (ipdru, 1, 14. 

MrC^?<, 1, 3. nadfi, 1, 23 : 2, 40. 

ardru, 1, 18. rfr^/, 1, 18. 

arHOiiii, 1, 18. risnUy 1, 13. 

t«r/?£, 1, 11. MiaUi, 1, 16. 

asakkUj 3, 19. 5imtu, 1, 7. 

cs^ru, 1, 9. fe7i7/M, 1, 14. 

o^n/, 1, 19. tertu, 1,11. 
firaZ/rt, 1, 17. 



The Tearin/j of Garments as a Symbol of Mourning^ with 
especial reference to the Customs of the Ancient 
Ilebreivs. — By AIokris Jastrow, Jr., Professor in the 
University of Pennsylvania, Philadelpliia, Pa. 

In a paper prej)are(l for the meeting of the Section for the His- 
torical Study of Religions in 1898, and now published in No. 1 of 
the papers of that section,* I discussed the significance of the cus- 
tom of placing dust on the head as a symbol of mourning or 
sign of grief among the ancient Hebrews and other peoples Inci- 
dentally, another custom no less prominent was touched upon, 
namely, the tearing of garments. This custom merits an inde- 
pendent investigation. As in the former paper, I will confine 
myself largely to the customs of the ancient Hebrews, though 
the results of the investigation apply to other nations among 
whom the custom exists. 

The tearing of garments and the putting on of sackcloth are so 
frequently mentioned together in the Old Testament as to make 
it e>'ident that the two rites are closely connected with one 
another. It is sufficient for our puri)Oses to refer to such passages 
as the following: (I) Gen. xxxvii. 34, where Jacob, upon learn- 
ing that Joseph is dead, tears his garments and places sackcloth 
around his loins. (2) 1 Kings xxi. 27, where Ahab, after listen- 
ing to the denunciation and gloomy prophecy of Elijah, tears his 
garments as a sign of grief and puts sackcloth on his body 

(mB^?^- ij^) Esther iv. 1, where Mordecai, in grief at tlie evil 
fate in store for the Jews, tears his garments and clothe* himself 
in sackcloth and ashes. (4) 2 Sarn. iii. 31, where on the occasion 
of Abner's death David says to Joab and to all the people* 
** Tear your garments and gird yourselves with sackcloth." (5) 
2 Kings vi. 30, Joram the son of Ahab tears his garments and 
appears before the people with sackcloth on his body underneath 

(n*3P nb*5"'?3?>- (0) 2 Kings xix. I (parallel passage, Is. 
xxxvii. 1), Hezekiah in deep distress at the impending advance 
of Sennacherib against Jerusalem tears his garments and covers 

^ Corresponding to JAOS. xx. 1, pp. 133-150: *• Dust, Earth, and Ashes 
as Symbols of Mourning among the Ancient Hebrews.*' 
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himself with sackcloth. It is true that frequently the * tearing of 
garments ' is mentioned without the * putting on of sackcloth ' 
(e. g. Ezra ix. 3., Num. xiv. 6), and vice versa ; and that the 
* tearing of garments ' is also joined to other symbolical expres- 
sions of mourning, grief, or distress, such as fasting (Ezra ix. 5), 
putting dust on the head (2 Samuel i. 2), plucking the hair or 
beard (Ezra ix. 3), and the like. Still, the fact that in so many 
passages the two customs under consideration are united is sig- 
nificant, as is also the circumstance that when thus combined, 
the tearing is invariably mentioned first. The one act appears to 
be preparatory to the other. 

The verb employed for indicating this tearing is y*lp, and an 
examination of its use shows conclusively that a violent action of 
tearing is denoted by it. 1 Sam. xv. 28, Samuel announces to 
Saul, n^^yO '?Nntr^^ niD*70a nN nln* r:\p ; which dearly 

means, " Yahwe has wrenched from thee the rulership over Israel." 
Similarly, 2 Kings xvii. 21, nn n*5 *?j;0 '?N"ltr! 7!!^ *3 ; 

" For he has torn Israel away from the house of David," i. e., has 
torn asunder the bond uniting the two. One may also consult 
1 Kings xi. 11, 1 Sam. xxviii. 17, and more particularly 2 Kings 
ii. 12, where it is said of Elisha, upon seeing the ascension of 
Elijah, D^J/np U'^tb Djnpn V1JD3 prnn ; "He took hold of 

his garments and tore them in two (lit. in two tears)." The 
verb J^"^p, therefore, in connection with the * tearing 'of the 
garments implies more than making a mere rent in one's clothes, 
and raav be used to indicate tearini? them off one's bodv — a violent 
removal. If this be so, we should expect to find evidence that it 
was once customary as a symbol of mourniiiir t<> strip oneself of 
one's garments entirely. Such evidence is in<leed forthcoming, 
and Schwallv ' has alreadv called attention to it, thoucrh he has 
failed to give a satisfactory explanation of the custom. In the 
first chapter of Micah, the prophet pictures the coming annihila- 
tion of the northern kingdom, which arouses in him a profound 
sense of grief : 

''Therefore I will lament and howl, 
• • Go about barefooted and naked, 

Start a lament like the jackals, 
A mourning like ostriches " (v. 8). 



* Das Leben nach dem Tode nach den VorsteUuiigen des alien Israel, 
pp. 18-14. 
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The terms used — UlSDN • n'7*'?*Ki 1QDD — are the ones com- 

• • • ■ • 

raonly employed for indicating the lament for the dead, and the 
reference to going about 'barefooted'* and *1iaked' would 
therefore be out of place, if the custom of stripping oneself did 
not at one time exist. Is. xx. 2-4 may be quoted as confirmatory 
evidence. The prophet is ordered, by way of furnishing an 
external symbol of his grief at impending misfortune, to remove 
the simple sackcloth which covers his loins, to take off the sandals 
from his feet, and go about " naked and barefooted." 

There are indications that among the ancient Arabs likewise 
the custom prevailed of stripping oneself as a sign of mourning 
and distress. In the Kitab al-Aghani^ there is a story of a 
woman who in her grief removes her clothing ; of a certain 
Musab b. al-Zubair it is related that he followed a corpse, stripped 
of his lower garments ; and a woman who warns her people of 
some impending disaster takes off her garments and cries out, " I 
am the naked warner." ' The Hebrew custom may therefore be 
regarded as the survival of an observance common to at least 
several branches of the Semites. Naturally a custom of this kind 
could not have prevailed as a general one after an era of refine- 
ment had set in, though it may still have been resorted to on 
extraordinary occasions. Even though it be assumed that an 
Isaiah did not go about entirely naked, the main point involved, 
which is the use of a term indicating the removal of one's clothes, 
is not affected by this consideration. The figure would lose its 
force if it did not correspond to what at one lime was a reality. 

The substitution of the sackcloth in place of the ordinary gar- 
ments represents the concession made to the ancient custom of 
stripping oneself, by an age which, through its refinement, grad- 
ually came to look upon nakedness as a synonym for disgrace and 
dishonor. Viewed in this light, the frequent juxtaposition in the 
O. T. of the tearing, or rather tearing off, of the garments and the 
girding on of sackcloth becomes intelligible. Scholars are now 
generally agreed that the aaq was originally a loin-cloth' made of 



^ The custom of going about barefooted in times of grief appears to 
have survived to a late date, as is shown by Ezekiel xxiv. 17. See also 
2 Sam. XV. 30. 

^ All these examples are furnished by Wellhausen, Reate arahischen 
Heidenthums, p. 107. 

'See the passages quoted by Schwally, ib. p. 11. 
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coarse stuff and hanging down from the loins to cover these parts 
of the body which in the eyes of the Semites constitute one's 
^ nakedness ^ pgr excellefice. If we maybe permitted to draw a 
conclusion from the customs prevailing among people living in a 
primitive state of culture, it is precisely such a loin-cloth which 
constitutes the simplest kind of dress, the one most naturally 
resorted to, and therefore presumably coeval with the beginning 
of dress in general, viewed as an adornment and not as a mere 
protection against physical discomfort. The Biblical tradition 
preserves the recollection of these simple beginnings of dress, for 

the mjn mentioned Gen. iii. 7 and commonly rendered 

"aprons" are in reality garments hung around the loins.' There 
seems to be no reason to doubt that the dress of the Mohammedan 
pilgrim known as t'/irdm,^ which he substitutes for his ordinary 
clothes upon approaching the sacred precinct of J^Iecca, is but a 
modification of the saq, consisting as it does of a piece of cloth 
which is wrapped around the loins and hangs down from the 
knees, and to which another sheet thrown over the back is 
attached. This modification represents a further concession 
demanded by the spread of more refined customs, while the express 
stipulation that (me shoulder and arm must be bare is an indica- 
tion that the original purpose of the upper garment was not to 
serve as a covering for the whole body. In this second stage, then, 
the custom of the mourners was to divest themselves of their 
ordinary clothes consisting of an upper and lower garment, and, 
discarding the upper covering entirely, to gird themselves with a 
cloth hanging down from the loins. In the combination of the 
tearing of garments with the putting on of sackcloth, the former 
act represents the preparation for the latter, and the essential 
feature of the observance is the return at a time of grief and dis- 
tress to the fashions [►revailing in more ])rimitive days. 

Among: the Babvlonians also we have traces of the existence of 
this custom. In my article "Earth, Dust, and Ashes as Symbols 
of Mourning"' I have called attention to the scene depicted in 
one of the sections of the famous "Stele of Vultures" where 



* In the days of Niebuhr {Beschreibimg von Arabien, Kopenhagen, 
1772, p. 64) still the dress of some Arab clans. 

I. e., sacred dress. Burton, Pilgrimage to Mecca and Medina, vol. 2, 

^ ^;i /rv 07Q rkf Toiir^hnify/s PflitionV 



chap. xii. (p. 279 of Tauchnitz's edition). 
» L. c, p. 142. 
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attendants occupied in burying the dead are stripped bare to the 
waist and have a cloth around the loins which hangs down to the 
knees. The scene enables us to proceed further in the explana- 
tion of the mourning garb. Whether the attendants are relatives 
or priests or merely servants is of little moment as compared with 
the fact, now admitted by most scholars, that they are actually 
engaged in the burial of the dead, or at all events in some act 
connected with the burial. The mourning garb is originally the 
costume ))rescribed for those who are concerned with the disposal 
of the dead ; and since, as the Old Testament and other ancient 
sources show, it is ordinarily the immediate relatives * who con- 
duet the preparations for the funeral, the funeral garb is naturally 
identical with the mourning costume. In the article referred to, 
I have similarly explained the custom of placing earth or dust on 
the head, as a sign of mourning due to a ceremony, originally con- 
nected with the act of earth burial, which involved the building 
of a mound over the spot where the dead was deposited, the earth 
for this purpose being carried in a basket and the basket itself 
placed on the head, where burdens are commonly carried, both in 
the ancient and the modern Orient. 

Coming back to our subject, the question still remains to be 
answered as to the reason for the original custom of stripping 
oneself as a sign of mourning, and for the modification of this 
custom which represents the return to a primitive form of dress, 
Schwally '^ has projierly protested against the method which seeks 
the explanation of popular customs, such as the one under con- 
sideration, in psychological motives. Weeping is a natural 
expression of emotion, and among ])eople unaccustomed to any 
restraint of their feelings we can understand that a tendency 
should exist to tear out the hair under the influence of extreme 
grief ; but the removal of the clothes or the putting of dust on 
the head are clearly symbolical acts, and must be accounted for 
in some other way than as a manifestation of humility or as a 
natural expression of grief. I venture to suggest that the tearing 
off of the clothes, as well as the return to a simpler form of dress, 
is an illustration of the fact well known to students of the 
history of religions, that in religious rites there is in general a 
marked inclination to return to primitive fashions and earlier 

* So to this day in the Orient. 

* Das Leben nach dem TodCy p. 10. 
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modes of life ; to re-adopt, as it were, the ways and manners of 
by-gone days. Religious customs are apt to be a stage or several 
stages behind the customs of every-day life, and this fact holds 
good for dress as for other things. Let me adduce a few illustrations. 
Reference has already been made to the custom of the Moham- 
medan pilgrim, who on approaching Mecca removes his sandals 
and ordinary garb in order to put on garments that are clearly 
survivals of earlier fashions in dress.* Sandals represent a com- 
paratively advanced fashion in the Orient, and hence when one 
enters a sacred place, a spot sanctified by religious associations, 
he returns to the simpler habits of his ancestors and goes about 
barefooted. To this dav the Mohammedan leaves his sandals at 
the door of the Mosque before entering it. The command given 
to Moses to take off his sandals upon approaching the burning 
bush— sacred because of the presence of Yah we in the fire (Ex. 
iii. 5 ; see also Joshua v. 15) — belongs to the same category of 
ideas. According to a tradition the correctness of which there is 
no reason to question, the priests in the temple at Jerusalem, and 
presumably therefore in the older local sanctuaries of Palestine, 
performed their service barefooted.^ If this view be correct, we 
should expect that at an age when the common dress consisted of 
only a single garment tlirown around the loins — according to 
Niebuhr still the custom among certain Arab clans — in the per- 
formance of religious rites this garment would be removed. 
There is actually a tradition current among the Arabs that it was 
customary at one time to perform the circuits around the Kaaba 
completely stripped. Wellhausen ^ mentions the tradition. Be- 
sides Sura vii. 29, to which he refers, there is an important refer- 
ence to it in Bokhari's collection of traditions* which has been 
overlooked. On the occasion of Mohammed's last visit to the 
Kaaba, he expressly forbade that any one should ** make the cir- 
cuit of the holy house naked." The prohibition would have no 



* Burton (/. c. II. p. 279) corumenting on the antiquity of this dress, 
known technically as the \z(ii\ mentions that it is still the common 
dress of the people in regions lying to the west of the Red Sea. 

* To this day in orthodox synagogues, those members of the congre- 
gation who, as supposed descendants of Aaron, have the privilege of 
blessing the worshippers, remove tlieir shoes before stepping in front of 
the ark which contains the scrolls of the law. 

3 Reste arabischen Heidenthnms, p. 106. 

* Ed. Krehl, I. p. 105. 
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meauing had the custom not been common in his days. More- 
over, the explanation which Wellhansen offers for the curious cus- 
tom, as though it were due to refusal or inability on the part of 
the pilgrims to hire suitable clothes from the Koreish, under 
whose tutelage the Kaaba stood, seems to me to miss the point 
completely. Robertson Smith * follows Wellhausen in making 
the appearance of the worshipper in a sanctuary without clothes 
an alternative to appearing in a special garb, borrowed from the 
priest, as was the case in the sanctuary of al-Jalsad, or obtained in 
some other way. According to this point of view, the question 
of taboo is primarily involved. The ordinary clothes would be- 
come unfit for further use, by contact witli holy objects ; hence 
other clothes must be provided. In connection with the subject, 
Robertson Smith brings forward the numerous allusions in the 
Old Testament and in Arabic literature, as well as examples from 
other nations than Semites, in which a change of garments is pre- 
scribed as an essential condition before approaching the presence 
of a deity. 

It seems to me, however, that the two customs, the appearance 
at a sanctuary without clothes, and the appearance in different 
clothes, must be kept apart. At all events, it is inconceivable 
that at a time when, from whatever motives, religious practices 
prescribed a change of garments upon approaching a deity, the 
custom of appearing naked should have arisen as an alternative. 
' Nakedness ' is not looked upon with favor, as a general thing, by 
the Semites. The ideas associated with it in Semitic diction are 
'shame' and * disgrace,' and such conceptions of nakedness appear 
to be quite as ancient as the ordinance to change the clothes 
before coming to a sacred spot. If, therefore, we find the custom 
of appearing naked before a deity vouched for, it must have 
been due to other factors entering into play ; and I believe that 
the tendency, above noted, to return to by-gone fashions in the 
case of religious observances constitutes one of these factors, and 
indeed the main factor. I would place the custom of appearing 
naked before a deity in the same category with that of appearing 
barefooted in a holy place. Through my colleague. Prof. Lam- 
berton, of the University of Pennsylvania, my attention was 
directed to the passage in the Iliad, xvi. 234-235, from which it 
appears that among the Greeks, primitive customs were retained 

^ Religion of the Semites, p. 432 (Ist ed.). 
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in connection with religious rites. The Dodonean priests went 
barefooted, and slept on the ground. They carried their reten- 
tion of primitive habits to the extent of not even washing their 
feet. Leaf, in his note on the passage,* properly explains the 
retention of such customs as due to the phenomenon of religious 
conservatism, and instances as a parallel the use of stone knives 
in sacrifice' long after they had gone out of use for the needs of 
ordinary life. The same observation may be made in the case of 
the priests of Egypt, who in the days of the Middle Empire retain 
a skirt of a very ancient pattern ; and Erman expressly notes' that 
this conservative trait in the matter of dress is even more notice- 
able when we reach the period of the New Empire, the priests of 
which wear a costume that dates back to the 4th dynasty. The 
mantle or double dress is never assumed by them. The long, 
wide skirt which is the common fashion in the Middle Empire 
survives among the priests of the New Empire, while during the 
Middle Empire the priests are again distinguished by the fashion 
of the narrow, short skirt which belongs to the Old Empire. 
They thus always lagged behind the fashions of the day. At 
funeral services, the conservative principle is even more pro- 
nounced, for the officiating priest wears the panther skin, which 
takes us back to the most primitive and rudest style of dress. 

Carrying this principle to its logical issue, we reach the thesis 
for which I enter a plea, that there exists a general tendency in 
religious observances to revert to (or as we might also put it, to 
retain) the ways and manners of an earlier age. That in the 
process some customs involving a return to earlier fashions should 
have survived without change, while in others modifications were 
introduced, is perfectl}' natural. Such a custom as the require- 
ment to appear barefooted might be retaiued to a late date because 
it was compatible with even advanced ideas of refinement. Its 
observance did not involve uncovering that portion of the body 
which was more j)articularly regarded as a person's * nakedness,' 
and onh' when in addition to the shoe or sandal a special cover- 
ing for the leg and foot became customary, might a compromise 

» The Iliad, vol. ii. p. 143. 

* So also in the rite of circumcision, in the performance of which 
the flint blade is still used in Egypt. 

8 Erman, Life in Ancient Egypt (Engl, transl., London, 1894), pp. 
296-297. 
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be effected which permitted the retention of the stocking.* On 
the other hand, the custom of stripping oneself at a time of grief 
would soon yield to compromises suggested by the growing sense 
of decency, and would only be resorted to on extraordinary occa- 
sions. The first step in this compromise would be to gird on a 
loin-cloth. From the passage Is. xx. 2-4 it appears that the pro- 
phet's ordinary clothes consisted merely of a loin-cloth and san- 
dals, and from other testimony we know that the dress of the 
seers was of a much simpler character than that worn by other 
persons. The Mohammedan ihrdm represents another form of 
this compromise. From this point of view there is no specific 
mourning garb, there is merely the general tendency when 
engaged in any religious observance — prayer, pilgrimage, expia- 
tory rites, or occupation with the dead — to return to more primi- 
tive fashions in dress, in accord with the general conservative 
character inherent in matters connected with religion. In the 
chapiter of Bokhari's collection of traditions already referred to, 
the question as to the kind of dress which is proper for prayer is 
fully discussed.'* Mohammed himself did not prescribe any 
special dress ; but in view of the changes in fashions which had 
been introduced in the course of time, and the variety of fashions 
prevailing in the Islamic world, it is significant that in this dis- 
cussion great stress is laid upon wearing only one garment during 
the devotions; in evident contrast to the ordinary costume, which 
consisted of two garments. Various traditions likewise voice a 
protest against wearing ornamented clothes during prayer, the 
objection being urged that they distract the attention of the wor- 
shipper from his prayers. It is hardly necessary to point out, 
however, that this cannot be the real reason for the objection. 
The whole course of the discussion shows that the chief point 
involved is the contrast between by-gone and present fashions in 
dress; and the question raised throughout is, whether in prayer 
present fashions in dress are permissible. The general tendency 
is to decide the question in favor of the simpler costumes of 
former days, as more appropriate for wear during one's devo- 
tions. In Mohammed's day, upper garments in addition to lower 

^ So in orthodox synagogues at the present time, the descendants of 
the priests when blessing the congregation only remove their shoes (see 
note above, p. 28). 

« Ed. Krehl, i. pp. 104-107. 
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ones were already common ; but a tradition is recorded that when 
engaged in prayer, the prophet bared his arms and threw his 
cloak over his shoulders/ There appears indeed to have been a 
doubt in the minds of some whether it was proper to keep the 
sandals on during prayer, and a tradition is introduced to settle 
the question, which declares that the prophet was in the habit of 
praying with his sandals on his feet.' However these and other 
questions were settled, the mere fact that they were raised illus- 
trates the general disposition to revert to simpler fashions of dress, 
or at least to imitate such fashions, when engaged in religious 
observances. With the introduction of more elaborate fashions, 
the aversion to uncovering any considerable part of the body 
would become more pronounced ; and this feeling, too, is fore- 
shadowed in Bokhari's chapter on prayer, where some of the tra- 
ditions maintain that the garment should cover the whole body. 
By a further extension of this process, we reach the stage in 
which the essential feature of dress on religious occasions is its 
general differentiation from the costume of everyday life, rather 
than a return to any particular fashion. Customs, as is vvell 
known, not only survive but undergo modifications long after 
their original purport has been forgotten ; and so in the course 
of time a form of dress might be prescribed for sacred occa- 
sions which would contradict the basic principle of a return to 
simpler fashions. We do not meet with this stage in Islam, 
but a noteworthy instance of such a development is the dress 
prescribed for the priests in the Old Testament, which while 
preserving perhaps some features of earlier fashions, is on the 
whole certainly more elaborate than the garments worn in 
ordinary life. Again, the still more elaborate costumes pre- 
scribed for the priests and ecclesiastical dignitaries in the 
Roman Catholic church may be regarded as illustrating the 
extent to which the process may be carried by the introduction 
of new factors. The passages adduced by Robertson Smith * 
from the Old Testament and elsewhere are therefore interesting as 
showing how early the thought that it was essential to appear 
before a deity in a different garV) from that worn in everyday life 
took a firm hold and tended G:raduallv to set aside the earlier 



iJbfU, p. 110. 

2 For all that, the custom prevails at present to remove the sandals 
before entering a mosque. 
8 Op. cit 
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principle that the religious dress was to be marked by its con- 
servative character. But this circumstance does not justify us in 
placing* no clothes' and * different clothes 'side by side as though 
they were alternatives. If Robertson Smith is correct in supposing 
the direction to change the clothes before coming to a sacred 
spot to be due to prevailing notions of taboo, then we must seek 
for a different order of ideas as the basis of the command to 
appear naked. As has already been remarked, it is difficult to 
conceive how two such different customs could have arisen at the 
same time. The custom of appearing naked in the religious cere- 
monial impresses one as more archaic than the other. As a * sur- 
vival ' we can account for its being resorted to occasionally even 
after the custom of changing the clothes, for reasons of taboo or 
for any other cause, was in vogue ; but this supposition implies 
— and upon this alone stress is laid here — that the two customs 
are entirely independent of one another, being produced through 
two different orders of ideas ; or, if this seems to be going too 
far, we may at least say that the custom of changing the clothes 
grew out of the earlier one through the introduction of new fac- 
tors. A support for this view is to be found again in Babylonian 
monuments belonging to the oldest period, on which worshippers 
are depicted in a naked state ;* while the second stage, in which 
the worshipper has recourse to a simple loin-cloth and divests 
himself of his ordinary clothes, is also represented, as has already 
been pointed out.' 

This return to simpler and more primitive fashions may be 
observed in other funeral and mourning rites of the Semites. 
Among Arabs and Hebrews in the days of mourning, the couch 
on which the mourner ordinarily sits and sleeps is forsaken, and 
he crouches on the floor ; a return to the period when couches 
did not yet form a staple article of furniture. The association of 
ideas of humility with the custom belongs to a later age which in 
a self-conscious spirit sought for an interpretation of traditional 
observances, the real purport of which was no longer understood. 
Similarly, the removing of all ornaments from the hair and body, 
and the general neglect of the person, in days of mourning, 
vouched for in the case of the ancient Hebrews by various pas- 
sages in the Old Testament, and still observed among the modern 



*See Jastrow, Religion of Babylonia and Assyria^ p. 666. 
* See above, p. 26 f . 

VOL. XXI. 8 
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Egyptians and elsewhere in the Orient, is due in the first instance 
not to any inherent aversion to display in days of distress, but to 
this same tendency to re-adopt the simpler forms of life that 
belong to a past age. Precisely the same instructions — not to 
bathe, nor to adorn himself — are prescribed for the Moliammedan 
pilgrim during the time that he is engaged in performing his 
religious duties at the Kaaba and the surrounding sacred places. 
It can hardly be argued that the pilgrimage is a ceremony of 
expiation, and that for this reason regulations of abstinence are 
prescribed, for there is no trace of any such idea connected with 
it in any of the Arabic writers. If however we consider that the 
visit to the Kaaba (like the visiting of sacred j)lace8 in general) is 
an exceedingly old rite antedating the period of elaborate dress 
and adornment of the person, observed in an age which did not 
yet enjoy the luxury or feel the necessity of personal cleanliness, 
or of living in agreeable and comfortable surroundings, we can 
recognize here the tendency of the participant in a religious rite 
to transport himself back to the earlier age, and make every effort 
in his power to observe the ceremonies under the same conditions 
and in the same wav as his remote ancestors. 

• , My contention then is, that the tearing off of the clothing is 

not primarily a funeral or mourning custom specifically, but a 
ceremony observed in connection with religious rites in general, 
prompted by the general tendency to preserve in such ceremonies 

» j the fashions of primitive days. At a time when the ordinary 

garment consisted of a simple cloth thrown around the loins, the 
participant in the rite removed this cloth and returned to a state 
of nature, upon entering the presence of a deity or on approach- 
ing a sacred spot, or in burying the dead. Later, when the ordi- 
nary dress consisted of two or more garments, he returned on 

I' the occasion of performing a religious act — be it a pilgrimage, 

a burial, or whatnot — to more primitive fashions, by throwing off 
the upper garment and going about in the simple loin-cloth ; or, 
in a more advanced stage of refinement, by baring merely a 
portion of the body — arms, shoulders and feet. The custom 
of priests among various ancient nations to go about barefooted 
belongs to this category, as does the retention of sandals among 
certain Catholic orders in these days when the shoe represents 
the common covering for the foot. 

Since from this point of view the stripping off of the garments 
or the girdmg on of the loin cloth was not originally a specific 
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mourning custom, but became so merely from the fact that the 
funeral rites necessarily had a religious character, we can under- 
stand that there were other occasions among the Hebrews besides 
the death of a relative when the custom was resorted to. Atten- 
tion has been called to the fact that the Hebrew seers at one 
time went about naked. The example of Saul * shows that 
* stripping off the garments ' was an act preliminary to ' prophesy- 
ing,' and hence even at a later age the prophet's garb is charac- 
terized as more primitive than the ordinary fashions of the day. 
It is clearly because 'prophecy ' is a religious act that 'naked- 
ness ' is associated with it. 

From such an application of the custom must be disassociated 
the girding of sackcloth around the loins as a genuine symbol 
of humility and submission ; as e. g., when the servants of Ben- 
Hadad come to appeal for mercy to King Ahab, they are 
depicted with sackcloth around their loins and ropes on their 
heads ( I Kings xx. 3 1 ). Such an act is at the other end of the 
chain, directly dependent upon the use of sackcloth as a symbol 
of mourning, and contemporaneous with the period when the cus- 
tom of tearing off the garments had become specifically associated 
with mourning for a lost relative. The garb of mourning 
naturally becomes also the symbol of distress in general, and dis- 
tress is of necessity involved in a display of submission or in an 
appeal for mercy. Hence also the messenger who brings the 
news of death or of some other calamity, or the one who 
announces an impending misfortune, tears his garments and 
girds himself with the loin-cloth ; and similarly persons in dis- 
tress strip off their garments (Num. xiv. 6 ; 2 Kings v. 8) or tear 
their tunics, and have recourse to that other mourning symbol, 
the placing of earth or dust on the head (I Sam. iv. 12 ; 2 Sam. 
i. 2, XV. 32) ; or they appear with their beards disfigured, with 
torn garments, and with incisions in their bodies (Jer. xli. 5). 
We can also understand how, in the course of further develop- 
ment, the feeling of indignation should come to be manifested by 
similar acts." 

In all these instances we are obliged to assume that the tear- 
ing off of the clothes and the putting on of sackcloth were 

^ 1 Sam. xix. 24, ** And he stripped off his clothes, and prophesied 
before Samuel, and he lay naked all that day and all that night," &c. • 
•See my article, ** Earth, Dust and Ashes,'' &c., p. 147. 
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old established customs, which had come to be specifically 
reprartled as symbols of mourning, and then were still further 
extended to other occasions. Be it emphasized once more that 
popular customs persist in their vigor long after their original 
purport is forgotten. Becoming merely or specifically symbols 
of mourning, it is easy to see how the tearing off of the gar- 
ments should l>ecome disassociated from ihe act to which it was 
once preliminary— the girding on of the sackcloth — and that both 
should oi>ntinue to exist independent of each other. It seems 
necessary, however, to assume certain interme<liate stages before 
this separation of the two customs was brought about. The 
tearing off of the garments was gradually transformed into a 
mere tearing of the garments : and the sackcloth, instead of 
destituting the tWy article of clothinsr worn in davs of mourn- 
ing or on ix^casions of distress, became a supplementary gar- 
ment worn either underneath the ordinarv clothes or even over 
them. The Jews in Persia still tear off their upper garment in 
the time of mourninsr and bare themselves to the waist ; but 
elsewhere in the Orient it was the custom, as earlv as the davs 
of Jesus meri»ly to tear off a piei^e of the garment, and this cus- 
tom wa» still further m«Hlified until a niere rent in a seam was 
rvganied as answering all rt^piirements. With this transforma- 
tion of the • tearing off' into the men* * tearing,' the way was pre- 
pareil for the complete se|»aniiion of the tearing of the gar- 
ments frvMu the putting on of the loin-cloth : and that this sepa- 
ration was alr^adv bn^uirht alH>ut in pre-vxiiic dav?» follows from 
the jvissasT^-s to i*hiv*h direv*t or indirect reference has been made, 
in which the one vMistom is rwonied without reference to the 
otb.er. A curious result of this separation is the prominence 
which :he tearing or tearing off v>f the garments — oiiginally 
*ub>idiary and mtrely the prt^Iiminary act — acquires as against 
the cirxlinsTvnj of the loin-oK»ih. While the latter c\>ntinaes in 
forvv as a syniUs of mourning and then of distrv:^^ grief 
and huniiiitv in ceneraL. the teariu^: of carmeuts in com- 
binatioQ with o;her svuiIk^Is ol mouruiui: or i:nef is far more 
trv\iurnt!y :7.;rvHiuc\\L In |K>st- Biblical literature we hear bat 
lit lie ot ch^ put ling of sackcK^th around the loins^ whereas the 
leartr.g o: jr*J^>en:s ^vii:iniie> in foiv^ and survives at the pres- 
et:: day a:::!.^:: orthvvlo\ Jtws i;u W:h One:*: an-; Ovvideni) in 
:ie o.*"\ t :«::'. r.al rent nia»:e ir. the v\\a; oi: :he ivcasion of tlie 
vki:h o: A relative. 
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It has already been pointed out that appearing in different 
clothes on occasions of a religious character belongs to a dif- 
ferent category of ideas from the tearing off of the garments 
with the various modifications which this custom has undergone ; 
and while it lies beyond the province of this paper to investi- 
gate further what relation, if any, exists between the two cus- 
toms, it is not impossible that the growth of refinement and the 
advance of the lesthetic sense should have tended toward the 
substitution of the change of the clothes for the mutilation of 
them, as a more appropriate means of manifesting grief. Of 
course such a substitution could not have taken place until the 
time when the conscious return to more primitive fashions in 
days of mourning no longer played any part. On the other 
hand, foreign influences may also have been at work in bringing 
about the custom of having a (special mourning garb. Among 
the Chinese, as is well known, the colors appropriate for mourn- 
ing are white, brown and yellow, and the putting on of the 
mourning garb is an elaborate ceremony undertaken on the 
seventh day after the death of a near relative.* The sons of a 
deceased father put on garments made of hemp of the natural 
color, which are worn over the ordinary clothes ; the grand- 
sons are distinguished by hemp cloth of a yellowish tinge. No 
red garments or silks or satins are permitted for three years. 
With the custom of special garments for the mourners are also 
connected observances emphasizing the same principle of a 
return to by-gone fashions. So for 49 or 60 days the mourners 
do not sleep in beds nor sit on chairs. The hempen garments of 
the natural color and the yellow garments are exchanged at cer- 
tain intervals'or on stated occasions for white cotton clothes and 
brown sackcloth, again placed over the ordinary garments. * 
Among the Greeks, we find special garments prescribed for 
the priests; the long chiton, white or purple, the latter being 
set aside for occasions when the gods of the nether world 
were invoked, while again other garments were prescribed for 
festivals.' For the people in general dark clothes were pre- 
scribed in post-Homeric times as appropriate in days of mourn- 

^ For further details see Doolittle, Social Life among the Chinese^ Vol. 
i., p. 188 f. 
'Stengel und Oehmichen, Griechische Sakralalterthiimer, p. 33. 
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log* ; and while no great stress appears to have been laid upon 
the observance, it is from the Greeks, as would appear, that the 
present Occidental custom of wearing dark (and then black) 
clothes as a sign of mourning was derived.' The Book of 
Judith (viii. 5, ra XyAria. rr^ x^/^cvo-eox) furnishes the evidence that 
in the second century B. C. it was customary for widows in Pal- 
estine to wear a special mourning dress for the space of several 
years, while beneath this they continued to wear the loin-cloth. 
This combination of the earlier with what is clearly a later fash- 
ion is a curious illustration of the compromise between religions 
conservatism and the fashion plate. To both influences women have 
been at all times more subject than men, and since we do not find 
at any time a special mourning dress prescribed for men among 
the Hebrews, there are strong reasons for suspecting foreign 
influence as at least one factor in accounting for the introduction 
of the * widow's weeds ' in Palestine. The character of Judith, 
in the book of that name, is modelled in part upon that of 
Tamar, the daughter-in-law of Judah, as depicted in Genesis, 
chap, xxxviii ;* and since the story in Genesis in its pres- 
ent form is at least some centuries earlier than the Book of 
Judith, the reference to "garments of widowhood" in Gen. 
xxxviii. 14 obliges us to carry back the custom to a still earlier 
period. Still, even this does not preclude foreign influence. The 
close contact existing among the various nations of antiquity 
through commercial and political intercourse from at least the 
period of Persian supremacy rendered the Hebrews in post-exilic 
days peculiarly subject to the attraction of fashions prevailing 
outside of Palestine ; and so far as the Arabs are concerned, their 
ancient customs underwent profound moditications and trans- 
formations long before the advent of Mohammed. 

^ Busolt, Bauer, und Muller, Oriechische Staats- Kriegs- und Privat- 
alterthumer, p. 423. Ashes, too, were smeared over the clothes (t6., 
462*). 

-Dark blue clothes are already mentioned in the Iliad (xxiv., 94) for 
occasions of mourning ; in the Persian period, all relatives of the 
deceased wear dark clothes. Busolt, i6., 463b.) 

' Both Judith and Tamar are widows. Tamar is a ' J'hudith * by vir- 
tue of her relationsliip to Judah. Like Judith (x. 3, 4), Tamar removes 
her garments of widowhood (HmJO^N ^*1J3 I ^f- Judith viii. 5) and 

■ • • • 

ornaments her person (Gen. xxxviii. 14). She offers herself to Judah 
(vs. 15) ; Judith offers herself to Holophernes (xii. 16-18.) 
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As a result of this investigation, 1 venture to claim that the 
custom of removing the ordinary clothing and returning to the 
simpler fashions of by-gone days is the specifically Hebrew 
mourning custom, to be accounted for by the general tendency 
to maintain old fashions in religious ceremonies. On the other 
hand, the appearing \n different clothes in the days of mourning, 
80 far as it existed among Hebrews and Arabs, is due to the 
working of different factors, among which the influence of 
similar customs among various other nations of antiquity is to be 
taken into consideration. The older and specifically Hebrew (or 
perhaps general Semitic) custom passes through various phases 
of development, and leaves its traces in the mourning rites of 
modern Jews and modern Arabs ; whereas the other custom, the 
special mourning garb, is only met with sporadically among the 
Hebrews, and never became general either with Hebrews or 
Arabs, or, for that matter, with any branch of the ancient 
Semites so far as is known. 

Of course this thesis does not preclude the possibility of a 
merging of mourning rites drawn from various parts of the 
world. Indeed, there is a curious parallel in the modern Orient to 
the Occidental custom of wearing a mourning band around the 
hat. This custom is now limited to males, and formerly long 
streamers were attached to the band; but in Egypt female rela- 
tives at a time of mourning bind a strip of linen or cotton stuff 
or muslin — generally of a blue color — around the head, with the 
ends hanging down the back.* The custom appears to be an 
old one in Egypt, for in the funeral scenes depicted on the walls 
of ancient Egyptian tombs we find women with a similar band 
around the head. Whether the hat- or head-baud is a modification 
of the special mourning dress, is a question into which we cannot 
enter, nor is there enough material at hand for deciding it ; but 
the presence of the same custom in the modern Orient and Occi- 
dent illustrates the readiness with which the mourning customs of 
one country pass over to another. There is no occasion for sur- 
prise, therefore, at finding one and the same people employing 
two such different methods of symbolizing grief as the mutila- 
ting of garments and the providing of special garbs for occa- 
sions of mourning ; nor is it surprising even to find both meth- 
ods combined and resorted to by one and the same individual. 



^ Lane, Modern Egyptians (London, 1886), ii. p. 293. 
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The Infiuence of Persian Literature an the Gennan Poet 
Platen. — By Akthur F. J. Remy, A.M., of Columbia 
Universitv, X. Y. Citv. 

Only a brief outline will here be given of this paper, which 
itself was presented in abstract. It gave tho partial results of an 
investigation of the general subject of *The Influence of India 
and Persia upon German Poetry.' The investigation itself is to 
be published as a monograph in the course of the year. 

Attention was first called to the ghazal-forra in Persian poetry 
and its earliest appearance in German literature with Rttckert in 
1821. After this had been given as an introduction, the article 
turned direct Iv to a discussion of Platen's Ghaselen, Reasons 
were given for confining the discussion to those Ghaselen that 
ap])eared in the years 1821 and 1822. Especial stress was laid on 
the fact that the ghazals of 1824 were oriental only in form, and 
were, therefore, not considered in the brief abstract. 

The article then went on to show that Platen's Ghaselen are not 
translations from the Persian, but that they are really original 
productions ' dem Hatis nachgefdhlt und nachijedichtet,' much in 
the same manner as Goethe's divan-poems. They were shown to 
follow as closely as possible the technical rules of Persian verse, 
and were found to make use throughout of Persian images and 
metaphors, in fact to be modelled closely after the ghazals of 
Hfifiz. Parallels were adduced from Ilafiz's odes themselves to 
bear out this statement with regard to the usage of rhetorical 
figures. Out of numerous illustrations which were cited only one 
need here be given. It is chosen to show with what freedom 
Platen imitated his oriental models. In the 13th Ghasele (Cotta 
ed., Stuttg., Vol. II., p. 11) Platen has: 

*Schenke I Tulperi sind wie Kelche Weines, 
Gieb den Freunden, gieb sie hin, die Tulpe I' 

This, it was suggested, probably drew its inspiration from such 
a line as Hafiz, Ode 541 (Brockhaus ed., Leipz., 1803) 
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I 

*Saki come, for the goblet of the tulip has become filled with 



wine.' 



A paragraph was then devoted to a number of similes in 
Platen's poems which fully catch the Persian spirit, but for which 
no close parallel had yet been found in that part of Persian 
poetry which had been examined in the investigation as likely 
to have been accessible to Platen. The interest of such similes, 
it was pointed out, lies in the fact that they show how much the 
occidental poet had come under the oriental influence. 

Yet not only in spirit, but also in form, these poems were 
proved to be close imitations of Hafiz's odes. In those ghazals 
called ^Spiegel des Sajis'* Platen, after the manner of Persian 
poets, even regularly introduces the name llnjis into the last 
couplet of his German imitations. End-rhymes of one and two 
syllables are naturally common enough, but the peculiarly char- 
acteristic Persian rhymes which extend to several syllables or 
even to a whole phrase were found to be very frequent, — again a 
direct importation from the East. To illustrate how successfully 

Platen reproduces the ^— ftJ^^ or refrain, so familiar to readers of 

Hafiz, the writer selected Ghasele 8 (Vol. II., p. 9). In this the 
words 'duliebst mich nicht,' for example, are always repeated, 
preceded successively by ' zerrissen, wissen, beflissen, gewissen, 
vermissen, Narzissen ' exactly in the style of such an ode as ode 
100 in Hafiz. 



On the Relative Chrmwlogy of the Vedie Hymns. — By Mau- 
EiCE Bloomfield, Professof in Johns Hopkine University, 
Baltimore, Md. 

Let u8 say tbat the number of metrical stanzas in the Yedic 
literature, aside from variant forms of the same stanza, amounts to 
20,000 more or less. The subject-matter of these stanzas vanes 
very greatly ; there is considerable differfince of style, grammar, 
and lexicon ; the metres, though in the main the same, are handled 
with varying degrees of adhesion to what seem to be the metri- 
cal laws ; the eianxas as collected into the traditional hymns of the 
redactors are by no means always engaged with the same theme 
within one and the same hymn ; and a lively tradition reports a 
considerable number of ancient sages {rsis) as the authors of a 
great many of tfaesc stanzas. It is not possible that one author 
should have composed these stanzas by himself during his life- 
time, nor is it possible that a coterie or school of authors of a 
comparatively brief period represent both the alpha and the 
omega of aiitliorship in thene fields. 

The nature of Vedlc chronology — ^if we may speak of any at 
all — [jrcchides any attempt to fix the date of individual hymns, 
or tlie different types and styles of hymns, either by calendar or 
dynasty. Praetieally no such attemj'ts have been made ; instead, 
the relative age of the hymns and stanzas has called out mncb 
speculation and assiim]ition, as welt as painstaking investigation. 
Entire collections of hymns, single hymns, parts of hymns, and 
single stanzas liavc been characterized, witii degrees of confidence 
varying from almost whispered suspicion to clarion- voiced con- 
fidence, as very curly, <piite early, early ; and late, quite late, 
very late. There lias been unanimity, as, e. g., in the case of tlie 
tenth hook of the RV,: this everyhody described as late. There 
has been the greatest possible disagreement, as, e. g,, in the case 
of the eighth' book of the IIV. : iliis has been shown to be the 
earliest as well as the latest of the so-called fatnily-buoks of tbat 
collection. 

The habits of mind which have given rise to these judgments 
are not hard to describe. They are ba.sed in the first instance 
upon an entirely justifiable impression. In the midst of the 
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hymnal tradition the Rig-Veda looms up aa the largest, the most 
important collection; without douht a large proportion of its 
material belongs to the earliest recorded literary efforts of the 
Hindus ; no less certainly the period of the redaction of this 
material is fully as early, if not earlier, than the period of the 
redaction of the other collections. This is shown very clearly by 
those stanzas of the RV. which are reproduced with more or less 
variation in AV., SV., and YV. In the large majority of cases 
these variant readings are as good or better in RV. than in the 
other collections. In the large majority of cases, we say, and this 
ensures the RV. its position. But not in all cases : no amount of 
haggling will deprive the other collections of their occasional 
better readings. This fact cannot be brushed aside lightly : if 
the Sama-Veda has, say, two dozen better readings which cannot 
be explained as later aesthetic, opportunist, or shrewdly learned 
improvements of the Samavedins ; if those better readings are 
really, let us say, prehistoric, then we must assume a current of 
independent Samavedic tradition, however scantily its waters may 
trickle. And so on with the AV. and YV. tradition. We must 
not neglect to make here a sharp distinction between redaction 
and authorship : a collection made at a later date may, of course, 
include material composed at an earlier time. Within the RV. 
itself there has been room for the work of a second impression, 
scarcely less justifiable than the first. The impression that oper- 
ates here is that of a certain extraneousness of parts of the col- 
lection. By processes of paring and trimming the 1,000 hymns 
of the RV. with their 10,000 stanzas are reduced to a lesser 
number in order to get at the inner kernel, an older and more gen- 
uine RV. The tenth book, forming one end, and a very large 
one at that, contains a great deal of material, especially of the 
Atharvanic sort, which is undoubtedly foreign to the main theme 
of the RV., the worship of the forces of nature, and their anthro- 
pomorphic precipitates, the personal gods (Indra, Agni, etc.). 
But why must all such matter really be of more recent date, 
along with the same substance in the AY. ? The answer that is 
made to this question will engage us later on. The tenth book 
contains also a great deal of non-Atharvanic matter, among other 
things the wedding-charms and funeral-hymns of the Veda. We 
cannot well imagine Vedic Hinduism without, e. g., the little 
Yama-Saihhita, as we may call it, 11 V. X. 10-18. Yet this has 
not been spared entirely the charge of relative lateness. Here is 
where the difference between time of redaction and time of com- 



44 



yf. Bloomfieldy 



[1900. 



f! 



position is particularly important. We may well believe that the 
hymns of book X. were assembled and added to the rest at a 
later time, without prejudicing our belief in the extreme antiqaity 
of some or even all its hymns. Think of it, can there have been 
a time in which Yama, the son of Vivasvant (Avestan Yima, the 
son of Vivanhvant), his heaven, and his Cerberus dogs, were so 
much in abeyance in the minds of the Vedic folk that they had 
nothing to say about them ; only by a later recrudescence of 
these fancies were thev tinallv embalmed into those stanzas that 
are on the whole the most interesting in early Vedic religion I 
And again think of it, the vast stretch of magic practices, good 
and evil, which extend from the RV. through the ritual, the law- 
books, the Epic, down to the Da9aku?nriracarita and later, accord- 
ing to the same kind of assumption, also failed to obtain any 
literary expression at a time when the so-called family books of 
the RV. had been composed and gathered ! Silently, without 
charm or prayer, or, at best, only with scant prose formulas, we 
are asked to believe, were carried on all the endless practices 
that really reach the heart of Hindu life: medical practices, and 
practices which secure long life ; the practices connected with 
the lives of kings, ])riests, women, village community ; marriage, 
birth, pnpilhood, householdership ; death, funeral, and worship 
of the Fathers. 

Other parts of books, single hymns, and, last but not least, 
groups of stanzas or single stanzas, usually at the end of hymns, 
are cast out, almost always under the rule of the impression that 
they do not tit in, either with the arrangement, or the subject- 
matter of that main tiieme of the hook, the worship of Agni, 
Indra, Sfiryn, the A^vins, etc. At least the following caution 
ought to be observed : before throwing out we ought to know the 
reason why the redactors placed these extra materials where we 
find them. The redactors were reasonable men : what is to us 
antiquity was for them at least relatively the living present. 
The characterization of stanzas as * secondary appendages,* 
'meaningless rubbish,' and the like, is invariably another way of 
saying that our knowledge has come to an end. Even now the 
profounder study of many a hymn, especially in relation to the 
practicalities of Vedic life and worship, has vindicated a large 
number of so-called appendages, and shown them to be a very real 
part of the main body of the hymn. K. g., RV. i. 126, a hymn in 
praise of a generous patron of priests (ddnastuti), winds up with 
two frankly obscene stanzas. No greater contrast imaginable : at 
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first sight the conclusion is irresistible that these two odd and 
very strange stanzas lay about loose and were by pure accident 
attached to this particular hymn. When, however, we again 
find, at the end of RV. viii. 1, an obscene stanza (34), preceded 
by a ddnastuti, the organ icity, so to say, of the connection 
becomes highly probable. We are carried into that strange med- 
ley of * gift-praises,' didactic stanzas, riddles, and obscenities, 
known as the kuntdpa (AV. xx. 127-136 ; ^^iikh. (^v, xii. 14 ff.; 
and elsewhere). Very popular as these materials obviously are, 
they are imbedded deeply in the liturgy of many of the great 
Vedic sacrifices. I have suugested recently that the bestowal of 
gifts upon the priests, resulting in the 'gift-praises,' was followed 
by all sorts of hilarities which finally bridged over the gap that 
there is between the truly solemn parts of these sacrifices to what 
for lack of a better term we may call a kind of liturgic ^ sau- 
kneipe,^ That is, if the theory be correct, the rich gifts to the 
priests lead in many instances to gormandizing and drunkenness, 
and these again were followed — the practice is not entirely 
unknown in our day — by shallow witticisms, by obscene talk, and 
worse.* Anyhow, the light-hearted rejection of RV. i. 126. 6, 7, 
and viii. 1. 34 is out of the question ; on the contrary, these 
stanzas strengthen the rapidly growing conviction that the RV., 
as we have it, in common with the other Vedas, is a liturgic 
collection — a large mantra-pathaj so to say, for a more primitive 
chain of sacrifices and practices than that which is recorded in 
the Brahmanas and Sutras. Hergaigne hatj shown that the appar- 
ently independent character, in form and subject-matter, of many 
final stanzas in the RV. is organic and practical, not hap-hazard 
and redactorial ; e. g., the so-called /?«r/t/A(?;Hj/a-stanzas ; the 
lengthening of final stanzas; and the conclusions in tristubh- 
metre of certain hymns in jagatl-metre.* Cf. also my remarks on 
RV. X. 16. 13, 14, and vii. 103. 10, respectively, AJPh. xi. 343 iff.; 
JAOS. xvii. 178. 

When, finally, these processes have laid bare the supposed inner 
kernel of the RV., the latter attracts attention first of all by its 
monotony. The picture of ancient Hindu life that could be 
derived from it is of the haziest sort. Excepting that it includes 
the practices connected with the pressure and sacrifice of the 

•^m - ^^^m ■ —■■■ -■■■■ ■ ■■- M-^MM MM I - ■■! ■ ■ 11 ■ ^ 

^ See Bloomfield, The Athartxi-Veda, p. 100 {Grundrisa der Indo- 
Ariachen Philologie), 
' Journal Asiatique, 1888, vol. xiii, pp. 153-165. 
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soma-drink it is purely mythological ; prevailingly it alludes to 
real life only in simile and metaphor, though, of course, the ordi- 
nary benefits that men crave are asked of the gods in very gen- 
eral terms. Inasmuch as this material is of paramount impor- 
tance in the greater Vedic ritual (^rciuta) with three tires and 
many priests, as laid down in the Brahmanas and ^rauta-StltraSy 
we may conveniently designate these hymns and their diction as 
ritualistic or hieratic. On the other hand, because the excluded 
parts of the RV. are in the main within the sphere of the 
Atharvan and the house-practices, let us designate their hymns 
and diction as Atharvan ic or popular (demotic). Indeed the two 
terras hieratic and popular will serve our purpose best. 

At this point what is in the first place a mere impression pro- 
duced by the facts of external arrangement, by the fact that the 
hieratic and popular materials do not blend any better than oil and 
water, is reinforced by certain metrical and linguistic considera- 
tions. The chief metrical consideration is Oldenberg's theory of 
the anustubh. The original Atharvanic anustubh stanzas, i. e., 
those that do not reproduce with more or less variation the RV. 
stanzas that deal with the anthropomorphic nature-gods, differ from 
these KV. anustubhs on the one hand, and from the Epic and Buddh- 
istic ^loka on the other. In the strictly Rig-Vedic anustubhs 
the first pada of each hemistich regularly ends in a diiambus or 
second paeon (w - u '^') ; i»> the Epic and Buddhistic 9loka, still 

more regularly, in a first epitrite or antispast (o ^). On the 

other hand, each Athai*\'aiiic (and Grhya) hemistich permits these 
as well as all other possible feet of four syllables {^\ ^ 1^ V?.): see, 
e. g., AV. i. 1 ; i. 2; i. 7; i. 8; v. 19 ; and xii. 4. The Athar- 
vanic and Grhya anustubh may be designated as the popular 
anustubh in distinction from the hieratic anustubh of the soma- 

• • • • 

hymns in the RV\: a hymn like IIV. x. 85 (the wedding-stanzas) 
is, of course, in popular anustubh. 

But if we consider the (Quantitative freedom of the eight- 
syllable line of the Younger Avesta, there is reason to assume 
that the popular (freer) anustubh is by construction and chron- 
ology earlier than the better regulated hieratic (somic) anustubh. 
The theory that the development of the popular foot took place 

from u - vj ^. (hieratic) through ^^ _V '^. y_ (popular), to o }^ 

(Epic and Buddhistic) is on its face improbable ; in the light of 
all Hindu metrical development the change from the regulated 
type \j - yj ^ to the less free types that must be expressed by 
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V. ^ ?^ SL is, to say the least, very difficult. Instead, we may 
assume that the Aryan free octosyllabic lines, grouped into two 
heraisticbs of sixteen syllables, developed (on slight prehistoric 
iambic tendencies) the iambic cadence at the end of each hemi- 
stich, and continued so in the popular poetry until the beginnings 
of the Epic and Buddhist 9loka. At the same time a more 
exquisite treatment at the hands of the hieratic poets developed 
the Rig- Vedic (somic) anustubh on a parallel line, by repeating 
the final cadence of each hemistich before the caesura in its 
middle, i. e., at the end of each pada. 

Linguistically and stylistically the popular hymns are found to 
be related more closely than the hieratic hymns to that dialect or 
dialects which are at the base of the Brahmanas, Sutras, and the 
later vehicles of literary expression in general, the classical San- 
skrit, of course, not excepted. Because the popular hymns favor 
certain phonetic habits, grammatical forms, and lexical materials 
of the prose parts of the Veda and the later Sanskrit literature in 
general, therefore the popular hymns are later. But, lo and behold, 
these discussions seem to have been carried on without proper 
regard to comparative grammar and etymology: almost all the 
linguistic forms that are looked upon as indications of late date 
are in reality as old, still more often older than the entire history 
of the Aryan language in India. The latest essay on this subject, 
that of E. V. Arnold, in this Journal, vol. xviii., 203 ff. is as con- 
spicuously deficient in this matter as are all its predecessors. 
Once, and only once, in the course of the long, elaborate, and 
diligent article, whose statistics will always remain of value, the 
author seems to have a vision of the broader canvass upon which 
his grammatical figures do in reality stand. It is in connection 
with the Mate,' classical infinitive in -turn, * Throughout the 
whole Vedic period the classical form -tnra is rare, though it 
becomes more common in AV. It is noticeable that the form in 
-tunx also occurs in Latin, and is therefore presumably primitive; 
yet it is entirely absent from the earliest hymns of the IIV. This 
fact must be a warning against drawing conclusions as to date 
from isolated phenomena, however striking they may at first 
sight appear' (1. c, p. 310). Very true, but why not apply the 
same very sound observation to the * late ' dual in -aw. This ending 
-au appears in astilu = Goth, ahtau : it is not only a form that 
existed in Indo-European times, but is sufficiently old and pre- 
historic to have played a part in the * glottogonic ' events that 
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brought about the derivative ordinals, Latin octdv-uSy Greek 
oySo/r-os, whose v (p) is surely identical with the u of astdu. 
Indeed, Professor Meringer' has shown that the dual endings -du 
and -a are two samdhi-forms of the same ending, their original 
distribution being -du before vowels, a before consonants, with 
secondary ('euphonic') loss of u. Genetically, therefore du 
preceded -a. Similar very obvious considerations show that the 
instrumental plural of a-stems in dis and -ehhis are both pre- 
f ' historic. Sk. vfkdls = Avest. vehrkdls z=z Gr. \vkols = Lith. vil- 

kais; and Vedic vfkebhis = Avest. vehrkdehis. Originally the 
ending -hhin seems indeed in this class of nouns to have been sec- 
ondary to 'dis, having been borrowed either from the conso- 
nantal noun-stems, or from the pronominal declensions. A 
moment's reflection suffices also to establish the prehistoric char- 
acter of both the nominative plurals in -ds and -dHCUi belonging 
to the (/-stems. 

Of more isolated morphological cases * late ' hvaydini is espe- 
cially instructive. If there is any form which belongs organic- 
ally to the * popular' and not to 'hieratic' language it is hoa- 
ydmi. Yet it is prehistoric,^ Avest. zhayemi. That the type 
karoti^ kuru (cf. Ved. turute) is structurally very old is now the 
accepted view of comparative grammar.^ Or let us consider the 
Mate' stem pdiithdn- in relation to ' early ' /^awMu/-. Not till 
the AV. do the ordinary Sk. forms pdnthdnah and pdnthdnam 
turn up, and yet they are pre-Vedic, as is shown by Avestan 
pahtdneni. The truth is that the ty ])e pdnthdn-itm is just as old 
as, if not older than, the ty pa j)dnt/id{i)-?n. It is useless to mul- 
tiply the cases in which comparative grammar and etymology 
shows that the Mate' popular forms are in reality prehistoric:' 
it would be easy to show that the phonetics, morphology and 
lexicon of the poj>ular language contribute just as much to the 
stock of common Indo-European, or common Indo-Iranian mate- 
rials, as do the corresponding data of the hieratic language. 

The question is therefore largely' one of dialect, style or subject- 
matter: this is the primary point of view from which the language 
of the popular hymns must be compared with the hieratic hymns. 



1 Kuhn's Zeitschrift, xxviii. 217 ff. 

» See Bloomfteld, JAOS. xvi., p. clviii. ff.; BB. xxiii. 107 ff.; Hirth, 
Der Indogennanische Ablaut J pp. 114, 118. 

* Cf. Hillebrandt, Gottinger Gelehrte Anzeigen, 1889, p. 401 ; Bloom- 
field, JAOS. xvii. 175, note 5 ; The Atharva-Veday p. 46. 
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A given form or word in the lexicon i8 not neceflsarily of recent 
origin because it begins to crop out in the tenth or first book of 
the RV., appears {a fortiori) still more frequently in the popular 
collection of the AV., and is the regular form of Vedic or San- 
skrit prose ; nor, consequently, are hymns necessarily late 
because they abound in forms and words that are strangers to 
the diction of the hieratic hymns. Here is the bad logic : the 
hieratic language is certainly old ; the popular language is not 
hieratic : therefore it is late (black is a color; red is not black; 
therefore red is not a color). A necessary preliminary to a more 
successful study of the relative chronology of the Vedic hymns 
is their separation into classes ; at least two classes, hieratic and 
popular, but probably more. For example, the Suma-hymns 
(pragdtha) of the eighth and first books (hymns 1-50) are by no 
means to be compared directly with the strictly Rig-books, for 
subject-matter cannot help influencing style as well as choice of 
words and grammar. As a preacher in the pulpit may glide in and 
out of biblical (archaic) diction in the course of his sermon : at 
one moment he may use the language of Isaiah or the Psalms, at 
another the latest and most forceful popular speech of the day ; 
as the poetry of a given period may range from dithyramb to 
doggerel, so it is with the language of the Vedic hymns. 
Attempts to establish the relative chronology of the Vedic hymns 
will necessarily always remain difficult and subjective, but the 
problem will be relieved of a great deal of its perplexity by deal- 
ing with the hymns according to their subject-matter, and by 
holding up each grammatical and lexical fact to the light that 
shines from the related languages. Within each class of hynnis 
there is still room for observations on relative chronology. If 
we find a hymn devoted, say, to Indra's exploits in connection 
with Vftra and the other demons, using persistently the verbs 
karomi, hvaydml^ or the dual in -da and the instrumental in -aw, 
we may assign to it a relatively late period. But the same gram- 
matical phenomena, say in a medicinal charm are absolutely 
otiose, because they are prehistoric and have been the normal 
unaffected forms of the popular language from the very begin- 
ning of Hindu tradition. 
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On rci^ama, an epithet of Indra. — By Maurice BloomfielD; 
Professor in Johns Hopkins University, Baltimore, Md. 



The word is restricted to eight occurrences in the Rig- Veda, 
being used there solely .in as epithet of Indra. Notwithstanding 
its marked pbyaiognomy the altempts to explain the word have 
been provisional only. Yuska, Nir. vi. 23, finds it in the list of 
cruces Nfiigh. iv. 3, and explains it lamely by rca samah 'like a 
song, or re,' a rendering which remains authoritative for Sfiyana 
and the rest of Hindu tradition. Grassmann has, etwa 'gtaa- 
zend;' Ludwig, ' stralend,' or 'tonend,' and, 'laut singend,' all of 
which is mere etymology on the root arc, leaving the three sylla- 
bles -itama in the position of snflixal waste matter. Once, in 
justifiable perplexity, Ludwig retains the word as a proper name 
Ri;Ts:ima {RV. vi. 46. 4); the Petersburg Lexicons attempt no 
translation at all. 

The metrical language of the Veda and to some extent also its 
rhythmic prose is dominated by certain well-known laws or pref- 
erences .IS regards the succession of quantities. Perhaps the 
most prominent of these is the love of a diiambus, fostered 
doubtless to a considerable extent in the final cadences of verse- 
lines of eight and twelve syll.ibles, where the diiambus is 
altogether the rule. This preference is shown in two distinct 
ways. First, when the first three of a group of four syllables are 
naturally or historically short the second is lengthened, e. g., 
pibd-pibu; tuv'itnuff/ia, as metrical doublet of lui'i-magha; pitru- 
tania, as metrical doublet of purutiunii ; ajijanat (cf, agn'tm 
k6taram vuMlhdi/o jljaiian, KV. s. 11. :i''); intensive noun-stems, 
caldcala; aar'isrjKi-, etc.: inlennive verb bhar'tbhnrti (in addition to 
bMribhrali); etc. From the investigaiionw of Du Saussure' and 
Jakob Wackernagol' we know that this rliythinic type probably 
reaches back to prehistoric times (Gr. uo^cur^xw, iro^wTaTos, i^m*- 
triin], etc.). Second, when in a succesMion of four syllables the 
first two are short, the third long, the craving after diiambi is 

> UneLoi Rgthmique clela Liingue Greque [Mitimgcs Gi-aux, pp. 787- 
748). 
' Da» Dehnungageaelz der Oricchischen Compotita |Baael. 1889). 
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satisfied by the more drastic expedient of lengthening the second 
short syllable and shortening the long third syllable ; e. g., °«m 
dldihi (asmdkam agne maghavdtsu dldihi^ RV. i. 140. 10*), as 
metrical doublet of ^bho didihi (dsadho agne vrsabhd didlhiy 
RV. iii. 15. 4*); adldipam (Kath. S.), as metrical doublet of earn 
didipah{RV. viii. 48. 6). 

With these facts in mind we may bring fclsama down from the 
clouds. We can safely assume that rclsdma is metrically changed 
rcisdmay i. e. a compound of rci and sdrna. This might mean 
' he who sings the Samans/ but for the strangeness of such an 
epithet as applied to Indra (cf. perhaps RV. i. 173); moreover 
the verb gdiy rather than arc is typical for the singing of the 
Samans. We may therefore translate fclsama by ' he for whom 
the sdman is sung upon the ro.' This is familiar : the sung sdman 
is based upon the spoken re, e. g. ^B. viii. 1. 3. 3, rci sdma gly- 
ate. The re is the womb (fem.) from which springs the sdman 
(masc.) QB, iv. 3. 2. 3; or, the re and the sdman are respectively 
man and wife, typifying cohabition, AV. xiv. 2. 71 ; AB. iii. 22 ; 
^B. iv. 6. 7. 11 ; viii. 1. 3. 5, and many other places. As an epi- 
thet of Indra fclsama in the sense just assumed is unexception- 
able. 

Another compound involving exactly the same metrical law is 
tuvirdvan, RV. x. 64. 4, 16. This is not, as the Pet. Lexs. 
assume = tuvlrdva ' loudly shouting,' nor as Grassmann assumes, 
*very refreshing' (from tuui -i- ird vat =: irdv at), hyxt it means 
* giving mightily ' {tuvlravdn = tuvl + rdvan); cf. the connection 
in x. 64. 16. Its opposite is d-rdvan 'not giving, illiberal, hos- 
tile.' In compounds that have for their second member an agent- 
noun in a the same metrical tendency works very strongly both 
in poetry and in prose. Thus VS. x. 28 there is the formula 
hahukdra ^reyaskara hlmyaskara, i. e., the type v u - y_ alter- 
nates with the type u - u ^, exactly as the reduplicated aorist 
furnishes the types adidlksam (o u - *^. and ajljanam (u - u ^). 
The Kanva-version of the above mentioned formula, VSK. xi. 8. 
5, varies the formula so that it reads, j^riyarhkara ^reyaskara 
hhuyaskara: the choice of priyamkara (why wot priyakdra?) 
illustrates, just as does fclsama for *fcl'Sdma, or ajyivani for 
^ajylvam, the constant preference of the language of the type 
u - u VL as compared with u u - y.. Hence the rapid propagation 
of apparently syntactical compounds like janarh-saha, abhaya^h' 
karay puram-dara, pakarh-bhara, talpe-paya, and finally the 
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ungrammatical, purely analogical, xuismh-dhara. Nothing is in 
the way of the belief that the agent nouns in the second member 
of compounds of the types -kara, :/«ycr, -dharay -bharay etc., are 
derived by inorganic metrical change from -kdray -jHyay -dhdra^ 
'bhdray etc. The latter then rather than the former are the true 
analogues of Greek -)3oXo9, '<l>6vo^, -<^opo9. etc., in composition. It 
is important to bear in mind that all this is in support of ' Brug- 
manu's law ' : I. E. o = Sk. a in open syllables. 



'. 



The VatOrsdvitrl'Vrata, according to Hemddri and the Vra- 
tdrka, — By Albert Henry Allen, of San Francisco, 
California. Presented bv Professor Lanman. 

The beantifnl Savitri myth forms appropriately enough the 
basis of a religious rite designed particularly for Hindu women, 
to be performed by those who sought by its pious observance to 
obtain the virtues and blessings which distinguish the Indian 
Alcestis. This rite will be found described in Hemadri's Catur- 
vareacintamani, adhvfiva 21 of the Vratakhanda, in the second 
part of volume two as published in the Bibliotheca Indica, and 
also in the Vratarka of ^ailikara, son of Nllakantha, of which I 
have used a lithographed copy belonging to Prof. C. R. Lanman. 

Hemadri belongs to about the middle of the 13th century A.D.* 
The Vratarka was written in 1078, savs Aufrecht.' Citations 
from Hemadri are found among its other quotations. Both seem 
to rest ultimately upon the Puranas in their accounts of the 
innumerable vratas of which thev treat. In its account of the 
Savitri- V rata the Vratarka draws mostly from the Skanda- 
purana, while Hemadri quotes for the most part from the Bha- 
visyottara. Some j)ortion of the matter cited by the Vratarka 
from the Skanda is also quoted by Hemadri from the same source. 

Both the Caturvarija and the Vratarka contain in their accounts 
of the Savitri rite a version of the Savitri mvth. These differ in 
extent of treatment an<l in a few points of detail from the Savi- 
tryupakhyana in the Mahabharata (the Pativratamahatmya-parvan 
of the Vana-parvan = iii., sects. 202-299). These two versions are 
of about equal length, the Caturvarga's somewhat shorter, and 
contain (ibout 120 ylokas each. The MBh. version contains 297. 
Both of the Puranic versions are looselv constructed as far as 
language is concerned, but as the Vratarka is not available in 
printed form a few of its better passages might be cited never- 
theless. Its source for the katha is the Skaiida-purana, that of 
Hemadri is the Bliavisvottara. 

Referring for the details of the story to the Mahabharata ver- 
sion, I may give here a brief outline. A9vapati, king of Madra, 



' Bhandarkar. History of Dekkan, 2d ed., p. 116. * ZDMG., 54. 88. 
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being childless, makes supplication to the goddess Savitri for a 
son. The goddess appears, and promises him not a son but a 
daughter. In the Puranic versions the goddess declares that the 
daughter will exalt two households, and that her name is to be 
Savitri, that of the goddess herself. These points are not found 
in the Mahfibharata story. The girl Sfivitri comes to maturity, 
and attains such matchless beauty that no suitor dares ask her 
hand. Her father therefore sends her forth with regal equip- 
ment to make her svai/arhfufra. She chooses Satyavant, son of 
the blind old king Dyumatsena, who lives an exile in the forest. 
The rishi Nfirada discloses to her and her father that Satyavant 
is fated to die within a year. Sfivitrl abides by her decision and 
goes to live in the forest with the husband of her choice. As 
the year draws to a close she performs austerities, and on the 
fated day accomi)anies Satyavant through the forest in search of 
fruits and fuel. A faintness seizes Satyavant, and Yama, the 
Deathgod, appears. In spite of Sfivitri's supplications, Yama 
takes Satyavant's life in the form of a ** thumb-sized man," (arigxi- 
sthamdtrah j^nrumh)^ and bears it off in his hunter's net. Savi- 
tri follows, and by hiT jiersistence wins from Yama a number of 
boons, InchulinLT the restoration of life to Satvavant. In conse- 
queiice then of Savitri's devotion, Satyavant is restored to life, 
Dyumatsena recovers his sight and his kingdom, A9vapati 
becomes father of a hundred sons, wliile Satyavant and Savitri 
also have a hundred sons and live four hundred vears. 

The first passage quoted is the eonversalioii between A9vapati, 
Narada and Savitri, when the latter declares her choice of Satya- 
vant as husband, Vratarka, Benares, 1^75, folio r23a4 : 

yavad evaiii vaded raja tavat sa kamaU'ksana 
aerarnad a^aia devi vrddhamatvaih sainanvita, 
abhivadya ])ituh padau vavande sa muniih tatali. 
naradena tu drsta sa, drstva ])rovaca bhfimipani :' 
"kanvevaiii devatrarbhablia I kimarthaiii na ])ravacchasi 
varava tvam, niahabaho ? varavoi^vani^ sundarl." 
evam uktas tada tena niiinina nrpasattamali 
uvaca tarn muniiii vakvam : "anenarthena presita 



^ The two padas of this lialf-rloka obviously do not lit. The relative 
which is necessary to the sense must be introduced in translation, 
though we need not stop to (?mend the text. 

=* Perhaps read cavayogyd hi. 
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agateyam yi9aluksi, ma5^a sampresita sati. 
anaya ca vrto bharta ; prccha tvam, rauni-sattama." 
sa prsta tena munina tasmai cacasta bhamini : 
'^ a9rame satyavan nama dyumatsenasuto, mune ; 
bbartrtve manasa, vipra, vfto 'sau raja-nandanah." 

While the king was thus speaking the lotus-eyed princess 
returned from the hermitage attended by her aged counsellors, 
made obeisance to her father's feot and then reverently saluted the 
muni. And she was seen by Narada, who seeing her addressed 
the Earth-lord. " This maid is like unto the offspring of a god ! 
Why dost thou not offer her in marriage to some suitor, O great- 
armed ? Verily the fair one is ready for a bridegroom." Thus 
addressed then by the muni the best of kings spoke to the muni, 
saying: "Sent forth for this purpose this large-eyed girl has 
returned, sent forth, the virtuous maid, by me. And by her has 
a husband been chosen. Do thou ask her, O best of munis." 
She was asked by that muni, and the glorious maiden said to 
him : " In the hermitage lives the son of Dyumatsena, Satyavant 
by name. That prince has been chosen by my heart as husband." 

narada uvaca (Vratarka, 123a7) : 
kastath k^tam, maharaja, duhitra tava, suvrata ; 
ajanantya' vyto bharta gunavan iti vi9rutah. 
satyam vadaty asya pita, satyam mata prabhasate, 
svayam satyam prabhaseta, satyavan iti tan matah. 
tatha ca^vah priyas tasya, agvaih kridati mirnmayaih. 
citre 'pi ca likhaty a9vam, citra9vas tena cocyate. 
rupavan, gunavaii9 caiva, 8arva-9astra-vi9aradah, 
na tasya sadr90 loke vidyate ceha manavah. 
sarvair guuaih svayam pfirno, ratnair iva maharnavah. 
eko doso mahan asld" gunan avytya tisthati, 
samvatsarena kslnayur dehatyilgam karisyati 

a9vapatir uvaca : 
anyam varaya, bhadraih te, varam, savitri, — gamyatam, 
vivahasya tu kalo 'yaih vartate, 9ubhalocane. 

Narada said : "A mistake has been made by thy daughter, O 
mighty king ! By her has unwittingly been chosen a man far 
famed as virtuous. His father speaks truthfully, his mother 



' Cf. Holtzmann, Anhang zu Whitney, sect. 449. 
-Read aayal 
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speaks truthfully, lie speaks truthfully himself — he is known 
therefore as Satyavant, the Truthful. And likewise horses are 
dear to him. [As a child] he used to play with earthenware 
horses, and he even drew a horse in a picture, and for this he is 
called Citra9va, Picture-horse. He is handsome, and virtuous, 
too, skilled in all the shasters, and no man is to be seen his like 
in this world. He is himself filled with all virtues as is the great 
ocean with gems. But there is one great defect overshadowing 
all his virtues : within a year's time his life will have run out and 
he will leave his body." 

A9vapati said : " Choose another bridegroom, and may luck 
befall thee, Savitrl — go, now is the season for thy marriage, fair 
eyed maid." 

Sdvitry uvnca (Vratfirka, liiSall) : 
nfinyam icchainy ahaiii, tata, luanasapi varam, prabho, 
yo may a ca vyto bharta, sa me, nanyo, bhavisyati. 
vicintya manasa purvaih, vaca pa9cat samuccaret, 
kriyate ca tatah pa9crit, 9ubhaiii va yadi va9ubham. 
tasrafm manah puiiiansaui ca katliaiii canyaih vrnomy aham ? 
sakfj jalj)anti rajanah, jsakrj jalpanti j)anditrih, 
sakft kaiiyah ])radiyante ; triny elani sakjrt sakyt !* 
l>atim raatva na ine buddhir vicalati kathaiii cana. 
saguiio niri^nno vfipi, niurkhah, ])andita eva ca, 
(llrghayur at ha valpayuh sa vai bharta mama, prabho. 
naiiyaiii vrnomi bhartaraiii, yadi va syac chacipalih 

Savitri said : '* O father, 1 wish no other bridegroom even in 
my heart, my lord, and he who has boen chosen by me, he, no 
oth(*r, shall be my husband. One shouM first consider with the 
heart, afterwards utter with the voice ; and after that, action 
takes its course, whether for good or for ill. How therefore shaH 
I choose another heart and another husband?" Kings speak but 
once, the learned .sj)eak but once, and but once are maidens given 
in marriage — these three things but once ! In tliinking of a 
husband, in no way does my mind waver. Whether virtuous or 



' Cf. Indische Spriiclie GOIO and ()052. 

-This half-^loka is so hard to reduce to order on account of its mia- 
placed conjunctions tliat the eorresponding words at this point in Hemfi- 
dri's version may I)e quoted as a substitute, namely ' jtrinmlnain me 
vianaSf tdta ; kathaih cdinjam vrnomy aham ' — 'My heart is my guide, 
O father, and how can I choose another?' 
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even not virtuous, fool or scholar, of long life or of short, he is 
my husband, my lord ! I choose no other as husband, not though 
be were ^acipati !" 

The terseness of this Vratfirka passage appeals more to the 
Western reader, at least, than the corresponding drawn-out nar- 
rative of the Mahabharata. The vigor and emphasis of Savitrl's 
final words in the passage quoted are certainly not approached in 
the corresponding 9lokas of the Epic. 

The three versions of the story agree in the main in Narada's 
account of the naming of Satyavant, particularly in the appar- 
ently altogether irrelevant account of his name Citra^va. The 
9lokas in Hemadri at this point (p. 261'*) are as follows : 

satyam vadaty asfiu raja, satya9vas* tena sa smrtah. 
nityam a9vah priyas tasya, karoty a9vau sa mynmayfin, 
citre 'pi likhayaty' a9van, citra9vas tena kathyate. 

This making, or playing with, earthenware horses on the part 
of an otherwise heroic prince is explained by the Mahabharata 
9loka, 10670 : 

bala8ya9vah priya9 casya, karoty a9vau9 ca mynmayan, 
citre' pi vilikhaty a9vaii9 ; citra9va iti cocyate. 

The fact that this occupation marked the prince's childhood is 
assumed to be known in the other two versions. This and the 
further fact that this entirely irrelevant statement is not omitted 
in two versions which elsewhere sacriiice so much to brevity 
would seem to indicate that the tradition looked upon Citra9va, 
styled Satyavant, a^^ an historic personage. 

The nature of the penances performed by Savitri as the day of 
her husband's death approaches is described much more at length 
in the Mahabharata than in either of the Puraiiic versions. The 

■ 

details of this are reserved in the Puranic excerpts for another 
place in their accounts of the Savitri-vrata. In the account of 
what took place when Sfivitri went with Satyavant into the forest 
on the fateful dav, a feature in the Puranic versions winch 
deserves, notice is the mention of the banyan tree {vata). The 
banyan is not so much as named in the Mahabharata story. In the 
Vratarka katha, however, while Satyavant is gathering fruit and 



' Evidently meant for satyavdiis. 

' This is the form in the text. Perhaps vilikhaty might be read. 
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fuel, the faithful Savitri takes her seat under a banyan — "t?afa- 
vrksatale scidhvl upavistd mahdaatV Heiuadri's katha has a 
similar line, and both of these accounts mention the vata again 
in speaking of Sfivitrrs return with the soul of Satyavant after 
her successful interview with Yama. The banyan would seem 
out of place in a forest described in a preceding line as * drumct- 
samkula^'* as it is a tree which tends to grow apart from other 
trees, forming a small forest in itself.* But the vata figures 
prominently in the Suvitri rite — which indeed is styled the 
vatasdvltriijrata — and hence perhaps is introduced into the story. 
The banyan's striking powers of self-perpetuation made it a sym- 
bol of fruitfulness to women desiring sons, and hence it is not 
unnaturally associated with a rite which had the attainment of 
sons and grandsons as its object. 

Without detailing the lengthy moralizing of Savitri and the 
gradual relenting of Yama, the Vratarka, 1 24a 10, briefly tells what 
the faithful wife won by her intercession with the Death-god. 

saiiitustas tena vakycna dharinarfijo yamas tada, 
varanam l9varo data varaih tasyai dide9a ha. 
sa paycad atmanah ]>utran, pituh putra9atam tatha, 
caksuhpraptiiii ca sa vavre 9va9ru9va9urayos tada; 
rrijyai>raplirn tatha bhartur, jivitaih ca tatha vibhoh 
(dharina]>ra|)tih svabhartur hi) ; nivrtta sa sumadhyama, 
pradaksinaih tatah krtva dliarmarajaya suvrata. 
tatbety uktva dharmarajo jagama ca svam fdayam. 

Then Yama the lord of justice was delighted with this speech, 
and the generous lord of wishes granted a wish to her. She 
thereupon then wished sons for herself, and a hundred sons for 
her father and the gaining of sight lor Iier two parents-in-law ; 
then the gaining of his kingdom for her husband and likewise 
the life of her lord (for the attainment of virtue was her hus- 
band's already). Tliereui)on the graceful one turned back, after 
making a res|)ectful salutation to Dharmaraja by turning to him 
her right side. And Dharmaraja, saying ** Be it so,'' went to his 
own home. 

The ^\Q boons won from Yama are the same in the tliree ver- 
sions, though stated in different orders. In this passage, and 
again later, we have it suggested that both Dyumatsena and his 
wife were blind. 



* Lassen, ludische Alterthumskunde, i. 256. 
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Savitri returns to the banyan (the vata being mentioned again) 
and restores life to Satyavant. At this point in the Yratarka, 
Savitri tells Satyavant everything that had happened. In the 
Mahabharata, Satyavant does not learn of his death and revival 
until Savitri makes her disclosures at the end. 

In the Mahabharata also, Dyumatsena receives his sight before 
starting in search of his son. In the Vratarka we have a more 
pathetic picture of tioo blind parents being restored to sight 
while wandering through the forest (124a 14). 

astam gate tatah surye dyumatseno mahipatih 
putrasyagamanukaiiksi ita9 ceta9 ca dhuvati, 
a9ramud a9ramaiiL gacchan putradar9anakanksayri. 
" avayor andhayor yastih kva gato 'si vinavayoh " 
evam sa vividhaih kro9an sapatniko mahipatih 
cakara duhkhataptah san "putra putreti'' casakrt. 
akasmad eva rajendro labdhacaksur raahe9varah. . 

Then when the sun had set the king Dyumatsena ran hither 
and thither anxious for the return of his son, going from hermit- 
age to hermitage in search of his son. " Where hast thou gone 
without us, thou staif of this blind pair I" — thus wailing in varied 
phrase the king together with his wife cried, distressed with 
grief, '* my son, my son ! " (Then) by a very miracle the lord of 
kings received his eyesight. 

In passing from the VratArka's kathfi to its account of the rite 
itself, a great deal is found that is obscure. This obscurity is due 
in part to our lack of knowledge of things alluded to. But there 
is much that must have drawn whatever meaning it may have had 
from the devout imaginations of the worshippers. It conveys 
very little meaning to one who would apply exact constructions 
to its syntax or usage of language, and even to one who 
interprets his grammatical rules with liberality, and allows all 
possible latitude in charitable patience with .disorderly arrange- 
ment, there remains an irreducible sediment of bad usage and 
obscure expression. Obvious corruptions in the katha do not 
interfere with a fairly accurate following of the sense, but in the 
rest of the work passages are found, out of all admissible con- 
struction, which do not suggest so readily their probable meaning. 
These conditions may be due to the fact that the sources of such 
works as the Caturvarga and the Vratarka were mnemonic man- 
uals rather than careful treatises, but most of the blame must fall 
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upon a careless transmission of the text. Without going far 
beyond necessary limits, this paper cannot discuss difficulties. It 
must aim only at presenting the significant features of the rite as 
described, with abundant allowance for correction. 

The Vratarka's account of the rite is divided, with a specious 
attempt at system, under four heads, the pfija, kath&, vidhi or 
vidhana, and udyupana. The division is not exact, and there 
is overlapping and repetition to such an extent that it is hard to 
state any precise distinction between the different aspects of the 
ceremony — the kathfi of course excepted. The whole is prefaced 
by about a dozen lines of the lithograph stating the proper season 
for the ceremony and its purpose. The time is stated in two 
9lokas, from the Skanda and Bhavisya Puranas, both of which 
prescribe the full moon of Jyestha as the proper season. But 
curiously enough, while the Vratarka specifies Jyestha, one of its 
lines (121bl4) reading 

jyesthe masi site pakse dvada9yaiii rajanlmukhe, 

one of Hemadri's authorities specifies (p. 269**) the month Bhadra- 
pada in the following yloka from the Bhavisyottara Purana : 

trayodayyam bhadrapade dantadhavanapdrvakam 
triratraiii niyamam kuryad upavasasya bhaktitah. 

An assumption of local differences of observance may serve to 
reconcile this discrepancy. The Vratarka classes this rite under 
the general heading *'*' atha pnrnimd-vratCnii'"* and the sub-head- 
ing ^^ tatra jyestha pur nimay am vatasavUrlvratam,'*'' The udyti- 
panam also mentions Jyestha. The purpose of the rite is clearly 
shown to be the attainment of such boons as Savitri in the myth 
obtained from Yama, chiefly sons and grandsons and the avoid- 
ance of the awful curse of a Hindu widowhood. The Vratarka's 
words are ^^ mama hhartuh putrdndm ca dyurdrogyaprdptaye 
jatwiajanmani avdidhai'yaprdptaye ca sdvitrlvratam aharh 
karisya iti samkalpyay'* etc., 122ad. 

The pQja contains a number of mantras appropriate to different 
stages of the cesemony. A few migiit be <iuoted. The first, fol- 
lowed by the words " iti dhydnamy'* evidently relates to the prep- 
aration of the images for the worship. The second relates to the 
bringing of these to the sacred spot, the village banyan. The 
third is apparently concerned witli tlie offering of these images, 
the fourth with preparing water for ablutions. The last seems 
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to have the words which indicate its function partially included 
within the metrical construction. The first is at 122a4. 

1. padmapatru8anastha9 ca brahmfi karya9 caturmukhah, 
savitri tasya kartavya vfimotsaiigagata tatha. 
adityavarnrim dharmajnaih saksamahikaram tatha, 

iti dhyAnam. 

2. brahmanfi sahitam devim savitriiii lokamataram 
satyavrataiii* ca efivitriiii yaraam cavfihayamy ahara. 

avahanam. 

3. brahmana saba 8rivitri(-tri ?) satyavatsahite priye 
hemfisanam grhyatarii tu, dharmaraja sure9vara, 
bhaktyadattaiii* dharmaraja, sfivitri, praligrhyatam. pfidyam. 

4. bhaktya samahrtam toyam phalapuspasamanvitam 
arghaiii gjrhana, liavitri, mamasya vratasiddhaye. argham. 
sugandham sahakarpilraih surabhi8vadu9lta]am 
svapatya saba, savitri, kuryad ficaraaniyakam. 

Others follow, accompanying the acts of ablution and mouth- 
rinsing {»ndnamj dcamanam)^ the offering of a garment {jmstram) 
to Savitri, the offering of the sacred cord {ity tipav'Uam), of the 
fragrant sandal wood, accompanied by saffron, aloes, camphor 
and rocana, * kunkHmdgartikarpurakiistnrlrocandyiUam ' (can- 
danam), the offering of grain (iti/ aksatdh) and of flowers {pus- 
pam). The words in parentheses are those which follow the 
9lokas in the text of the Vratarka. Following these mantras 
occurs under the heading ^'' athdngapitjd''^ a bare outline of what 
appears later in the udyapanam in metrical form, an adoration of 
the various members of Brahma, Satyavant, and the two Savitrls, 
goddess and woman. This begins " Sdvitrydi pdddu pujaydmiy 
prasdvUrydi janghe^ kamalapatrdksydi kathn, bhutadhdrinydi 
ud<iram, hrahmanah priydydi ^irah pujayd^nV^ Then offerings 
are made of incense (ilhtlpani) and lights (dlpam). The pdja 
closes with the following invocation (prdrthand, 122b5): 

savitri brahmagayatri sarvada priyabhasini 

tena satyena mam pahi duhkhasaihsarasagarat* 

tvam gauri, tvaiii 9ucir gaurl, tvam prabha candramandale, 

tvam eva ca jaganmata, tvam uddhara, varanane. 

yan maya duskptam sarvam kftam janma9atair api, 

bhasmibhavatu tat sarvam, avaidhavyam ca dehi me. 



Probably intended for satyavantam. 
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Id tbe pQjS we notice how the characters in the story are 
brought into tbe ceremony. Yama, also called Dharmaraja and 
Sure9vara, etands alone, Sfiritri the woiuan appears with Satya- 
vant, while Sftviiri the goddcBa introduces her divine consort 
Brahmfi who does not appear in the story at all. Savitrl the 
goddess is variously called PrasSvttri, LokamSta, JagantaAlS, 
Dovamntfi and even Vedamiita and Gfiyatri. 

Pollowiug the katlifi, which in the Vratarka comes after the 
pujfi, is found the vidhi, or vidbanam. The sources of the pOja 
are nowhere clearly indicated. Tbe vidbanam, however, is from 
the Skanda PurSna, forming a continuation of the narrative of 
the katha. It seems to give an oncline of tlie conduct of the cer- 
emony which the udyiipanam subsequently describes in more 
particularity. The katha which Uemadri quotes from the Bhavi- 
syottara PuTfiiia has a similar epilogue, in which the vidhanam ie 
given, but of course in somewhat different language. 

All that seems essential in the so-called vidbanam is repeated 
in the udyapanam. This, as its name signifies, gives dirfctions 
for carrying out the ceremony, for "making it go." Here the 
Vratfirka and Ilemadri use the same source, the Skanda Purana. 
In a5 ^lokas of these parallel versions there are over 80 points at 
which Hemadri gives different readings, ranging from a particle 
to a whole line. The weak spots in such texts are hardly worth 
patching into intelligibility, but, so far as reasonable reliance 
can be placed in the sense of the text as found, tbe udyupanam's 
prescriptions will be given. 

In the first place, the woman who is to perform the ceremony 
passes the twelfth of the lunar month in .Jyestha eating little 
(Utf/hublnik), and then, after a cleansing of the teeth, undertakes 
a thrce-d.-iys' fast with the following niijfitnamantra, 126&9: 

triratraiii laiighayitva ca caturthe divase tv aham, 
candriiyargham pradattvft ca pfijayitvfi tu turn Hatim, 
mistnnnitni yathaj^aktya bhojayitvfi dvijottaman, 
bhoksye 'ham tu ; jagaddbfitri, nirvighnaiii kurn mo, 9nbhe. 

After passing three nights fasting, on the fourth day, giving 
an offering to the moon and wnrship^iing the virtuous goddess, 
entertaining the Bralimans to the extent of my ability with 
dainty fiiods, I shall eat, O thou that dost support the earth; 
do thou occasion freedom front obstacles fur me, O fair one. 
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In translating here I have ventured to express the connotation 
of fasting ("skipping" meals) which must here be prominent in 
laiighayitva. The rather nnriily conjunctions ca, hi and tu are 
used here in a manner most characteristic of this text. 

Then a prastha of sand {halukapraatham) or else grain of 
seven kinds (saptadhanya) is put in a bamboo vessel. This is 
to be wrapped with cloths ; and upon it is set an image of Stivitri, 
the goddess, with Brahma, and another of Savitri, the woman, 
with Satyavant. These are to be made of gold according to the 
udyapanam, of silver according to the Vratarka's vidhanam, or, 
according to the vidhanam in Ilemadri, of either gold, silver, or 
earthenware, as the ability of the devotee permits. Also a basket 
and an axe of silver are to be made, and in one of the versions 
a bundle of faggots as well, and a " well-spread banyan tree," 
are prescribed, reminiscences of the visit to the forest in the 
story. The three-days' fast is then to be undergone under a 
banyan in the presence of the images. 

The banyan is as essential to the ceremony as the worshipful 
heroine herself. Each India)i village had its banyan, forming a 
ready-made series of temples for its idols and sacrifices.* A cer- 
emony concerned with the banyan which might conceivably have 
been something similar to our Savitri rite is mentioned in con- 
nection with the attainment of enlightenment by the Future 
Buddha. See Warren, Buddhism in Translations, p. 71. " Now 

at that time there lived in Uruvela a girl named Sujata 

On reaching maturity she made a prayer to a certain banyan tree, 
saying, *If I get a husband of equal rank with myself, and my 
first-born is a son, I will make a yearly offering to you of the 
value of a hundred thousand pieces of money.' And her prayer 
had been successful." In this Savitri rite the banyan is the 
object of particular attention. 

Following the preceding, the next step in the udyapanam is 
thus given, Hemadri, p. 274* : 

vartulam mandalaiii karyaih gomayena, tapodhana 
pancamrtena snapanaih gandhapuspodakena ca. 
candanagurukarpdrair malyavastravibhfisanaih 
sampujya tatra savitrim mandale sthapayet tatah 
pitapistena padmaih ca candanenatha va likhet 
nyasyec caiva tato devlih kamale kamalasanam ; 
anena vidhina sthfipya pujayed gatamatsara 



^ Lassen, Indische Alterthumskunde, 1. 259. 
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A round ring is to be made with cow dung, and the images 
washed with the paucainTtam (milk, coagulated milk, butter, 
honey, and sugar) and with water containing perfume and flow- 
ers. "Worshipping with sandalwood, aloes and camphor and with 
ornaments of garlands and garments, the devotee should then 
place Savitri there in the ring. And she should outline a lotus 
with yellow meal, or else with sandal-dust, and should then place 
the goddess whose seat is a lotus within the lotus. Placing her 
in this manner she should worship without selfish thought. 

In the above citation Ileinadri has been quoted. Although the 
Vratarka follows the same source, as has been said, it here omits 
two lines, the fourth and sixth, and has a less satisfactory line for 
the seventh. 

There now follows the afigapuja alluded to above. The various 
limbs and members, feet, knees, thighs, waist, breast, neck, face 
and head, of Savitri and of Brahma and Satyavant, are saluted 
with ^Jiamas^ and ^ptfja.'* Yama does not partake of this, 
apparently. Offerings are now made, with appropriate argha- 
mantras, to Savitri, Brahma and Satyavant, and Yama. The first 
of these mantras is here given as a sample of the lot, 125b2 : 

ornkarapurvakam, devi, vlnfipustakadharini, 

vedamatar, namas te 'stu I avaidhavyam prayaccha me. 

pativrate, mahabhage, vahnijate, yucismite, 

drdhavrate, dydliamate, bhartuy ca priyavadini, 

avaidhavyaih ca saubhagyam dehi tvam mama, suvrate, 

putran jKUitrany ca saukhyam ca. grhanarghaiii, namo namah. 

The nature of the argham is indicated in a yloka further on : 

gandhapuspaih sanaivedyaih phalaih kusumadlpakaih' 
raktavastrair alaihkaraih pfijayed gatamatsara. 

The prescriptions for the three-days' fast conclude with suppli- 
cations, prarthana-mantras, addressed to Savitri, Brahma and 
Satyavant, and Yama. The first of these is not substantially dif- 
ferent from that quoted in speaking of the puja. The others are 
similar in character, 125b7 : 

brahmasatyavatoh prarthanamantrah. 
aviyogo yatha deva savitrya sahitas tava 
aviyogas tathasmakam bhtiyaj janmani janmani. 

yamaprarthanamantrah. 

* Hemadri kuilkuma-. 
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karmasaksi, jagatptijyah, sarvavandyah ; prasida me, 
samvatsaravratam sarvam paripdrnam tad astu me. 
savitri, tvam yatha, devi eaturvar8a9atayu8am* 
patim praptasi guninam, mama, devi, tatha kuru. 
trisaiiidhyam, devi, bhutuDam, vandaniyfisi, siivrate, 
maya dattaiva pujeyaib. tvam grhana, namo 'stu te ! 

The last night is spent in vigil {jdgaram) with ceremonial 
songs, dances and the like {gltdnrtyddimangaldis). This section 
concludes, 125bll : 

sa tisthec ca diva ratrfiu kamakrodhavivarjita ; 
dinatraye 'pi kartavyam evam arghadipujanam. 

On the fourth day the priesthood receives attention, and gener- 
ous gifts. The following 9lokas should really be quoted as show- 
ing how the acarya profited by this rite (125bl2): 

acaryam ca tatah pa9cad vratasya vidhikarakam 
sarvalaksanasampan nam, sarva9ristrrirt haparagam, 
vedavidyavratasnataih 9antam tu vijitendriyam 
sapatnikaih samabhyarcya vastralamkarakundalfiih 
9ayyrnu sopaskaram dadyad, grhaih caivati9obhanam; 
a9aktas tu yatha9aktya stokarii stokam ca kalpayet; 
sauvarnim pratimam putri patina saha dapayet. 

kalpanamantrah 
sSvitri, tvam yatha, devi, caturvarsa9atayu8am 
satyavantam patim labdhva, maya datta tatha kuru. 

pratimadanamantrah 
savitri jagato mata, savitri jagatah pita 
maya datta ca savitri brahmana pratigrhyatam. 

pratigrahamantrah 
maya gyhita savitri tvaya datta, 8U9obhane, 
yavac candra9 ca surya9 ca saha bhartra sukhi bhava. 
gurum ca gurupatnim ca tato bhaktyfi ksamapayet: 
yan maya kytavaikalyam vrate 'smin duradhisthitam 
sarvam sampurnatam yfitu yuvayor arcanena tu. 



> The fact that Satyavant was granted a life of 400 years is not men- 
tioned in either of the Pura];iic kathos. It is found in the MBh. version, 
however. 

yoL. XXI. 5 
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The rest of the udyupanam contains directions for attentions 
to the sacred vata and for more gifts to the gam and his wife. 
The whole is concluded with the following 9lokas, 126a5 : 

sarvadevanamaskurye, pativrate, namo 'stu te. 
argham etam mayfi dattam phalapuspasamanvitam. 
])ntran dehi, sukhaiii dehi, grhanarghaiii, namo 'stu te. 
Hakhihhir brfihmanaih sardham bhuiijita Tijitendriya. 
cvarh karoti va narl vratam ctad anuttamam, 
bhratarah, ])itarau, putrah, 9va9urau, svajanas tatha 
cirayueas tatharogya syuy ca janraa^atatrayam, 
bhartra ca Hahita sadhvi brahmaloke mahivate. 
iti vratarke skande 8odyai)anaih vatasdvitrlvratam 

Thus we may leave the Vratarka and its companion the Catur- 
vargacintamani. What we have found there on this subject, one 
might almost be justified in calling utter nonsense. Still some- 
thing may be had from an excursion into a lower stratum of 
Indian literature. (Could the Vratarka and Ilemadri's work possi- 
bly be called literature ?) One finds in the jargon of these super- 
stitious rites the same burden of human ignorance, the destrac- 
tion of which is ever the object of human effort. Instead of 
the courts of kings and the marvelous deeds of heroes and demi- 
gods, instead of the intricate philosophy and elaborated wisdom 
to be found in more noble works of Uindu genius, we are shown 
hen* by the faulty phrases of the Vratarka the humble village, 
with its spreading banyan tree near by, and we are able to touch 
at one small and to us insignificant point the life of the people 
whose millions still populate India. 



Yohumanah in the Oathas, — By Lawrence H. Mills, 
Professor in the University of Oxford. 

In examining the passages in which Yohumanah occurs I will 
classify them in the following manner. First of all I will repro- 
duce those in which the words indicate the beneficent disposition 
of the Deity as his attribute ; secondly, those which treat this 
attribute as personified ; thirdly, those which express the analo- 
gous subjective quality in the accredited citizen of the Zarathush- 
trian Commonwealth ; fourthly, this characteristic as embodied 
in the individual believer (so, rather than as * embodied in the 
entire community,' for the reason that asha was the concept gen- 
erally used to represent the Community, although it is possible 
that vohumanah may be also occasionally applied in this last 
sense). In Y. 28,6: vohiX galdi mananhd^ daidt aM-ddo dare- 
gayiV we have vohumanah the good mind as the attribute of 
God. 'Come with thy good mind and give to us asha gifts,' 
this hardly means *come in company of Vohumanah as the Arch- 
angel,' but *come with thy benevolence to give' is the more 
immediate idea. At Y. 31, 17: zdi ne mazdd ahurd vanheuS 
fraddkhUd mananh6y the meaning as it lies before us in the text 
sways between *be thou the enlightener of the good man v. m.,' 
or 'be thou the revealer of thy good mind.' In Y. 32, 2: aHhyd 
niazddo ahurd sdrenuid vohil mananhd . . . paiti-mraot, Ahura 
* answers with his good mind ' evidently meaning, ' as actuated 
by his sane benevolence ' as his attribute. In Y. 32, 6 : hdtd- 
mardnS ahurd vahiMd vdistd mananhd^ it is with his divine 
attribute v. m., that is to say, with his sane benevolence that 
he knew the essential truths, holding them in memory ; so in Y. 
S3, 10: vohH uJchsyd nianaiihd . . . taniXyn^ the divine benevolence 
is indicated: ' cause our person to grow in prosperity through v. m.' 
So in Y. 33, 12 : dasvd ... v. m, fseratdryi* (In Y. 33, 13 the per- 
sonification seems to be the more prominent phase of the idea.) 



' All the various views of these several passages worth recording are 
to be found in text or in alternatives in my Five ZarathuStrian GAthas, 
pp. 050, Leipzig, 1892-94 ; also in Vol. Ill, a Dictionary of the G4thic 
Language of the Zend Avesta, in the course of publication (section by 
section). 
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In Y. 34, 6 I now more decidedly prefer *if ye are thus really 
endowed with justice {a^Ci) and with benevolence,' and I would 
so correct the passage on Asha in other parts of this Journal. 

In Y. 34, 15 : mazdd at mdi . . . vaoed , , . td td vohC mananhdy 
Ahura is besought ^ speak thou forth with the good mind;* 
here without doubt, the divine characteristic is exclusively indi- 
cated ; and exclusion of the cognate ideas is not usual. In Y. 
44, 1 we have probably * with benevolence,' v.jimat m. So in Y. 
44, 6: taeibyo khmthrem vo/id cinas mananhd. *To these 
may'st thou** assign the kingdom through thy divine benevo- 
lence ' is better than to render * by the help of the holy saint,' * the 
Citizen par eminence v. m., i. e., the Monarch.' So in Y. 46, 10 : 
hi/at hdi . . . vohucd coiSt liianahJid^ 'since with his justice and 
his supreme benevolence (good mind) he has assigned weal and 
the deathless life' .... 

In Y. 40, 10, the benevolence (v. m.) might be that of Ahura 
but I think the character of the reigning government seems more 
naturally alluded to. In Y. 46, 12: at U vohH hem aibt mdUt 
mananhd^ in case we are not able to render 'yea, those he shall 
mingle with his own, holy people v6hiX mananhd^ (as embodied 
in His church), and I fear this would be difficult ; then we have 
'God meeting them with his divine benevolence' (hardly *in 
company with Vohumanah his Archangel'). 

So in Y. 46, 13: ... ga^thdo vohd frdddt mananhd^ it seems 
to be Ahura who ' furthers the settlement animated by his divine 
benevolence, his good mind.' That he would ' further them 
with his good citizen,' the * representative good-minded man * is 
not so likely, if for no other reason, then because it was the citi- 
zen himself who was to be helped. In Y. 46, 14 'the hymns of 
Vohumanah ' may refer to the Archangel, but see elsewhere. (In 
Y. 47, I : speilfd malnyd vakintdcd mananhd . . ., 'with thy best 
mind (as the divine attribute) ' is especially introduced, as it is a 
strophe of divine counsels, but the rhetorical personification may 
be included.) If the one like Thee at Y. 48, 3 : tJivdvda* mazdd 
vaTiheuS khrathvd mananhtS is, as in Y. 44, 1: mazdd fry di thvd- 
vds sahydt mavaM^ equivalent to 'Thyself,' we should have an 
instance of vohu mananha as expressing the attribute of benevo- 
lence which characterises Ahura's wisdom. In Y. 49, 1 : <ihyd 
vohd aoij6 vidd manaiihd^ we may say that Ahura is besought to 
' bestow (sic) the destruction of the Bendva, animated by his 
benevolence (toward his oppressed saints in their military disas- 
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ter).' Y. 49, 12 most belongs here (see below). If Y. 60, 7, c: at 
ve yaojd zevtUy^fig aurvatd refers to Ahura (so reading yo.oja)y 
then he is besought ' to yoke on his mighty steeds in accordance 
with and animated by his benevolence' (so alternatively ; but see 
elsewhere). 

In Y. 60, 11: ddtd anheuS aredat vohH mananhd^ the * Creator 
of the world, or giver of life, is besought to grant help through 
his good mind' which immediately suggests the divine attribute. 
In Y. 61, 2: ... kMathrem khUmdkem vohti mananhd vahmdi 
ddidi savanMy we have the undoubted action of Ahura, who is 
besought to * bestow the possession of power istdiS (animated) by 
his good mind.' In Y. 61, 7: daidt m6i . . . mazdd teoUt utay- 
nut mananhd vohH sehhe^ Ahura is besought to grant the eternal 
two, Health and Deathlessness (as revealed) in his doctrine 
through his divine benevolence v. m.' Perhaps vohiX mananhd 
in Y. 61, 16: hyat mtzhdem 2 . . . gard demdn^ ahurd mazddo 
jasat pourvyd id ve vohH mananhd . . . savdiS civUi as the one 
by whom ' Ahura's reward is given' might possibly belong rather 
to the concept of personification ; cp. vd. 19. 31 (102) where 'Vohu- 
manah arises before the throne.' But where ' giving ' is the main 
thought to be qualified, there the * benevolence' is peculiarly promi- 
Dent. In Y. 61, 21 : vohU khsathrem mananhd mazddo daddt 
<ihur6y Ahura is literally asked ^ to grant the kingdom through 
his benevolence ' not, of course, * by means of the good citizen,' 
Dot even though the citizen meant was the good-minded man par 
eminence, since it is the citizen who is to be the recipient of the 
benefit. 

Vohumanah as the personification of the Divine Attribute.^ 

As to this see Y. 28, 3, 6, 8(?), 10(?). 

In the asha section Y. 29, vohH m,anah occurs only three 
times. In Y. 29, 11 : kudd a$em vohucd mand khSathremcd . . . 
nohen or * whence ' were asha v. m. and kh. hastening together . . . 
with V. m. and kh? the terms designate the personified attribute. 
In Y. 30, 1 : . . . staotdcd ahurdt yesn{i)ydcd vahheuS mananhd, 
the words ' yasnas of Vohumanah ' refer to the person or personi- 
fication ; so in Y. 80, 7: ahmdicd kh^athrd jasat m,anahhd vohU 
Glided . . ., an advent of some divine power is announced ; he 
•comes * with Ehshathra and Vohumanah ', well possibly, though 



^ Later called the amesha spenta. 
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not certainly, as personified (if it be Ahura who * came ' or of 
whom it is besought * let him come,' then * with his benevolence * 
would be indicated). The 'good abode' (objectivised amenity) 
of the Good Mind at Y. 30, 10 : at dsiMd yaozafiti d huiitdiS 
vanheus mananhO^ carries with it the same concept of personifi- 
cation. In Y. 31, 6: mazddi avat khSathrem hyat h6i vohH 
vakhijat manahhd, ' let the kingdom (khshathi-a) be to Mazda 
such as may flourish through the instrumentality of the guardian 
spirit the personified Benevolence.' So in Y. 32, 4 : vakh^efltf 
daSvd'ZuHd vaiiheui^ mzhdyanmd mananhd: on account of the 
following Ahurahyd and of Ashdatca the *evil man' is perhaps 
better understood as 'deserted by the Archangel V. M.' than *by 
the human believer.' That ' good men would leave him ' is a little 
too commonplace here. So in Y. 3*2, 15 : tdi dbyd bairydoiiti 
vanheus d demdntf manaiihd, we have : let the chiefs be ' borne by 
the two (Weal and Deathlessness) to the home of the Good Mind 
(as the personified attribute).' Then comes in the valuable Y. 33^ 
1\\ ye shnstd* ahtir6 mazddoscd . . . tnanascd vohtZ . . . where 
personification is so pronounced as to give occasion for the 
expressions ' hear ' and * come.' 

In the next verse, Y. 33, 12, the personification (in the socia- 
tive) is not our first impression. 

In Y. 33, 13 we have the * ashi of Vbhumanah'* more prob- 
ably the 'blest-reward given by v, m.' as the personification. So 
at Y. 34, 3 : yaelhdo . . . ydo v, thrao^td mananhd, V. M. is the 
Archangel. (As to Y. 34, 6, we cannot be so sure that the com- 
poser wishes to be ' God's own together with the personified 
Archangel(y) ' which seems strained. Also in Y. 34, 6 it is 
doubtful whether we have the person in ' if ye arc really thus, O 
Aslia and with the Good Mind'; better as elsewhere : ' if ye are 
really endowed with justice and benovolenot*.') But in Y. 34, 7t 
varihinik va^dend inanahho I think ' known of the Good Mind 
(as the Archangelic person),' or 'knowing his lore' is the best 
rendering; 'known of good men' seems more doubtful. 

We may say the same perhaps of ' the far-abiding Vohumanah*" 
in Y. 34, 8 : y6l ndlt asem inainyantd aeihyo ddire vohH as 
mano (yet see the alternative ' the estranged church member'). 
So in Y. 34, 11 : van/ieuS khtjathrd viananh6y the Archangel 
seems in so far to possess personality, as to be endowed with the 
Kingly Power. Yet many would stoutly claim that vohumanah 
here represents the disciple. 
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But the ^ paths of vohumanah' in Y. 34, 12: sUd ndo asd 
pcUhd vanheuS h'aSteiig mananhd^ may better be those of the 
good minded (man). So also of *his way' in Y. 34, 13 : tern 
advdnem ahurd yem mdi mraoS vanheuS mananhd. So in Y. 34, 
14: V. syaothnd m. of 'his actions'; in all these occurrences the 
*good disciple' may be meant. In Y. 43, 2: v. mdydo, m., the 
wonderful truths * of the Good Mind ' may well imply per- 
sonification. So perhaps Hhe might of the Good Mind' (Y. 43, 
4) : V, haze jimat m., implies at least a poetical personification 
(but the meaning * might of the good men ' also suggests itself). 
In Y. 43, 6 : jasd m. , . , v, m., where Ahura * comes with Vohu- 
manah,' i. e. * with the Good Mind ' (associative), the terms pos- 
sibly express the personification, yet the attribute lies very near. 
So in Y. 44, 1 (as to which see above), *that he may come with 
Vohumanah ' seems hardly so probable as ' that he (?) may come 
** auspiciously." ' 

In Y. 44, 9, * dwelling in the same abode with Vohumanah ' 
implies of course poetical personification, but it may refer * to 
the saint.' In Y. 46, 7 : anyem thvahmdt dthrascd mananhascdy 
' Whom have I but thee and thy mind ' (referring probably to 
Vohumanah), implies the personification of the latter. (In Y. 
46, 10: vohH kMathrem mananhd, * the realm'; some might say, 
*the land' with Vohumanah, might imply the idea of the 
* Archangel,' buti;he government *by the good man ' seems more 
natural. In Y. 47, 1 : vahiStdcd m, , , , ahmdi dan , . . mazddo 
. . . the personality of the Archangel is only rhetorically, if at all, 
intentionally expressed : the significance of the subjective mean- 
ing (attribute) is strongly present.) 

In Y. 48, 6: hd , , , ddt tevUirn v, m, *berekhdhe(= -ydm*) 
(so reading), *the blessed and continuous might of Vohumanah ' 
(see Gathas, pp. 292, 572), may well imply the person of the 
Archangel ; but see elsewhere. *e is false ; yd, lost nasalization. 

In Y. 48, 7 : ydid v. m. dtdraghzhddve* (so, not ' ^duyf^ which 
is no rational reading), * ye who desire to hold fast by the Good 
Mind,' or * to abide by him,' shows the concept of personification 
as our more immediate impression, so perhaps in Y. 48, 9, v, 
vafuivn. 

(In Y. 49, 3 : td v. save izydi m., * I seek for the protecting 
headship of Vohumanah,' hardly belongs here.) 

In 49, 5 : ye da^ndm v, adrUd m., * the protector of the faith 
may act either through a good mind as inspired within himself 
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by the Deity,' or * with the help of the subdeity Vohumanah.* 
(Whether in Y. 49, 12 : kat 16 1 . . . avanhd Z., kat t6i v.m., the 
instrumental refers more immediately to the Archangel or to the 
attribute is doubtful. * Hast thou, O Ahura, help for Z. (thou, 
O Ahura, acting) with thy divine benevolence,' this seems the 
most natural ; see Ahura below. We can hardly make out a 
case for an instr. (for nominative) with subject understood (inher- 
ent as it were) ' thou-with-good-mind ' (this as all included within 
the two words V. M. in the instr. case ; see Gathas, p. 322, for 
alternative). 

In Y. 50, 1 : ke me nd , . , any 6 ... v. m, we have the per- 
sonification in a full form (of course), * whom have I as deliverer 
but the Best Mind.' (Not so certainly by any means in Y. 60, 4, 
possibly: * Thus praising I will sacrifice to you with Asha and 
the Best Mind.' But see elsewhere where *with the ritual and 
the best intention ' is suggested.) In Y. 51, 16 the metric *feet of 
the Good Mind ' may possibly mean more immediately of the 
good man, par-eminence *the prophet;' but it is impossible to 
shut out the thought of * the Archangel.' The kingdom of the 
Good Mind as the personified attribute at Y. 51, 18, is certainly 
more natural than the ' government of benevolence ' (in the 
abstract); but if the good mind here referred to the * good- 
minded Citizen par-eminence, the Head of the State,' the inter- 
pretation would look very natural; see below, p. 75 f. In Y. 
51, 20: tat ve 7ie hazaoMorihd vtsjydonhd daidydi savd aiem 
vohU mananhd . . . the concept of the personified attribute is of 
course the immediate subject. In Y. 53, 3 : v. paitydstem (so 
reading) m. we have an interesting uncertainty; each of the three 
or four related ideas is possible * the support of the Good Mind 
might at first sight seem more definitely personal, in reference to 

* man.' ' May Ahura give thee (thy bridegroom) the (to thee) 
good-minded-one (par-eminence) as the help of a good man ;' see 

* Asha' following, and we may also w^ell (?) say: *as a support of 
thy good mind within thee'; or *of the law of God's benevolence 
(which sustains thine entire life'). But 'as the servant of the 
personified attribute ' is probable on account of the following and 

* of Mazda,' related ideas. But in Y. 53, 4, . . . 7n, v. h'envcU 
han/nis . . . * the bright' (or * beatifying') blessing of the Good 
Mind' would more naturally recall to most of us first of all the 
Archangel or subdeity). 
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Vohumanah ag the approved mental dispoaitioii of the orthodox citizen. 

In Y. 28, 2 : ye vdo mazdd ahurd pairi-jasdi vohH mananhd^ 
*I will compa88 (your altar) with a good mind ' refers to a devout 
disposition in the worshipper. In Y. 28, 4 : ye ruvdnem (so) mefl 
gair^ vohH dad^ hathrd mananhd^ ' I . . . will devote my mind 
to . . . watchfulness, (to praise, or to the Mount (-^m*of Heaven)) 
ever with a good mind ' refers to a devotional frame. In Y. 30, 2 
. . . vahiStd doaSnatd siXcd niananhd . . . ' behold the flames with 
the best disposition of mind,' refers to the same. (In Y. 30, 10, . . . 
d huHtdU vanheus nxananhd . . . , ' in the good abode (the par- 
ticularised amenity) of a good mind,' as meaning 'where mental 
goodness reigns' is only the included idea (see abovej^). In Y. 31, 
4 : . . . vahiUd isctsd mananhd . . . , ' I will pray with the best 
mind,' needs no explanation. In Y. 31, 5 : vtdve* vohH mafiahhd 
. . . *for my knowing with a good mind' is also clear. In Y. 32, 
1 1 : ydi vahiStdt ashdund m., rdresycln mananhd , * who keep back 
the saints from the best mind ' refers most probably to subjective 
characteristics, yet some might prefer * from the company of the 
faithful.' So in Y. 32, 12, * who keep men by their doctrine from 
the best deed ' refers to personal religious characteristics. 

(It would, therefore, be forced at Y. 32, 1 1 , to say * who keep men 
back from association with the good-minded man', * tempting 
them to bad company '.) In Y. 33, 7 : dar(e)Satcd a$d vohC 
mananhd yd sruv^ (so) pare magdund, Met him see how I am lis- 
tened to with fidelity, and with vohii mananhd,^ that is to say, * with 
a good disposition of mind.' In Y. 33, 8 : , , , yd v. syavdi m., 

* that with good mind I may approach to further them,' refers to 
the mental attitude of the worshipper. In Y. 33, 9: vahiStd 
baretU mananhd, Met (one(?)) bear on . . . with the best mind' 
refers to the mental disposition. 

In Y. 34, 6: vohiZ m. thrdydidydi drigUm yH^mdkem, 'with 
Asha and vohumanah to nurture your poor,' refers to the same. 
In Y. 34, 10 : ahyd v, m. syaothnd, refers to the general tone of 
benevolence in the Religion. In Y. 43, 1 we can hardly render 

* riches, blest rewards, the preservation of our chieftain's life '; 
this last for the * life of the good mind.' A more obvious idea 
would be, *the life of the good-minded saint'; but why not 
*of a good disposition'? (In Y. 43, 7, 9, 11, 13, 16: hyat md v. 
pairi'jaaat m. * that he may come to me endowed with the good 
mind,' so read, may well refer to the subjective characteristic ; 
but many would prefer (with me at present) to say ' that he 
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may come to me in company with the good man,' i. e. that the 
ally (Sraosha) might come with the representative citizen (see 
the place also treated elsewhere, especially in my new edition.)) 

So in Y. 44, 1 : yathd ne d voh(k jimat m., Hhat he character- 
istically endowed with the good mind may come to us,' would be 
better than if the words were taken merely to qualify the mental 
disposition of a human ^approachcr' at the given moment. 

In Y. 44, 8 we have ydcd v. ukhdhd fra^t mananhdy ' the 
hymns which I asked-for with a good intention of mind.' In Y» 
44, 10 : af Mi vohil sraotjo Janttl mananhdy one would say at first 
sight that wo have ^ then come the obedient with good disposition 
to him to whomsoever . . .' referring to the immediate disposition 
of the one expected to approach (yet compare Y. 43, 7, 9, etc., 
above. We might decide on * then come the loyal ally with the 
good citizen/) In Y. 45, : y^Jiyd vahme vohUfraU manahhdy 
* in praise of whom I asked questions (as in Y. 44) with a good 
intention' is sufficiently plain. 

In Y. 40, 3 : ka^thyo Hthdi v, jimat manan/id, * to whom for 
aid shall he endowed with the good disposition come ' is of course 
better than *in company with the good man.' In Y. 40, 9. e.: 
i^enti md td toi /\m., *that they may seek as mine from thee with 
good disposition of mind ' is better than * in company with the 
orthodox saint ' (see Gathas for alternative). 

So in Y. 40, 10 . . . : asim aMl v, khmlhrem mananhd . . ., 
*an ashi to asha' (see elsewhere), that is to say 'a reward tD a 
servant of the community,' and * the sovereign power with a good 
disposition' is the natural rendering; (Mn company with the 
good-minded one as a typical saint,' would be forced (*by him* 
would be possible). (Not so surely in Y. 40, 14 : tmg zbayd 
vanhtuH tf/c/uf/iuffi nmnaiiho, * with the hymns of a good and 
devout disposition' would be a little too * searching ' to be nat- 
ural here ; but ' with the hymns devotcMl to tho Archangel,' and 
'with the hymns of the individual believer,' the 'inspired ^shi^ 
are each possible.) 

In Y. 40, 18 : niahydo isloi^ v, coi^em i/ia/tff/i/td, *I impart or 
"assign" ... of my wealth with a good mind' needs no com- 
ment. 

In Y. 48, 12 : yol k/tsndm v, inatianhd hucdonte^ 'who prose- 
cute thy worship with a good disposition of mind ' seems natural 
enough. Some would hold Y. 49, 2e.: nto^^ld v, niazdd fraStd 
mananhd ... to mean * nor has he aske<l questions with sin- 
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cerity,' but ' nor has he taken counsel with the good man ' is more 
striking. 

In Y. 49, 6 : ye da^ncim v. sdrStd mananhdy we may well have 
(among the other views) 'who has guarded the Faith with a 
good disposition of mind,' see the alternatives elsewhere (but 
hardly here * in company with either Vohumanah, the Archangel,* 
or *"in company with " the good citizen'). 

In Y. 50, 4: at vdo yazdi stavas mazdd ahurd . . . vahiStdcd m,y 
we have 'so would I worship with asha, the ritual, and with 
vahi^td mananhd, the best disposition,' 

In Y. 50, 6 : ... mahyd rdzefig v, sdhtt mananhd ... * may he 
proclaim my decrees with a good disposition of mind ' is the 
natural rendering. 

In Y. 50, 1 : at ve yaojd . . . ugreflg v, mananhd (if the first 
person is preferred as expressed by yaoJd), we have ' with a good 
disposition of mind.' (If the 2d sg. imperative is present, the 
passage belongs above under vohumanah as the divine attribute; 
see above). 

' The good mind ' as the ' good man * in whom the ' good mind ' rules as 
the spiritual law of his being; and this as a quasi technical expres- 
sion for the orthodox citizen. 

In Y. 28, 1 : v, m. should be taken in this sense. 

In Y. 28, 7 : vanheu§ dyaptd m., should refer to ' the attained 
prizes of the good-minded' (see below); (but many would prefer 
* the prizes ' offered by the Archangel). 

In Y. 28, 8 : ya^ihyascd it rdoiikanhdi vtapdi yav^ v. mananhd^ 
' for all the ages of the Good Mind,' seems to me to give, as its 
first impression the idea, of the ' dispensation,' or ' continued 
existence of the 'church' much in that same sense present when 
the term ^asha^ refers to the 'holy community.' 

So in Y. 28, 11: ye diS a^em nipdohhi manascd vohU yavaS- 
tdit^, the 'good mind' represents the 'good man' in his citizen- 
ship in the Holy State, for the prophet is 'appointed (set) to pre- 
lect him.' (' To protect the law ' is an idea more familiar to us, 
but hardly the first impression which an expert would get from 
the passage.) 

(In Y. 30, 10, which is elsewhere touched upon, the 'good 
mind * would not so immediately refer to the 'good-minded man.') 

One might hesitate at Y. 31, 6 : mazddi avat kh^athrem hyat 
hdi vohil vakh^at mananhd. for an abstract term in the instru- 
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mental case makes it doubtful that the human subject could be 
indicated in the passage. The instrumental case naturally sug- 
gests cooperation in the form of * help,' whereas the faithful dis- 
ciple is everywhere before us as the typical snpplicator for help 
and its conditional recipient. But at Y. 81, 7, the personality 
V, in, as the good man is in evidence; and it is also possible at Y. 
31, 8, 31, 10 and 31, 17 : but see also the others cited below. 

At Y. 31, 21 : mazddo daddt ahuro , . . vaiiheuS vazdvari 
manahhd, we again prefer the * good citizen.' 

(In Y. 32, 4, elsewhere more fully touched upon * departing 
from the good mind ' might refer to the * good-minded man ' 
(departing from the company of the faithful : but this is not 
preferred)). 

In Y. 32, 15, * the abode of the good-minded saint' does not 
seem to be exclusively the meaning, or the most immediate one, 
while in Y. 33, 7, * the good-minded citizen ' is only remotely pos- 
sible ; ' let one see how I am listened to by the individual citizen (?) 
(iwhH mananhd), and by the congregation (? aM)^; better as 
elsewhere (see above). In Y. 33, 13, and in Y. 34, 8, *the 
faithful ' is only a possible rendering (see under the Personi- 
fication). But in Y. 34, 12, * the paths of the good mind,' refer 
as much to the ' good-minded man ' as to the Archangel who 
points out the way. So in Y. 34, 13, *the way of the good- 
minded man ' is more naturally meant. 

In Y. 43, 1 : rdf/6 a^iS vanheus gayem* (not gaim^ that word 
is impossible) manahho^ I can well imagine some writers (who 
might wish to push realism to the extreme) rendering * (give me) 
the life of the good mind,' that is to say, * preserve to me the life 
of our venerated chief.' Yet this would seem much strained in 
such a piece as Y. 43. But in the recMirring passages Y. 43, 7, 
9, 13, 15, ' when . . . came to me with the good mind,' we might 
well understand SSraosha' (from strophe 12), as the especially 
* obedient' disciple, the * harmonized ally' coming * with the ortho- 
dox citizen' v. m. for he, the subject, whoever he may have been, 
came (or *was to come') as a 'person,' and asked a question. Or 
this V. mananhd may be an instrumental with an inherent nom- 
inative * when the-one-endowed with the good mind came to me.' 

In Y. 44, 4 : ka^nd vafifuUiH inazdd damin mananhd^ vohu- 
manah, as I now hold, is obviously used to rej)resent the good- 
minded human being as the i>riiioipal object in the creation (with 
the earth, sky, rivers, trees, winds and clouds, mentioned in the 
apex of the immediate connection). 
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In Y. 44, 9 : hademdi aid vohucd syds manaiihd, the idea of 
the * good-minded man ' is subordinate to that of the divine Per- 
sonification (^dwelling with asha' (as the community) and with 
V. m. (as the individual saint) would seem far-fetched. But in Y. 
44, 13, the fraayd vanheuS cdkhnare mananhd, the idea of the 
faithful may well be present, ' nor have they loved the inquiries 
and counsels of the good-minded map.' 

In Y. 44, 16 : at Mi vohH srao^d jafitil mananhdy * let Sraosha 
come with Vohumanah* may mean (as in Y. 43, 7, 9, etc.), *let 
the loyal ally (the especially heedful or obedient one) come with 
the regular citizen' (see above). 

In Y. 45, 4 : ptartm vanheuS var(e)zayafit6 mananhd^ * the 
father of the toiling good mind' refers to the * good-minded 
citizen.' In Y. 45, 9, I think we have * from the nobility of the 
good-miuded one.' 

In Y. 46, 2 : dkhsd vanheuS aM isttm m., * reveal the riches 
of the good mind ' had better bo rendered * of the good-minded 
man '; so also if * hear the prayer of the good -minded ' is preferred. 
The subjective abstract might be present, ' the riches of a good 
mind '(?),' the prayer of a good mind'; but the more realistic 
concept is always to be chosen where it is at all possible. 

In Y. 46, 16 : yathrd vanheus mananhd tStd khmthrem (so 
here preferred; {^ kh^athrd'* in the G&thas, p. 268)) the good- 
minded person is possible (reading khsathrem) * where the 
kingdom is in the possession of the good man' (not, if we accept 
kMathrd). 

In Y .47, 2 : hizvd ukhdhdls vanheitS . . . mananM, * from the 
tongue of the good-minded saint' is meant (some particularly emi- 
nent individual Rshi, among the group of representatives). 

In Y. 48, 6 : hd , . , ddt tevtjtm vanheui mananhd^ the * con- 
tinuous strength of the good-minded saint ' may be the meaning. 

(In Y. 48, 8, the * grace of the good-mind' might be meant 
'equalling the good-minded (man) '; but as the princely prophet 
IB mentioned as the ^ recipient ' in the next line we should under- 
stand an especial saintly person or the Archangel) 

In Y. 48, 11: kefig d v. jimat manahhd cistii!, * the cisti (saga- 
city) of a good-minded man (some preeminent military chief) 
might be meant ; but (' cisti inspired by) the Archangel ' seems 
on the whole better just here. 

In Y. 49, 2 : na^dd y. . . . fraitd mananhdy we may have *nor 
had he questioned (held counsel) with the good man ' (if so, it 
refers emphatically to some one of the princely group). 
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In Y. 49, 3 : 16, vanheuS save izydi mananhd ... * therefore I 
will seek the sheltering-authority of the good-minded (one« the 
representative saint or priestly prince) ' might stand.. 

In Y. 49, 10 : tat cd thvahmi (iddm nipdonh^ mand voha 
urunascd aMunam^ we have the signal case for the Gathas, 
where vohumanah occurs in antithesis with 'the souls of saints '; 
that is to say ' the good man now living and the souls of the 
saintly departed.' 

In Y. 49, 12, it would be strained to say * what help is there 
to Thee from the congregation (ashd) and from the good man ' 
vohU mananhd. 

In Y. 50, 9 : and van/ieu$ syaothndiS tnanahhd^ we have * with 
ritual and deeds (ceremonies?, but see the Ved.) of the good- 
minded man.' 

In Y. 51, 3; hizvd ukhdhdis van heuS mananhd y Miymns(?) from 
the tongue of the good-minded (man, some eminent princely 
priest),' is the immediate idea intended by the composer to be 
conveyed. 

In Y. 51, 1 1 : ke vd ranheuS mananhd acistd magdi eresvd . . . ? 
we should first say ' who hath cared for the maga of the good 
man, the leading saint '; but the Archangel is likewise suggested. 

In Y. 51, 10 : vanhtUH padahts mananhd, possibly * with the 
metric feet of the saintly prophet (vohumanah),' but *of the 
Archangel ' would not be bad (metres used in chanting hymns 
addressed to him, see above). 

(In Y. 51, IS: khmthrem )nnwtnhd imnhtus vtdd, Hhe Realm 
of the good mind ' may well have been understood as * of the 
good man,' referring to the orthodox monarch as the Head of 
the spiritual State (but sec above). As to Y. 53, 4 : see above ; 
the ' glorious blessing of Vohumanah,' rather than * of the good- 
minded princely citizen ' is our first thought.) 

In Y. 53, 5 : ahyastd ah dm ye vanhfui^ inanahhd . . . 'strive 
after the life of the good-minded man ' is best. 

But it is hardly a secondary object with me here to bring into 
clear light that most difficult fact (before noticed) with referenoe 
to the use of all these terms, the fact, viz : that the meanings 
applied to them not only differ so seriously as we have seen that 
they do, but that these differing shades of this great idea of 
vohumanah follow closely and abruptly one upon the other, with 
little or no transitional modification. 
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In order to show this in an unmistakable form I will give my- 
self the laborious trouble to review some of the occurrenqes of 
Yohumanah no longer sifted out in logical order in view of the 
shades of ideas to which they refer, but just as they occur in the 
natural flow of the strophes. And I will ask the reader to fasten 
his attention on those strange circumstances which have made 
these venerable fragments what Darmesteter so justly called the 
* enigma' (of oriental literature). And together with this I will 
endeavour to increase the distinctness of our recognition of the 
fact that the exegesis is sometimes uncertain. 

After scholarship has exhausted every possible source of infor- 
mation respected by any school, at times even then we cannot 
tell which one of the four related concepts was most prominently 
present in the composer's mind when he first chanted certain 
strophes. And of course my own opinions have changed as to 
various details since 1892-94, when 1 published the Five Zara- 
thushtrian Gathas ; and I make an especial endeavour to multiply 
the alternatives, as the only scientific procedure. 

At the outset vohumanah met us in its most familiar, but by no 
means most frequent, application as expressing more immediately 
the * good-minded man,' the orthodox, or 'saintly,' citizen. 

In Y. 28, 1: j/asd ... v. khratdm mananhd . . ., *I pray for the 
understanding of the good-minded (man)' we found to be most 
probably the meaning, while at the immediately following strophe 
we have the undoubted sense 'with a good disposition of mind,' 
in * I who encompass you with a good mind ' ( Y. 28, 2), and at 
the next further strophe in Y. 28, 3, we have Vohumanah as the 
Subdeity or Archangel, * I who will praise you, Asha and Vohu- 
manah.' Here are three out of the four differing shades of mean- 
ing closely grouped with neither space nor explanatory statements 
between them at the very beginning of the first Gatha that 
meets us as they are now arranged in the MS. (not necessarily 
at all however the first in the order of original composition). 

Having decided (see above) that the words * I who will devote 
my soul's attention to watchfulness (or ' to Heaven,' that is to 
say Ho the Mount Alborj ' (so)) would be more naturally followed 
by vokd mananhd in the sense of ' with a good disposition of mind 
in the individual worshipper (though of the humblest rank), note 
that at the closely following Y. 28, 5, the words in the accusative 
{so probably, or vocative) express the Personified Attribute again 
as the Subdeity or Archangel. While the words in the next 
further following strophe express immediately and for the first 
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time the clear conception of the Divine Attribute as a purely 
intellectual and moral concept. 

In connection with ^giving asha-gifts' ^vohH mananhd with 
benevolence ' must be here the idea conveyed by the words (in 
the adverbial instrumental, and not in the sociative Mn com- 
pany with thy personified attribute vohumanah ' which would be 
impossible), while at the very next metrical lines the first form of 
the idea reappears in the words : ' give the attained prizes of the 
good-minded one' (i. e. of the good man); see the following *to 
Vistaspa and to me.' 

And this is still further expounded into the broader idea of a 

* dispensation of good men ' (so to speak) in Y. 28, 8 (see above), 
*For all the ages of Vohumanah' must mean *of the good- 
minded one or ones.' 

Once more at the next strophe the Archangelic personification 
presents itself with, however, the varying adjective vahiSta the 
best ; while at strophe Y. 28, 10, *the laws of the Good Mind' 
probably refers to the Personification, but in a barely figurative 
sense, the section ending as it began with Vohumanah as the 

* Good-minded (citizen) the saint.' Without dwelling just here 
upon the subtle manner in which the main idea interpenetrates 
the less i)rofouiid but obvious ones immediately presented, we 
cannot but exi)ress once more our wonder. The documents have 
been tested, as is known, in every way that can be devised. 
They are personal, excessively so (all is *I,' and *Thou,' and 

* You' in them). They express a certain emotion, sometimes sub- 
dued, but sometimes passionate ; they depict (without intending 
it) a state of public conflict as well as the doctrinal longings of a 
quasi-philosophical* school. They are remotely ancient and 
related to the Veda, as all things combine to show ; and yet here 
are some of the signal sentences which stood as the supporting 
columns of a reli<i:ious intellectual temple (in which this strangely 
developed population passed their mental existence); and they 
are seemingly ' played with.' Four distinct, but yet closely 
related ideas expressed by them are rapidly interchanged without 
warning ! 

It certainly looks like the ))edantic antic of a closely knit 
school of so-called experts, each aware within narrow limits of 
the sense intended for the identical term or terms. And yet this 



* Cf. * the laws by which at the first this world arose,* Y. 28, 11. 
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phraseology was published in a chanted hymn addressed to 
devout rustics coming in on especial occasions (yearly festivals, 
perhaps) *from near and from afar !' Where is the parallel of 
such a state of things in a religious community? Perhaps in 
such a public as the Commonwealth in England when the rank 
and file were familiar with the great commonplaces of the old 
so-called evangelical theology, but where else ? 

In Y. 29, 7 we should more naturally say, ' whom hast thou 
endowed with a good disposition of mind who shall give forth 
these teachings to the people ' rather than * whom hast ihou in 
company with the private saint,' also rather than *who shall do 
(this same thing) by the help of thine Archangel Vohumanah,' 
but this allusion to the good disposition of the human saint is fol- 
lowed in Y. 29, 10 (two strophes in advance) by an appeal to the 
characteristic of Benevolence in the Deity made certain by the 
verb *give ye' in the imperative, while the words themselves 
^vohH mananhd^ are in the adverbial instrumental. 

At the very next strophe again we have the Personification 
presented in such a key as is sounded in the words * Come Ye.' 

So in Y. 30, 1, the yasnas to Vohumanah as the * Archangel or 
Subdeity ' is better, as we have seen, than the * yasnas of (dative 
for genitive) the faithful worshipper,' but at the next strophe, 
Y. 30, 2, * behold ye the flames with the best mind ' refers to the 
mental disposition of the worshipper, and does not at all mean 
'behold the flames in company with the good believer'; while in 
Y. 30, 7, the terms refer agaiji to the personified concept last left 
at Y. 30, 1. 

Upon this follows the interesting uncertainty in Y. 30, 10, 
where our first interpretation of the words 'in the well-disposed 
abode of vohumanah^ might mean 'in the home of the good 
man'; but see 'Vohumanah' in the lead, with the words 'of 
Asha' and 'of Mazda' following, which fixes the very valuable 
passage as a certain delineation of Ileaven. We may render 
freely and metrically : ' but swiftest in the good Abode of Vohu- 
manah, Asha and Mazda hasten (or 'gather') those who are pro- 
duced (or 'are advancing') in good fame.' * 

In Y. 31, 4, the person represented would not so naturally be 
said to pray ' in company with the private communicant vohu- 
manah'; nor 'with his help,' but as 'inspired by the best mind,* 

'-^-^-^^^^^— ^^^^— — ■ - - ^ 

^ See the Five Zarathustrian G&thas at the places, p. 447. 
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as either 'the Archangel' or the * internal disposition (vohn- 
manah).' So also Ho know through the good mind' cannot mean 

* through the good man' in Y. 31, 5. 

Whether the idea *good man' (in the next strophe, v. 31, 6) is 
somewhat included in the * growing' (or increase') of God's 
Kingdom or not, is a question. His good mind as the snbdeity 
cannot, however, be excluded, and would be here our first pre- 
ferred rendering. 

But in the next following strophe, Y. 31, 7, Ahura is the 

* Creator of asha the law, by which he may sustain the good 
mind.' Ilore the *good-minded man (in general)' would seem to 
be alluded to, if ever. 

I was not at all so sure as to Y. 31, 8: God as the 'father of the 
faithful saint vohumanah' is a most natural rendering, but the 
attention of tlie composer may have been fixed upon distinguish- 
ing Ahura from the other Immortals ; and it is here my especial 
duty to notice the multiplicity of ideas included in the singular 
terminolo":v under discussion. 

In Y. 31, 10, the typical husbandman might very naturally be 
said to l»e the *])rosperod of the good man Vohumanah,' but be 
was liimsolf the *goo<l minded-man'; the subdeity was therefore 
hero indicated. 

Wliilc in Y. 31, 17 (not far in advance), we might regard *be 
to us the enlightener of the good man ' as a good rendering; but 

* illustrator' or ' expounder ' of Thy good mind, as 'benevolent 
wisdom,' is also very ])Ossil>lo, having the advantage of the literal 
moaning: yet in Y. 31, 21, in spite of all that may have pre- 
ceded, the 'good mind' positively refers to the ' good-minded 
saint.' 

In Y. 32, 2, only a few strophes distant, it would be exceed- 
ingly unnatural, that is to say 'uncritJeal,' for us to speak of 
'Ahura as 'guarding' (or 'ruling') by means of his faithful 
subject,' even when understood as the ' good-minded man (the 
king) vohumanah : so of the passage two strophes further on at 
Y. 32, 4, after ' beloved of the Da(»va gods,' ' departing from the 
good mind ' would more naturally refer to the Archangel, (though 
we might still be tempted to say ' beloved of the Da^va party 
and cast out by the good citizen vohumanah '). While as a con- 
trast to either of the renderings, in Y. 32, 11 (not far off), we 
have the words 'from the best mind,' evident! v used in its 
natural sense, and not in the sense of the ' good man ' because the 
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* good man ' * the saint ' ia already expressed emphatically in the 
immediate connection by a separate and a proper word ^ashaondJ* 

While again in Y. 32, 15, the 'abode of the good mind' would 
suit very well to the idea of the * heavenly home of the good 
man, the saint': if it were not for such passages as Y. 30, 10, 
where the saints are said to ' hasten (or to ' unite ') in the good 
abode (well-appointed amenity) of Vohumanah, Asha, each 
named with Mazda at their apex, and evidently understood as 
His Archangels in Heaven, a very diflFerent idea from the ' best 
mind' of Y. 32, 11 (four strophes before Y. 32, 15) ; so also of 
the * streets where Ahura dwells (see below).' 

In Y. 33, 3, we should indeed very naturally render. Met him 
who is best to the saint be in the pasture of our saintly Com- 
munity,' lit. *of the good mind'; but we have the idea of the 

* saint ' again fully expressed in another word * ashaone in the 
immediate connection. The Guardian Personification is there- 
fore most prominently intended. 

So in Y. 33, 5, we should quite naturally say 'gaining long 
life in the kingdom of the good-minded typical saint (our holy 
sovereign),' but then see the following allusion to the * paths in 
which Ahura dwells,' which rather enforces the acceptation of 
the Ameshaspend. But in Y. 33, 7, we have *the subjective 
mental state ' as the more immediate idea conveyed. ' Let one 
see in company with the congregation " Asha," and of the indi- 
vidual believer (Vohumanah), how I am listened to' ... is not 
at all so probable (if indeed possible), as * let one see aright 
(asha) and with sympathetic good will' vohd mananhd * how I 
am heard.' . . . And yet this version of vohumanah contrasts with 
that last considered in the almost immediately contiguous con- 
nection at Y. 33, 5. 

While in Y, 33, 8 : * obtain for me ' or ' make known to me ' 
(not a great difference in exegesis) then the good rites, that I 
may fulfil them inspired by thy good mind, or * with good will ' 
is better than ' in company with the good man,' for see what fol- 
lows which is an allusion to the 'praises of Asha' more naturally 
referring to the Personification. 

So again in Y. 33, 9. * Let them bear the spirit of the two 
leaders to the shining home with the best-mind (the highest good 
will),' is better than * in company with the saint or by his help.' 

* The two leaders who helped on asha' were themselves promi- 
nent representatives of vohumanah as meaning the ' typical saint,' 
and BO would not expect help from one of their own number. 
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So again in Y. 33, 10, we have, *raake our bodily strength to 
increase through goodness of mind, justice and civic order,* so, 
first, but the 'guardian spirits Vohumanah, Asha and Khshathra' 
is decidedly better than the other view, 'cause our bodily life to 
prosper through the good citizen, the holy community in general, 
and the " Government" in particular.' And the recognition of the 
concept of the Personification is also decidedly better in view of 
the most significant, Y. 33, 11. Here these same Vohumanah, 
Asha, and Khshathra with Aramaiti are invoked and besought 'to 
come.' (Should we say * hear me thou who art the good citizen, 
the holy community, and the government, come and cleanse and 
pardon me'; hardly. Even to report * O Benevolence, O Sanctity, 
O Sovereign Authority, and O Holy Zeal, hear Ye me and cleanse * 
would be difficult as surpassing even ' the subdeity ' in its 
sublimity. The Archangels are meant ; see Ahura at the head 
of them.) 

But in Y. 33, 12, the next strophe, we have 'gifts' prayed 
for through asha, vohumanah, etc.; and this latter here means 
'the disposition of mind.' The person of the 'good citizen* as 
represented by vohumanah is of course excluded. The 'good 
man ' was the person who needed the proposed favors, and could 
in no sen<e be regarde*! as sharing in the act of ' gift.' Nor can 
it be said that the other great Personifications hold their own 
just here ; ihougli we had them in such striking form in the pre- 
ceding verse. The words should undoubtedly be rendered as 
expressing the subjective disposition of the Being invoked 'give 
me power through Thy holy zeal {dramaitX)^ with fidelity (a^<S), 
and with kindness {vo/rd rmmanhd) ? 

But in Y. 33, 13, and again the next strophe, the 'ashi's of Vohu- 
manah refer to the Archangel Vohumanah.' They might indeed 
w^ell mean the * rewards of the good man,' if it were not for 'a^d* 
in the last line, which once more introduces the adverbial instru- 
mental of help ; and this forbids the presence of the idea of the 
human subject in those immediate words, obliging us to refer 
them to the Higher Powers ; but in the next following and dos- 
ing strophe of the section, we might safely say that the ' prestige 
of voluimanah ' was Zarathustra's 'leadership of the citizens.' 
That he should have been said to offer the ' priority of the 
good mind' in the high subjective sense seems almost too 
hyper-spiritual as an object for offering (yet some expositors 
might well prefer it). 



Vol. xxi.] Vohumanah in the Gdthas, 86 

In Y. 34, 3, where ' offerings ' are spoken of for * all the farms 
in the Realm' which are cultivated hy Vohumanah as the ^good 
citizen,' this latter rendering looks very natural. But as line a 
speaks of offerings to Asha, Vohumanah would not be so natur- 
ally used in the same breath (so to speak) in a sense not in 
analogy. Moreover the Personified Attribute as the Archangel 
is here he who ' shelters the farms.' While in contrast at the 
next but one following strophe, Y. 34, 6, the individual charac- 
teristic of the human subject is plainly indicated. The * shelter 
of the poor (saint) ' is not spoken of as a duty to be done * with 
the help of the community (asha),' and ' with that of the indi- 
vidual citizen (vohumanah).' These were the parties to be 
assisted, and not the means of assistance. Not even * with Asha 
(as the Archangel) ' is to be accepted ; nor ' with the help of 
Vohumanah.' 

But the supplicator wishes for ' sovereign power, and wealth 
that he may nourish the poor community with fidelity (asha) and 
is with benevolence (vohH mananhd). While in the next strophe 
these great adverbials either qualify the activity of Ahura, and 
not, as in the previous verse, that of the speaker : * if Ye (plural 
of majesty) are really thus, true (endowed with justice (asha) 
and benevolent (vohii manaiiha), show me a sign in every house of 
this people (or * in all ray sojourning in this life') ... we have 
either this, which contrasts so decidedly with personification, or 
else we have what contrasts as much with what precedes it : * If 
ye are thus really together with Asha and Vohumanah . . . 
{Notice the impossibility of, * if ye,' O Ahura, are thus together 
with the community (asha) and the individual saint (vohu- 
manah) . . .). 

Yet at Y. 34, 8, closely following, we have *from those who do 
not consider the law (asha) from these afar abideth Vohumanah,' 
{not perhaps so naturally * the good-minded man will hold aloof,' 
but *the Guardian Spirit of goodness will remain afar from him.' 

In the next following, Y. 34, 9, we have the same idea 
slightly varied * They who abandon Devoted Zeal (dramaiti) in 
their ignorance of the good mind, Vohumanah, can hardly mean 
■*in their non-acquaintance with the good man.' The * spirit of 
benevolence ' as the main idea of the Faith is indicated, or else 
that spirit personified. 

In Y, 34, 10, *the deeds of the good mind ' is better understood 
as expressing the ' active side of religion ' than the conduct of the 
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'private citizen, vohumanah' (however exalted) because the ^indi- 
viduaV is already sufficiently expressed in the term hu-kratui. 
While in the next following strophe, Y. 34, 11, the 'government 
of the good- minded' probably refers indirectly to one of the 
saintly princes, but the grouping of all the seven names looks as 
if the 'personalities' were purposely introduced (yet see the 
w^ords ' through these, O IMazda, art thou safe from thy foes '). 
While again in the next immediately following strophe the 
'paths trod by the good-minded man (vohumanah)' seems to be 
decidedly the most natural view ; but our impressions may vary 
at different times. And so in Y. 34, 13, we have ' the way of the 
good-minded man (vohumanah).' Neither of the views, how- 
ever, totally excludes the alternative interpretation, which was 
'the way pointed out by the Archangel Vohumanah.' And so of 
the 'actions of the good-minded (man)' in Y. 34, 14, while in the 
next and culminating strophe this idea seems utterly impossible. 
' Tell me this with the good man ' {vohtl mananhd) is, of course, 
nonsense, as would be also ' tell it to me with the congregation 
(ashd),^ 'Tell me kindly (with good rr.ind)' is the idea beyond 
any reasonable doubt, and ' tell me truly {ashd w^ith truth).' 

This may suffice for the Gatha Ahunavaiti ; and it also renders 
any further close tracing of the contrasts in the other Gathas 
unnecessary. The interpretation chosen by me in each occur- 
rence may be seen above and by searching out the citations of 
the different passages the student can judge for himself how 
strangely abrupt the transition from one of these uses to the 
others is. To any one at all aware of the extraordinary difficul- 
ties of the Gathas it is not necessary for me to say that I 
endeavour to differ here from my chosen opinions in my book of 
189*2-94, just as I endeavoured in that extended work to advance 
upon those in the thirty-first volume of the Sacred Books of the 
East, 1887. And in the third part of the Gathas, 'A Dictionary 
of the Gathic Language of the Zend Avesta,' I am as ever vary- 
ing freely, but alternatively, from previous conclusions. A con- 
vention of opinion on such an extraordinary theme can only be 
reached by labour as exhaustive as it is widespread ; and to elab- 
orate com[)lete discussions of the entire Avesta should be nearly^ 
a life-time's work. 

In view of what has been said above the reader will under- 
stand the extraordinary harassments which faced mc in writ- 
ing a translation of the Gathas for non-experts in 1883-87. la 
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a new edition of SBE. XXXI, which I may be obliged to 
undertake, I would elaborately define each occurrence of aaha^ 
vohumanah and the rest thus: ^all deeds done through aslia 
(thy holy law),' Hhe understanding of vohumanah (as thy 
good-minded saint),' etc. This is what I have done in the English 
verbatims just published.* The eflfect is heavy indeed ; but more 
complete than the compromises to which I was obliged to resort 
in 1887, such as 'the Divine Righteousness' (for asha), which I 
then thought the best mode of comprehending the various con- 
cepts in a single phrase, though even then and there I added such 
phrases as *in thy folk' for *the community,' and the * personi- 
fied righteousness ' for the Archangel. 

Oxford, Sept. 1900. 



1 See a new edition of the free metrical and verbatim translations. 
Brock haus, 1900, also published by the Agency of the Clarendon Press 
for the United States in New York. 



Time Analysis of Snnslcrit Plays, Second Series. — By A. V. 
Williams Jackson, Professor in Columbia University, 
New York, N. Y. 

II. Thb Dramas of Harsha. 

Tub present article forms a sequel to one published a year ago 
in this Journal, vol. xx. pp. 341-359, in which the problems of 
the time analysis of the dramas of Kalidasa were examined. It 
belongs also to a series of studies which the present writer has 
been making in the field of the Sanskrit drama, a list of which is 
given below for convenience.* With regard to the special inter- 
est and scope of researches into the use of the element of time, 
its observance or non-observance in Hindu plays, reference may 
be made to the introdnction to the companion article just men- 
tioned. The principal bibliographical references to works for con- 
sultation are there given and tliey need not be re[)eated here. 
Mention, however, may be made of the special books connected 
with Harsha, or ^rl-Harshadeva as he is often called, so far as 
they have been used in tlie present monograph ; a convenient 
bibliography of the entire drama of India will be published before 
long by my pupil, Mr. Montgomery Schuyler, Jr. 

The question of a dramatist's sources is of interest when one is 
studying the author's use of the element of time in his plays. 
The source of the three dramas ascribed to Ilarsha's name was 
the Brhatkathfi, which has been lost. Nevertheless we can 
understand in a general way his use of that source, as well as his 
own lack of invention, if that may be said, by turning to the 
Kathfisaritsairara, which is later than Ilarsha's time but is based 
upon the Byhatkatha, as is also the Byhatkathamaiijari. The 



' Those which have thus far appeared arc : (1) Children on the stage 
in the Ancient Hindu Drama. Tlie Lookcr-On, iv. 509-516, New York, 
June 1897 ; (3) Certain dramatic elements in Sanskrit plays with paral- 
lels in the English drama. First Series. American Journal of PhUoHr 
ogy, xix. 241-2")4, October 1898 ; (3) Disguising on the stage as a dra- 
matic device in Sanskrit plays. Proceedings of tlie American PhUologi^ 
cal Association, xxix. pp. xviii-xix, 1898 ; (4) Time analysis of Sanskrit 
Plays. First Series. Journal of the American Oriental Society ^ 
341-359, April 1899. 
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whole story of Vatsaraja, which is the subject of two of the 
plays, namely, the Batnuvali and the Priyadaryika, is given in 
detail or in substance in the Kathasaritsagara ; and in like man- 
ner the episode of Jimutavahana, which forms the theme of the 
Naganaiida, is taken from a tale told in the same work, which 
recounts the history of King Vatsa (ch. 22) as well as in the 
Vetala portion of the Kathasaritsagara (ch. 90). We thus have 
most of the material which must have been used by llarsha in its 
earlier shape, and we can observe how our author has handled 
the events — changing, transposing, or keeping their sequence, as 
the case may be — for dramatic purposes. Thus the Priyadar5ika 
presents certain of the more important events of King Vatsa's 
life before and after his marriage with Queen Vasavadatta. The 
time, however, was prior to his choice of Padmfivaii as a second 
queen, for the plot of this play is suggested by the king's liaison 
with Bandhumati, as mentioned in a brief paragraph in the Kathfi- 
saritsagara (ch. 14=2, 6, cf. Tawney, transl. i. 97), prior toPad- 
mavati's appearance on the scene. Yet in the play itself the 
author has chosen for dramatic purposes to mention Padniavati, 
as spoken of below (p. 95). Similarly, incidents connected with 
this second royal consort are woven into the plot of the Ratna- 
vali, to whichever period in Vatsa's career this drama may be 
supposed exactly to refer. The Nagfmanda, moreover, elaborates 
a story which Vatsa's minister Yaaghandarayana narrates long 
after the king's second marriage, and yet in the Priyadaryika 
this wise counsellor seems to be spoken of as if he were a previous 
and not an active minister as he is in the Ratnavall. Thus much 
for the treatment of the sequence of events, and so much also for 
the element of time, the lapse of which in the play we can help 
to check, as in the case of the story of Jiniutavahana, from what 
we know of Harsha's material as preserved in the Kathasaritsa- 
gara. With regard to the text of the Kathasaritsagara, reference 
may be made to the Bombay edition and to Brockhaus ; for the 
translation, consult Tawney The Kathd Sarit Sd(/ara, 2 vols., 
Calcutta, 1880, 1884. Some hints may also be gotten from 
Levi's summary of the Brhatkathamaiijarl, Journal Asiatifjue, 
1886. 

As for the dramas themselves, I have made use of the text of 
the Nirnaya Sagara series in the case of the Ratnavall and of the 
Priyadar9ika. The former play was edited by Godabole and 
Parab, Bombay 1 890 ; the latter by Gadre, Bombay 1 884, and 
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also in tbeSatya Press series by Jibanauda Vidyasagara, Calcutta 
1874. The references to the Xfijjananda are to the edition of 
Brahme and Paranjape (Arya Vijaya Press), Poona 1893, checked 
occasionally by the edition of Bhanap, Bombay 1892. With 
regard to translations, I had access to two in the case of the 
Ratnavali : one the familiar rendering by Wilson, Theatre of the 
Hindns/n. 255-:H9, the other by Fritze, Chemnitz 1878. For 
the Priyadaryikfi I consulted Strehly, Paris 18S8, and an unpub- 
lished Knglish version by Mr. G. K. S. Xariman, of Surat, which 
I hope later to edit and to publish conjointly with him, after add- 
ing an introduction. Two renderings of the Niigananda were 
also accessible : the one by Palmer Boyd, with Professor Cowell's 
introduction, London 187*2, the other by Bergaigne, Paris 1879. 

We are now prepared to turn to our detailed study of Harsha's 
employment of the element of time in his dramatic work. 

1. Ratnftvall. 

Plot of the play in brief: Ratnavali, the daughter of the King 
of Ceylon, has been destined by a prophecy to become the second 
wife of King Vatsa, or Udayana. She is sent by sea to his capi- 
tal but is shipwrecked on the way. Chance rescues her, however, 
and King Vatsa's chief minister places her in the queen's keeping 
without revealing her identity. The king sees the girl and falls 
in love with her, and when her high station as princess is dis- 
closed in the fourth act she becomes his second bride and is 
favorably accepted by the queen, to whom she is related by blood. 
Number of acts, four. 

Act. L— In an introductory monologue King Vatsa's minister, 
Yaugandharayana, tells how the princess Ratnavali, or Sagarika 
as she is called in the play, has been rescued from shipwreck and 
that she is now in the keeping of the queen, Vasavadatta. The 
minister himself alone knows her identity, which he has recog- 
nized by a necklace that she wears. Yaugandharayana adds that 
Babhravya and Vasubhftti, the chamberlain and minister of the 
princess's father, were rescued at the same time as Ratnavali, 
but were separated from her, and that they are now on their way 
to King Vatsa's palace. He also says that Rumanvat, the com- 
mander-in-chief of Vatsa's army, has been despatched to over- 
throw the rebellious king of the Ko9alas. This prologue gives 
the information needed for understanding the action of the 
drama, and the play begins. 
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The opening scene is laid on one of the days of the great Kama 
celebration, or vernal festival in honor of Cnpid (cf. madana- 
maha^ vasanta^ and in the stage direction, vasantotsavOy pp. 3-4). 
It is on this very day that the qneen, Vasavadattfi, is to do 
special homage to the god of love (cf. aclya madanamahotsave 
and ajfa mae . . . bhaavado kustimduhassa pud nivvattaidavvdy 
p. 8. 15--19), and the king is at once to join her (ayam aham dgata 
eua, p. 9. 8). This day is probably the thirteenth day of the 
bright half of the month Caitra (consult Apte Skt. Emj. Diet. 
8. v. madana- tr ay odaffl, and compare the admirable tables of the 
Hindu months and seasons which will be found in my friend 
Professor Lanman^s translation of the JCarpura-mafljari^ shortly 
to appear). The time, then, would answer approximately to the 
first of April. There is a mention of the blossoming of the trees 
and flowers, especially of the budding of the queen's favorite 
mddhavl'Creei^er which bloomed earlier than the king's jasmine 
(cf. fndhavl ladd . . . nomdlid ladd, p. 11. 3), and allusion is 
made to the maina or talking bird, the starling which plays so 
important a part in the sequel (cf. klsa tumam ajja . . . sdriam 
ujjhia iha dgaddy p. 11. 16, sdrid, p. 12. 2). At the close of the 
act the sun is setting ; twilight falls, and the moon rises as the 
scene ends (cf. pp. 14-15). 

Time of the first act, part of the afternoon of one day until 
moonrise. 

Act. n.— The second act opens apparently on the next day, for 
the festival of Cupid is still being celebrated (cf. pauttamaana- 
mahussave bhaavam anango, p. 19. I). It is now probably the 
fourteenth day of the month Caitra (see remark under Act i., 
and consult Apte Skt. JEng. Did. s. v. madana-catirrdari). 
There seems to be good reason for not assuming any longer 
interval ; for the * starling ' (sdrikd) which had been placed by 
the disguised princess in the keeping of her friend Susaiigatfi in 
Act i. (p. 12) is alluded to as if Sagarikfi had forgotten to come 
after it (p. 16), and in the denouement of this act the bird plays 
the chief r61e (cf. p. 16 seq.). Moreover, the preceding day 
seems to be implied when the love-lorn Sagarika sketches the 
king's picture (pp. 17, 18), reproducing the scene connected with 
the K§ma festival. In addition to this, the magician who has 
taught the king how to make his jasmine flower blossom like the 
queen's mddha vi- creepier has come to court * to-day' {aJja, p. 16. 
13) which may reasonably be regarded as the day after Act. i. 



92 A. v. W.Jackson, [1900. 

It is also 'to-day' {adya, bis, p. 23. 10, 20) that his wonderful 
legerdemain will be put to the test, so that the queen shall be 
outdone (cf. adyo ^dydnalatdmj p. 23. 10 and vayam adyayp. 23. 
20) ; and this actually comes to ])ass at the end of the act (cf. 
kusumidd nomdlid'ttiy p. 37. 16). The movement of the scene 
itself is uninterrupted, and the queen is filled with jealousy on 
discovering the picture of the king and Sagarika, and she leaves 
the stage (p. 39). The act closes with the resolve of the king to 
follow his royal consort and to pacify her (cf. devlm prasddayitum 
adhyantararn eva pravipdtHih, p. 40. 7). 

Time of the second act, apparently part of the next day after 
the first act, although the time is not conclusively defined. 

Act IIL— It is somewhat doubtful whether the third act is to be 
placed on the afternoon of the same day, as the closing scene of 
the preceding act, with its episode of jealous anger over the 
picture ; or on the day following. In either case there is no long 
interval between the two. Much dei)ends upon the interpretation 
to be given to the twice-repeated ajlja 'to-day' (pp. 41. 17, 42. 7). 
The maiden Kancanamala in the induction scene (pravepaka) 
explains that she has overheard an imj)ortant conversation as she 
was passing the ])ieture gallery * to-day ' {<W<x kkhii, p, 41. 17), to 
the eflfcct that the king's indisposed health was due only to love- 
sickness for Sagarika. She also tells us that Sagarika had been 
placed by the jealous queen 'to-day' under her charge {ajjakkhu 
devle cittaj^halaavHttantasankidde sdariam 7nama hatthe samap- 
jictciJit'ie, p. 42. 7-s). Is it the same day as that in Act ii., or is 
it the day following ? On the wboU? it seems best to understand 
the reference to be to the day following. It seems as if a day 
sbouM be allowed to elapse, to give time for the king to assume 
the gnise of indisposed health in order to conceal his lovesick 
devotion to Satjfarika {nHsatthadamlHfna mdandvattham pacchch 
dfiauto^ j>. 43. 5) and to allow time for the change in the deport- 
ment of Sagarika herself under llie watch that has been set over 
her by the queen (cf. sOnnarh lufuna hatthe satnappaantley p. 42. 
8), for she shrinks from every gaze and pines away. The king, 
moreover, has sent the Vidfishaka for news about Sagarika ; his 
inquiry and his anxiety would seem to imply more than a lapse 
of a couj>le of hours which would have to be the case if the scene 
were on the same day as Act ii.; and he wonders why the Vid- 
nsliaka delays so long (cf. jn-eaita^ ca may a tddrOrtdnvesandya 
vasantakah tat katham cirayati^ p. 44. 7, and again a^yi kttpalam 
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priy&yah sdgarikctyah^ p. 44. 17). The impression given by the 
opening lines of the Induction (cf. kohi kdlo tae^ [sc. kdiicanamdlde] 
dacchia gaddetti, p. 41, 3) and by the act itself as a whole seems 
to require more hours to have elapsed than would be possible if 
both acts were to be placed on the same day. Still, Windisch, 
Der griechische EinfliisSy p. 48, n. 2, prefers to crowd the events 
of Act iii into the afternoon and evening of the same day as Act 
ii. Whichever way this question be decided, there is no doubt 
as to the hour of the day which is to be represented in the 
present act ; it is late in the afternoon when ihe king inquires 
*how much of the day remains' (klm ava^istam ahnah^ p. 45. 
12). Sunset is at hand and the glories of the scene, together 
with the coming of darkness and the rising of the moon, are 
described (compare the allusions from atthagirisiharakdnanam 
anusaradi bhaavam sahassarasnii^ p. 45. 15, as far as udido hhaa- 
vam mialaitchano, p. 61. 5). It is then that Sagarika disguised 
in one of the queen's dresses which Kaiicaiiamalu had given her, 
joins the king as arranged for 'this evening' by that attendant 
and the Vidtishaka (cf. padose etc. in Kaiicanamala's speech, p. 
42. 11, and ajja in the Vidtishaka's encouraging w^ords, p. 44. 10). 
The queen interru{>ts the moonlight rendezvous. Finding the 
king making love to Sagarika she takes the girl prisoner, captures 
the go-between Vidtishaka, and leaves the stage in high dudgeon. 
The king follows to pacify her (cK devlm eva prasddayitutn^ p. 
68. 18). The scene closes late in the night. 

Time of the third act, late afternoon and evening of the day 
following Act ii., or the same day — see discussion above. 

Act IV.— The events of the fourth act follow directly after the 
preceding day. Owing to the king's intercession the queen 
releases the Vidtishaka, as we learn from the Prologue. The 
attendant maid Susaiigata has no news to add to his own infor- 
mation except that * it is not known where the unhappy Sagarika 
was conveyed by the queen at midnight after giving out the report 
that she had been despatched to Ujjain ' {sd kkhu tabasshil devle 
t^ainim peside-tti janappavddam kadua tibatthide addharatte 
na jdnladi kaham nide-tti^ p. 60. 4-5). Events prove, however, 
that Sagarika was not taken away. Through an extraordinary 
combination of circumstances she is rescued by the king, and at 
the same moment the shipwrecked chamberlain and minister of 
Sagarika's royal father arrive upon the scene and recognize in her 
the lost princess Ratnavali. Her identity is proved by the neck- 
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lace, and she is found to be the destined bride of King Vatsa as 
well as own cousin to Queen Vfisavadatta, who rejoices over the 
discovery of her kinswoman and accepts her as a co-wife. The 
happy moment is made more complete by the news that King 
Yatsa's general Rumanvat has triumphed over Ko9ala (cf. Act i.) 
and the events of the three or four days covered by the action of 
the drama are brought to a close. 

Time of the fourth act, part of the day following the preced- 
ing act. 

Summary of the duration of the action of the Ratnfivali. 

Act i., part of one day, from afternoon until 
moon rise. 1 

Act ii., ap]»arently part of the next day. 1 

Act iii., late afternoon and evening of the fol- 
lowing day, or of the same day — see dis- 
cussion above. [1] 

Act iv., part of the next day. 1 

Thus the action of the play is practically continuous and its 
four acts are comjirisod within four days, or possibly in three. 

2. Priyadar9ika. 

Plot of the i)lay in brief : Priyadar9ika, or Aranyaka as she is 
called in the play, is brought in early girlhood as a captive to the 
court of King Vatsa Udayana, and is placed under the care of 
queen Vfisavadatta, until she shall be of marriageable age. The 
king later falls in love with her and she is discovered to be the 
daughter of a friendly monarch, Drdhavarman, who had been 
taken ])risoner by an enemy *over a year' before {samahiath 
sdvihnncfuiraih, p. 42. 10), or at the very moment when Priya- 
dar9ikri was accidentally captured and brought to Vatsa's conrt. 
King Vatsa restores Drdliavarman to his throne by overcoming 
his ca[>t()r, the king of Kaliilga. The princess Priyadar9ikay as 
she now turns out to be, is united to Vatsa at this happy moment 
as the play closes. Number of acts, four. 

An analysis of the time covered by the action of this play is 
more difficult than in the case of the preceding drama. The 
chief personages, King Vatsa and his companion, the Vidushaka 
Vasantaka, Queen Vasavadatta and her attendant Kancana- 
mala, are the same as before. Uumanvat, however, who was the 
leading general in the Ratnavall, is now prime minister ; and 
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Taugandharayana, who figured aR minister in the Ratniivali, is 
now mentioned only in the interlude play (garbhanataka)^ which 
is introduced in the third act of the present drama to recount 
certain incidentH in King Vatsa's earlier career (cf. susamnihitarh 
sarvam ydugandharayanena, p. 32. 8). Once in this drama, 
moreover, allusion is made to Vatsa's second wife, PadmavatT, 
and to other wives (cf. dev'inaih cdsaiHidatta'padumavadinam 
anndnam a devinaniy p. 24. 7-9), of whom no mention is made 
in the Ratnavall. But too much stress must not be laid on this 
point, nor on the change of ministers, to show that the Priyadar- 
9ikri refers to a somewhat later period in Vatsa's married life. 
Such a view, however, would in a measure be borne out by the 
sequence of events which must have been found in Ilarsha^s source, 
the Bfhatkatha, if we may judge by the order in which they 
are narrated in the Kathfisaritsfigara, ch. 14 = 2. G (cf. Tawney's 
translation, i. 97 seq.). Yet both Rumaavat and Yaugandhara- 
yana occupy the position of ministers in the Kathasaritsagara 
without special diflFerence between them as to generalship or 
counsel. 

One point comes out clearly when the time element in this 
play is studied; it is that llarsha in this j)lay has followed the 
convention of compressing events that occupy more than a year 
into a period that seems to be a year, as laid down by the laws 
of Hindu dramaturgy. For quotations from the canon on this 
point, see my preceding paper in JAOS. xx. 343. Thus the 
events which play a part at the opening of this drama, the 
escape of King Vatsa with his bride Vasavadatta, the misfor- 
tunes of King Dfdhavarman, and the overthrow of King Vindhya- 
ketu which brings Priyadar^ika to Vatsa's court, can hardly have 
been almost simultaneous, as the })lay for dramatic purposes treats 
them to be. It is for harmonizing such matters that the conven- 
tional Induction (vlskambhaka) is made use of by the author 
(consult on this subject SI). 308, 314 and Levi, Theatre Indien^ 
p. 69). The growth of Priyadar9ika to marriageable age and the 
release of her kingly father, Drdhavarnian, who has been in cap- 
tivity *over a year' {saynahiaih samvaccharani^ p. 42. 10) by the 
time that the play closes, are compressed into a single year so as 
to follow the dramatic dictum, that * business extending beyond 
a year should be comprised within a year ' {^uarsdd vrdhvan tu 
yad vastu tat sydd varsdd adkohhavatn, SD. 306). So much for 
the first general results of an examination into the time system of 
this play. Let us now turn to the details. 
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Induction.— King Vatsa has been promised the hand of Priya- 
dar9ikri, daughter of King Di^havarman. The chamberlain of 
the latter, named Yinayavasu, comes forward in the Induction 
(viskafubhakd) and informs us that a rival king, Kalinga, has 
taken Dfdhavarman prisoner because the latter had promised his 
daughter's hand to King Vatsa instead of to him. Drdhavar- 
man's captivity has therefore begun. 

At the very time when D^dhavarman's realm was being 
invaded by Kalifiga, King Vatsa himself was in captivity to 
another monarch, Pradyota, but he had escaped and had carried 
off the latter's daughter, Vtlsavadattfi, as his bride. She is the 
jealous queen in this play as in the Ratnfivali. We are further- 
more told that King Vatsa is waging war against the king of the 
forests of Vindhya. From the chamberlain's speech we learn 
that a battle had taken place on the very day on which he is 
speaking^ (cf. kathitaui ca^dya mama vindhyaketnnd, etc., p. 
3.11). Vindhyaketu is slain, and the young girl Priyadar9ika, 
who had been temporarily left for safety in Vindhyaketu's forest 
abode, is captured by King Vatsa's victorious forces. This brings 
the daughter of Drdhavarman to Vatsa's court. Further news 
than this the chamberlain who had lost her can not tell. He 
only knows that his own lord, D^dhavarman, is a prisoner to 
Kalifiga {haddhaa tisthafi\ p. 3. 13). 

From the chamberlain's closing words wo learn also that the 
season of the year is autumn {aho ! atlddrunatd ^araddtapasya^ 
p. 3. 15) ; the sun is passing from the zodiacal sign Virgo to Libra 
(kanyagrahanCit pardm tuldni prdpya^ p. 3. 18), which likewise 
iinjilies a covert allusion to the king's change of affection from 
Vasava<lattri to Priyadaryikn. 

Time of the induction, duration of the action itself, i. e. some 
part of a day. 

Interval of several days. — A slight interval separates the Induc- 
tion [viskatubhaka) from Act i. There are several things which 
show this. In the first place the Vidushaka speaks of D^dha- 
varman's having been imprisoned by Kaliuga (didhavamtnd 
haddho'ttiy p. 4. 15). Furthermore, King Vatsa says it is 
*many days' {hahuny ahCini, p. 4. 19) since he has sent his 
own chief general, Vijayasena, against Vindhyaketu. These 
days must be accounted for, since they fall in part within the 
present action. In some degree it is possible to do this. The 
victorious general returns in the first part of Act i ; from his 
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own words we know that it required a forced inarch of * three . 
days' {divasatrayena, p. 6. 3) to reach Vindhyaketu and that 
the battle began immediately after his arrival. The day of the 
conflict was the very one in which the scene of the Induction 
(viskambhaka) is laid as we have already found (cf. adya^ p. 
3. 11). It must have taken almost as much time again for the 
general with his army to return. This period of at least six 
days may well form a good part of the *many days' (bahOny 
ahdni) which King Yatsa impatiently feels have elapsed since 
the general was first despatched — unless we are to regard bahimy 
ahdni as a mere dramatic exaggeration. In any case it seems 
fair to allow no less than three days for the interval between . the 
viskambhaka and Act i. We may now turn to the act itself. 

Act I.— King Vatsa comes upon the stage and his general 
returns victorious. He brings in his triumphant train a young 
girl who is supposed to be the daughter of the dead Vindhyaketu 
(cf. vindhyaketor , , . tadduhite ^ti, "p. 1. 10-11). She is really, 
however, Priyadar9ikii the child of the imprisoned Drdhavarman. 
Vatsa appoints the girl to be a maid in waiting upon Vasava- 
dattiu And he directs the queen to remind him when Aranyaka 
(i. e. Sylvia), as she is henceforth called, is old enough to be 
married {yadd varayoyyd bhavisyati tadd mam smdraydy p. 7. 
16). At the close of the act, when all are leaving the stage, the 
hour is midday (cf. 'unhhomadhyam adhydste bhagaiHut. sahasra- 
didhitih, p. 7. 23, and other similar allusions). Plans are to be 
made for celebrating a fete in honor of the victorious Vijayasena 
who is next to be sent against Kalinga (p. 8. 6), a campaign 
which plays a part in the sequel (Act iv.). 

Time of the first act, the forenoon of one day. 

Interval of fully a year. 

An interval of at least a year is to be assumed between Act. i. 
and Act. ii. This is shown in several ways. First and foremost 
we must account for the expression * over a year ' used in the 
dosing act regarding the length of Dydhavarman's imprisonment 
(cf. samahiayh samva^chararhy p. 42. 10). The present place 
between Act i. and Act ii. is the only one in the drama where we 
can allow for this longer lapse of time, since there is not any 
break of importance either before Act iii or before Act iv. 
Again, as already stated, the king had bidden that Priyadar9ika, 
or Aranyaka as she is called in the play, should be the queen's maid 
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of honor until she should reach a marriageable age (cf. p. 7. 16). 
In the second act one of the attendants says she mast tell the 
queen 'to-day' {ajja p. 14. 2) that Aranyaka is now marriageable, 
as the king had commanded to be reminded when she attained 
that age. When the king now sees her he speaks of ' having 
long been robbed' (ciram mmUCih smo vdyam^ p. 14. 10) of a 
pleasure he would like to have enjoyed. Moreover, Aranyaka 
and her associate, Indivarikfi, seem to have become such devoted 
friends in the interval that has elapsed that they can hardly be 
separated (cf. na sakkunotni tue xyinCi ettha dsidum, p. 13. 21), 
although Aranyakfi has well kept the secret of her exalted birth 
all the time (cf. p. 1 1. 8). The time is now the rainy season of 
autumn once again, as is shown by the allusions to the luxuriance 
of the flowers and to the autumnal rains (p. 10. 6, 15; 12. 5, etc). 
But more especially is it shown by the reference to the grand 
autumnal celebration of the full moon, or the Kaumudi festival, 
in A9vina-Krirttika (September-November). This is mentioned 
at the beginning of Act iii. and again in Act iv., and both of 
those acts follow in sequence after Act ii. without any important 
break. It is to be supposed, therefore, that an interval of fully 
a year has elapsed between Act i. and Act ii. The interval may 
possibly have been even longer owing to the tendency, for dra- 
matic i)urj)Oses, to comprise events within a year as explained 
above. In that event the expression ' over a year,' as fonnd in 
the fourth or last act, would be a milder expression for a some- 
what longer period. See above. 

Act n.— At the opening of the second act the queen is tempo- 
rarily absent as she has undertaken a vow and a fast (cf. sotthi" 
ihltma^ p. 8. 12) and the lonely king is in need of diversion (cf. 
knhdni eso piavaasso ajja devie nirahukkanthCivinodananci^ 
mittam dkarCifjhariijfanaih evva ^>^/<Mirfo, p. 8. 16-17, and also 

ksamCnh adya j^rii/dniy p. 9. 3-0). It is late afternoon (cf. 

atthahilaaind sujjena mauldiujjanti, p. 11. 3) when the meeting 
of the king and xVranyakfi unexpectedly takes ])lace, and the snn 
is setting when their interview closes (cf. atthamadhilaal hha- 
avarh saha^saraasl, p. 18. 15, and parinataprdt/o divasah^ p. 
18. 17). The whole action is swift and unbroken. 

Time of the second act, the latter part of an afternoon. 

Possibly a very slight interval ? Only a very slight interval, 
if any, separates Act iii. from Act. ii., for the queen is again 
present after her fast ; and the allusion made by one of the girla 
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to Aranyaka's distracted air 'yesterday' (A/o, p. 19. 12) and to 
the absent-minded acting of her part in the rehearsal of the 
mimic play which is about to be given, seem to imply that the 
meeting with the king had taken place recently. The miniature 
play itself is to be performed ' to-day on the grand Kaumudi 
festival' (a^a . . . komadlmahusavey p. 19. 11); and if Aranyaka 
does not play her part better * to-day' ('(|/a, p. 19. 13) there is 
danger of the queen's displeasure. Aranyaka's conversation with 
her confidante Manorama, moreover, seems to imply that little 
time could have elapsed since the preceding act. The disguised 
princess points out the very spot where she had been embraced 
by the king, as if but shortly before (cf. aath so uddeso jassim 
etc., p. 21. 3), and Manorama asks her if she really had been seen 
by the king, implying that the incident, or at least the gossip 
about it, was fresh (cf. tumarh mahdrdena ditthCi na ve-ttiy p. 21. 
16). The interval must have been long enough, however, to give 
a show of credibility to the exaggerated statements about Aran- 
yaka's sighing 'day and night' {diaharattuhy p. 23. 1) and also 
to the VidQshaka's jesting complaint that Vatsa had not slept 
*day or night,' nor allowed him to do so (cf. tena saha mae 
divarattam nlddd na ditthn^ p. 34. 2), while the affairs of state 
are simply neglected by the king (cf. pariccattardkajjo, p. 23. 9). 
The queen also has had time to take the alarm and to keep 
Aranyaka out of the king's sight (cf esd mama j)rii/asakhi 
mahdrdjasya devyd dar^anapathdd api raksyatey p. 30. 22). In 
this interval, furthermore, the Vi<lrirthaka has made an unsuccess- 
ful search for Aranyaka in the women's apartment (p. 24. 9). 

Act m.— The third act itself opens on the evening of the 
Kaumndi festival, the occasion when the mimic play is to be 
presented (cf. adya ratrdu^ p. 30. 23, ajja . . . komadlmahussave, 
p. 19. 11, and also kdumudimahotsavey p. 44. 2). The autumnal 
day has been a hot one (cf. saraddvena sarhtappdirh ajja etc., p. 
22. 11) and the twilight is already past by the time they are 
ready to begin the interlude-performance (cf. adikkandd kkhu 
gamjjhdy p. 27. 17). By the close of the act it is bedtime 
{iddnim ^ayanlyam gcUvdy p. 41. 2). The king retires for the 
night planning some means to propitiate his jealous queen, who 
has hurried Aranyaka and the VidQshaka off to prison. 

Time of the third act, part of an evening which is devoted to 
the incident of the mimic play. 

Slight interval. Some interval, not long however, separates 
Act iiL from Act iv. This is shown especially by allusions in the 
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introdnctory Prologue or pravepaka. Aranyaka is now in prison 
by order of Vasavadatta, so that her confidante Manorama has 
not seen her for some time (ettiam kdlarhy p. 41. 10). Yet the 
interval can not have been a long extended one because the 
queen's allusion to the incident between Aranyaka and the king 
in the mimic play would seem to imply that that occasion was 
more or less recent {tnha una edam aranniae uttantam paccak- 
kliarh, p. 43. 18-19). A like inference may be drawn from 
Sankytyfiyani's reference to the same episode during the full 
moon festival (cf. kdumudlmahotsuve, p. 44. 2). The only other 
time allusion which needs mention in this connection is found in 
a speech of the king. As commented on below, he says that it is 
*some days' (katijKUjdny aUCini^ p. 47. 8) since he received the 
news of his general Vijasayena's expected victory over Kaliiiga 
and of the consequent rescue of the long-imprisoned Dfdhavar- 
man. Allowing therefore for this slight interval we may take 
up the final act of the drama. 

Act IV.— The importance of the fourth act with reference to the 
rest of the play is that we learn from its Prologue that ' over a 
year' (samahiam saihvacc/ufrarhj (p. 42. 10) has elapsed since 
Dydhavarman was taken prisoner by Kalinga, the hated foe 
against whom King Vatsa at the close of Act i. had determined 
to send his general Vijayasena after the victory over Vindhyaketa 
had been duly celebrated. In the midst of Act iv. the king 
reads a letter which he received from his general 'some days' 
before {katipaydny ahdni^ p. 47. 8), announcing that the fall of 
Kalinga might be expected * to-day or to-morrow' (adya pvo va, 
p. 47. 17). The siege has apparently been a long and exhausting 
one (cf. p. 47. 10-18). At this very moment the general himself 
enters to announce his triumphal success. He is accompanied by 
Vinayavasu, the old chamberlain of Dydhavarman who appeared 
at the opening of the play. Through the victory of Vatsa's 
forces Dydhavarman is reseated on his throne (p. 49. l). At this 
same instant of news-giving, the old chamberlain of the restored 
monarch recognizes Aranyaka as Priyadar^iktl, the lost daughter 
of D^dhavarman, and he explains her relationship to the qneeiiy 
who is her cousin. As the act closes, Priyadar9ika is united to 
the king as another wife, and all ends happily after the varioas 
vicissitudes filling the space of a year or more which forms the 
time of the action of the play. 

Time of the fourth act, part of a day. 
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Sammary of the duration of the action of the Priyiidai9ikri. 

Induction (viskambhaka), part of one day in 

the rainy season of autumn. 1 ' ' 

[Interval of several days.] 
Act i., part of a day, forenoon until midday. 1 
[Interval of at least a year — see di^^c^ssion 
above.] 
Act ii., the latter part of an autumn afternoon. 1 
[Interval? — possibly a very slight interval, 
hardly more than a day or two at the 
utmost.] 
Act iii., part of an evening during the Kfiumudi 
festival. 1 

[Only a slight interval.] 
Act iv., part of one day. 1 

Thus, the whole action of the play covers *over a year,' from 
autumn until autumn. The lon<; interval falls between Act 
i. and Act ii. The handling of events gives the impression of 
their having been compressed into the space of not much over a 
year, so as to comply with certain rules of the dramatic canon, 

3. Nagftnanda. 

Plot of the play in brief : Tlie hero, Prince Jimfitavahana, 
falls in love with Malayavati, daughter of the king of the Siddhas, 
who is living in the forest. Their wedding feast is celebrated in 
the third act. In the next act, to save the life of another, the 
young prince offers his own life to the monstrous bird Garuda, 
who daily devours one member of the serpent race. Jlmutava- 
faana is terribly torn by the monster, but he is restored to life 
before the fifth act closes, and as a reward for his vicarious 
suffering the whole serpent race is henceforth freed from 
destruction by Garuda. The season represented in the play is 
autumn. Number of acts, five. 

Act I.— Prince JimQtavahana, the hero of the play, has received 
the kingdom from his father, the king of the Vidyfidharas, but 
Buddha-like he has no real love for the throne. He has made 
his subjects happy by his justice and his generosity, but now, 
abandoning the reins of government to his ministers, the young 
prince prefers, in loving devotion, to wait upon his father and 
mother in their recluse life in the forest. 
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.The^'feal 'action of the drama begins about the middle of the 
^ .first act 'Itself, when the youthful hero, wandering in the forest 
:'.\iY^^^ ^"s friend, the Vidushaka, catches sight of the princess 
•;\***Malayavati, daughter of the king of the Siddhas, and falls in 
love with her. He first sees her as she is playing on her lute 
near the temple of the goddess Gaurl in the forest hermitage. 
From the conversation of the princess with her maid we learn 
that, as a reward for her pious devotion to the divinity, the 
goddess herself has appeared before her ' to-day in a dream' {djja 
sioinaey p. 12. 11, cf. also nam ajja kido^ etc., p. 12. 8-9) and 
has promised that ' Prince Jimutavahana, the ruler of the 
Vidyadharas, shall wed her shortly ' {vfjjdharacakkavatti de 
airena evva 2><tl^i(/(f^^^V^^^*^ nfwaflaissadly \>, 13. 2-3). This is 
the cue for the ])rince to reveal himself. But before he and 
Malayavati have time to exchange confidences, an ascetic enters* 
The words of this priestly hermit let us know that Mitrfivasu, 
the brother of the princess, has 'gone to day' (adj/a gatahy p. 
16. 7) to propose a marriage between his sister and this very 
prince Jimutavahana. The ascetic has been bidden to make 
haste, for ' the hour of the midday oblation might slip away 
while Malayavati is waiting ' (faflca, pratlksamdnayd vialaya- 
vuti/dh kaddcin madht/andina^avanaveld ^tikrdmet, p. 16. 8-9). 
The hour in fact is already midday ; the sun is in the zenith as 
the act closes with its interchange of loving glances between 
Jimutavahana and Malayavati (cf. majjhffnnasnray'p, 18. 2, at/am 
inadhyain adhydste nahhastalasya bkayavdn saha^tradldhitlh, p. 
18. 6). 

Time of the first act, part of a forenoon until midday. 

Act II.— The question whether the second act is to be regarded 
as falling on the same day as the first act or on the following 
day is not easy to decide. In the former case the time of Act ii. 
would have to be afternoon, in the latter case it would appar- 
ently be the forenoon. Much depen<ls upon how much time we 
are to assume for Mitravasu's search for the hero, as noted below^ 
and upon the hour to be assigned for the * nuptial bath' which 
gives the time of the closing of the act. The whole qnestiony 
however, involves at most only a difference of a few hours, but as 
a matter of interpretation it is worth discussing and both sides 
of the question will be presented. 

In the first place Malayavatl's brother Mitravasu is said in Act 
i. to have 'gone to-day' {adya yata/i, p. 16. 7) in quest of Prince 
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Jimfltavahana in order to offer to bim Uie hand of his sister 
Malayavati (of. kumara-Jliniitavahanani thai 'ra mala yapar mite 
kvd^pi vartamdnath bhaginyd malayavatyd varahetor drastumj 
adya ffoiah p. 16. 6-7). Jimutavahana is said to be somewhere 
on the moantain (cf. malayaparvate), and several allusions in the 
play show that bis abode in the forest was quite nearby (c. g. 
kamdrqfimiktavdhano *• smdbhir ihd ''sannatarahy p. 31. 12, and 
other incidental allusions which allow drawing an inference, such 
as the prompt return of the messenger, p. ;34. 2-11, p. .39. 5-0, as 
mentioned below). Now although Mitrfivasu did not return by 
midday in Act i., he was evidently expected about that time, as 
18 shown by the allusion to MalayavatHs waiting, as already 
quoted {pratiksamdnayd ^nalayavatya kadacln madhyamdlna' 
savanaveld Uikrdmet^ p. 10. 8). A direct continuation of this 
thought is found at the very opening of Act ii. Malayavati has 
there sent an attendant to inquire if her brother be returned or 
no, for she wonders why * he tarries so long to-day ' (ajja chaadt, 
p. 19. 2, — or 'still delays,' if the variant reading alja-ri be 
adopted). A few minutes later, in the middle of this second act, 
Mitravasu does appear (tatah pravi^nti ntltrdtmsKhy p. 31. 10) and 
meets his sister who is in the sandalwood bower. To this same 
spot Jirndtavahana himself has repaired even though he has 
been obliged to shorten the time due to his (Turus, in order to 
arrive there (cf. klsa nna ajja tumani lahn fcoa f/ffr*fjafia/h 
sussiisia iha dgadOy p. 26. 14-15). To his friend, the Vi<lrishaka, 
who had accompanied him, he has to acknowledge frankly that 
his weakness 'this day' is owing to lovesickness (cf. yend \lydt 
'va etc. p. 26. 11). He gives the reason for seeking the sandal- 
wood bower. It is that 'in sleep to-day' {adya khahi svapne 
Jdndmiy p. 26. 17) he saw a vision of his beloved in that place, 
which has become dear to him in consequence, and where he 
wishes to 'spend the rest of the day' (cf. tad irc/tdmi 
svapndnubhtitadayitdsajndffamarcrniye ^shu'nti eva prade(;e ditntsa- 
fesam ativdhayituin^ p, 20. 20-21). We may presume that this 
Yision in sleep was a day dream of Malayavati, whom he had 
seen that very forenoon and wished again to see. Such an inter- 
pretation at least will allow for Mitravasu's love mission of A<;t 
L to have been completed on the same day in Act ii., which it 
may strongly be urged the context seems to deman<l. The 
details of the marriage would be arranged directly afterwards on 
the same afternoon, the hour of the ' nuptial bath ' would be quite 
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late, and the marriage ceremoDv would be that same evening Mn 
the first watch/ as mentioned again below. This would crowd 
the meeting of the lovers, the negotiation for their marriage, and 
the solemnization of the nuptials into a single day, which I find 
is done bv Windisch in his brief mention of the time scheme of 
the play, Uer grkchisvhe EinflusSy p. 48. Much may be said in 
favor of such an interpretation judging from the context. 

On the other hand, if it were not for the context in regard to 
Mitravasu's mission, it would be simpler, and in many respects 
more natural, to place the incidents of Act ii. on the day follow- 
ing Act i. This is actually done in the Kathfisaritsagara, which 
contains the story identical with our plot. The account found 
in that narrative allows a night to elapse, as is shown by its allu- 
sions to sleeping and to resorting to the temple of Gauri early on 
the morning of the next day (cf. Qayanastko ^pi . . . pratap cd 
''tyiitsuko hhrij/as tad ffdurijCiyatanam yaydu, KSS. ch. 90=12. 
23. 60-08 ; cf. also Tawney's translation ii. 311). In this case 
the vision seen *in sleep to-day,' in the drama (adt/a khalu 
srapne jdndmi^ p. 26. 17), would have been a dream of the night 
just past after the hero had caught sight of Malayavati; the 
time of the act would be forenoon rather than afternoon, as with 
the other interpretation ; and the allusion at the close of the act 
itself to the fact that the time of the nuptial bath had arrived 
(cf. ridrdhtis)idn((velni'n^ p. 40. 5, nhavanakani, p. 40. 6, andna- 
bhionhn *va f/acc/idvahy p. 40. 8) wouhl be identical with the 
ordinary bathing time in the Vikramorva^i, Act ii. end, instead 
of towards evening as must otherwise be the case. In this way, 
moreover, the marriage would not be crowded into the same day 
as the lovers' first glinij»se of each other, but would allow one day's 
prei)aration (cf. p. 40. 2) ; and new color or a different shade 
of meaning might be given to certain thoughts in Jimfitavfihana's 
speech beginning mCdh kith na ntQdh^ etc. (p. 26. 5-8), as that of 
the pining lover. If such be -the case we must adopt a slightly 
different interpretation of the length of time required for 
Mitravasu's love mission. We might, for example, assume that 
his meeting with Jlmutavahana was delayed a day by his failure 
to find the prince the first day, and that Malayavati's impatience 
at his delay ' to-day,' in the opening of Act ii., was due to its 
being the second day of her brother's quest. Still, as stated 
above, the difference in either case is but a difference of less 
than twenty-four hours in our interpretation of the action. 
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The one other important time allusion in this second act is 
that relating to the time for celebrating the marriage of the 
lovers. From the scene in the sandalwood bower Mitravasa 
himself is unquestionably convinced of the mutual love between 
his sister and Jlmutavfihana. Accordingly he goes to obtain 
from the young prince's Gurus their final sanction of the marriage 
(p. 34. 2-11). They evidently dwell quite near, and a few min- 
utes later a maid returns with the news from Mitruvasu that ' the 
happy event of Malay avail's wedding will be brought to pass 
this very day' {ajja evva malaaimd'ie vivdhTissavassa inangalam 
samvuttam b/iavissadiy p. 39. 5-6). The hour of the nuptial bath 
has arrived, as quoted above. 

Time of the second act, part either of the same afternoon as 
the preceding act, or of the morning following — see discussion 
above. 

Act nL— The third act is unbroken in its movement and it is 
supposed to last fiom dawn till sunset on the day after the mar- 
riage. The wedding itself had been solemnized 'at the first 
watch ' of the night {pad/tarnapahftre, p. 42. 1 ; consult the 
note on this in Brahme and Paranjape's edition, p. 41). As Act 
iii. opens, it is daybreak (pahade-vi^ p. 42. 2). The marriage 
festivities are still being carried on, as is shown by the scene of 
the intoxicated parasite, ^^kharaka, in the first half of the act. 
He had been carousing during the night's celebration, but his 
sweetheart had not joined him though she had seen him (cf. 
raanlvirahftJanidukkaNfhathy p. 45. 1, and ajja tiumirn mae tHva- 
hajagaratie niddatnnmw etc. p. 56. 1). Peo})le are stirring about 
as the act progresses, because the maid has received orders from 
the bride's mother to direct the royal gardener specially to pre- 
pare the flower pavilion, as the bride and bridegroom will go 
there * to-day ' {cijija smusesam tamCdavlhiam sajjlkarehiy p. 44. 
13). The loving pair appear on the scene about the middle of 
the act, and Jiniutavfihana, in rapture at his marriage, feels that 
this blessed day is the reward of all the austerities in his past 
life (cf. p. 52. 1-10). Ilis comrade, the Vidushaka, soon joins 
the couple, and Jimutavfihana pleasantly twits his friend on 
having been so long in coming (vaf/(tst/a cirdd aydto ^siy p. 53. 
17). There are one or two allusions to the sun and to incidents 
connected with the festivities (p. 53. 17, p. 56. 1, p. 57. 13), but 
there is nothing to show that the time is rapidly advancing. 
Suddenly toward the close of the act we find that the hour of 
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sunset has arrived {samprati hi parinatam ahah^ p. 60. 6, ctHam 
. . . . yCisyaji etc. p. 60. 9). This swiftness of movement from 
dawn to sunset during the development of a single act \» alao 
remarked upon by Brabme and Paranjape, p. 49-50. 

Time of the third act, from dawn until sunset on the day after 
the wedding, which took place just after the close of the second 
act. 

Interval ? It is difficult to prove with absolute certainty that 
any interval elapses between the third act and the fourth, but 
good reasons may be given for assuming at least a few days* 
break. In the first place, Jimutavuhana and Malayavati are no 
longer at the abode of the bride's parents, as they were in Act iii.» 
on the day after the wedding. Tiiere is authority for believing 
that it was customary for newly married couples to remain for ten 
days at the bride's home before the young husband took his wife 
to his own abode. The ^loka cited by Brahme and Paranja)>ey 
p. 51, is worth quoting in this connection; it runs, kanydvepnani 
nirvartya rdjavad da^ardtrikam \ sahhdryah sDagrham ydyat 
Hthiter vd kiilade(;ayoh. The play seems indirectly to contain a 
reference to this idea, if we may read at least an implication of 
it in the order given by the bride's mother that * red garments 
are to be carried to Malayavati and her husband for ten days* 
(da^^ardtram ydvan malayavatydjdmdtu^ ca raktavdadhai neta- 
vydni, p. 61. 10). 

In the second place, the fete Dlpapratipadutsava (p. 61. 19), 
or festival held on the first day of the bright fortnight of Kfirt- 
tika (Oct. -Nov.), upon which occasion it was appropriate to give 
some suitable memento to the bride and bridegroom (cf. y<U 
kim cit pradtyate, p. 6*2. 1) is spoken of in such a manner as to 
imply that this fete was not immediately after the wedding. 
Then, Jimutavahana's attitude, if one may say so, seems to imply 
a slight waning of the honeymoon. As he wanders with his 
brother-in-law down to the seashore to watch the rising of the 
tide, he complains that the forest life offers little opportunity to 
do good by self-sacrifice in behalf of others (cf. doso ^yam eko 
vane, etc. p. 62. 10); and a little farther on in the act when the 
occasion accidentally comes, he then feels that in this way his 
* marriage with Malayavati has been fruitful ' (cf. aaphalibhuto 
me maiayavatyd/i pdnigraha/iy p. 75. 15). His words of reminis- 
cence of Malayavati's kisses (p. 76. 18-19) do not necessarily 
imply that the marriage had been but a day before. On the 
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whole, therefore, considering that the bride has left her own 
home and is now with her husband at the house of his parents, 
which we may believe customarily happened after ten days 
according to the authority above cited ; and considering the 
dapara^ra-allusion in the play, which seems indirectly at least to 
refer to this ; and again taking into account the other points 
above noticed, it seems reasonable at least to assume that ten days 
or more perhaps had elapsed between the wedding and the 
great life-sacrifice which the hero now makes. Yet it must be 
noticed that Windisch, in his brief memorandum, op, clt,, p. 48, 
allows only three days for the action of the play and does not 
mention any interval. 

Act IV.— The movement of Act iv. itself is swift and unbroken. 
It occupies the short time that the hero is walking upon the 
slopes of Mount Malaya, where the occasion arises for him to 
sacrifice himself to the bird Garuda in order to save the life of 
one of the serpent race, and it includes the sacrifice itself at the 
close of the act when the great bird carries him off in its talons 
to the top of the mountain in order to kill and eat him. 

Time of the fourth act, brief part of a day. 

Act v.— The fifth act follows immediately upon the fourth, as 
Garuda is now seen to be devouring his victim on the mountain 
peak to which he had just carried him. The bird, however, 
relents and proceeds to restore Jlinutavfihana to life. The hero 
is immediately reunited with his wife and parents ; and the god- 
dess Gaurl, who is the dea ex machin<t of the piece, proclaims 
him a universal sovereign to whom the nations bow, including 
his chief enemy Matailga {matangahatakdclayoy p. 105. 5). Thus 
all ends well and happily. 

Time of the fifth act, continuation of the same day as the pre- 
ceding act. 

Summary of the duration of the action of the Nugananda. 

Act i., part of one day, forenoon until midday. 1 

Act ii., part either of the same day or of the 
next day — see discussion above. [l] 

Act iii., the whole of the next day from dawn 
until sunset. 1 

[Interval ? perhaps some days — see 

discussion above.] 

Act iv., part of one day. ) . 

Act v., continuation of the same day. ) 
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Thus, the action of the l^agananda as presented covers three 
days, or possibly four — see discussion above. There is probably 
also an interval of some days after Act iii., as explained. Acts 
iv.-v. together occupy part of a day. 

Conclusion. An examination of the kind made in this paper 
contributes something to the interpretation of the plays from 
the standpoint of action and to the interpretation of char- 
acter development during that action. As for its general results 
in supplementing the previous study of Kalidasa's use of the 
element of time in his plays, the present investigation would tend 
perhaps to show more conservatism on the part of Harsha with 
regard to allowing very long lapses of time to be assumed in 
the action of his plays, than was the case with his greater 
predecessor. 




\ 



Seven unpxihlished Palmyreyie Lisci^ptions. — By Richard 
GoTTHEiL, Professor in Columbia University, New 
York, N. T/ 

1. Male figure ; three lines of inscription. Property of Messrs. 
A. A. Vantine & Co., of New York. The script is evidently old. 

na ID'JD Malku son of 
lUn Haggu. 

'jarr woei 

2. Female figure ; eight lines of inscription. Property of 
Messrs. A. A. Vantine & Co., of New York. The script is late. 
Date on inscription 522, Seleucid era,= 210 A. D. 

^nyf Athe 
mD daughter of 
"y\\ifr\y Athe-shur. 

San Woe! 

flJtr lu the year 

ii .XX .c .V 522 

rn^D iu the month 

t33D Tebet. 

With the name Athe-Shur compare ^*)tr'?D , yW^TST^y etc. It 
might, then, mean " Athe is a wall," i. e., a defense. 

3. Male figure ; fi\Q lines of inscription. In the possession of 
the Metropolitan Museum of Art, New York. Monumental script. 

rrni^"l3f Zabd-Athe 

N3m 13 Son of Wahha 

rrninat 13 son of Zabd-Athe, 

TX\ Vh "IDI^ *T which has erected for him 

rnZ N3 W^ahba his Son. 

The names are well known. The family-tree would, then, be 



' I have to thank Messrs. A. A. Vantine & Co., and General Cesnola, 
Director of the Metropolitan Museum, for kindly placing photographs 
of the inscriptions at my disposal. 
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Zabd-Athe 

Waiiba 

Zabii-Athe 

Wahba 

4. Male figure ; eight lines of inscription. In the possession of 
the Metropolitan Museum of Art, New York. The script is half 
monumental. 

NtJ'fiJ Gravestone 
nn this [of] 

nni^nar zabd-Athe 

nni^nar *I3 Son of Zabd-Athe 

rh nSI^ ^"1 which has erected for him 

Nam Wahba 

^mntt his brother, 

'jan Woe ! 

It is impossible to say whether either of the persons mentioned 
here is identical with the Zabd-Athe or Wahba of the preceding 
inscription. 

6. Male figure ; three lines of inscription, which may be merely 
the remnant of a longer inscription. Script the same as the pre- 
ceding. In the possession of the Metropolitan Museum of Art, 
New York. 



N3m Wahba 
nay ♦T which has erected 
^mntt his brother. 

■ 

6. Upon the right hand side of the preceding figure there are 
remnants of three lines of an inscription. I do not believe that 
they have any connection with the inscription on the left hand 
side. As it is difficult to distinguish what the letters are, no 
sense can be made out of the inscription. In the posseaaion of 
the Metropolitan Museum of Art, N. Y, 

? ? 
V3V . . . 

? 



I 
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7. Male figure ; four lines of inscription ; late cursive script. 
In the possession of the Metropolitan Museum of Art, N. Y. 

iiypy Akiba 

"Spyr^y "la son of Athe-Akab 

N3"1J the leper, 

^an Woe! 

I believe that the name Akiba is new on the Palmy rene inscrip- 
tions. It is well known in later Hebrew. Compare also the Syriac 
l^ » nS » y^} Payne-Smith, col. 2062 ; Athe-Akab = aOrjoKaPos, 
Lidzbarzki, HandbucJi der Nordseinitischen Jijpigraphiky ]). 348. 
ND'IJ occurs once again, Lidzbarzki, p. Si52. Cf. the name NDHJ , 
deVoga6, 141, 3. 



Contributions to Avestan Syntax, t/ie Preterite Tenses of the 
Indicative. — By Louis H. Gray, Columbia University, 
New York, N. Y. 

The question of the signification of the past tenses of the 
indicative in the Avesta is one of the most important in the study 
of the syntax of the sacred language of Iran.' The distinctions 
between the imperfect, the aorist, and the perfect must be exam- 
ined and the results of the investigation must ever be kept in 
mind if the full meaning of the Avesta texts is to be won. 
The force of the tenses of the Avestan has twice been made the 
subject of rigid investigation, first by Bartholomae Altiran. Verb. 
(1878) 220-240, and second by Spiegel Vgl. Graram. der alteran. 
Spr. (1882) 491-496. The progress made in the interpretation of 
the Avesta since these two works appeared is a sufiicient ground 
for a reconsideration of this problem. 

The position won with regard to the force of the tenses of the 
Sanskrit, and e8])ecially of the Vedic dialect, is my starting point. 
The doctrines taught by Panini concerning the Indian tenses are 
as follows. The aorist expresses past time (/wn, iii, 2, 110); the 
imperfect denotes an act performed on some day other than the 
present one {anadyatane Ian, iii, 2, 111 as contrasted with adya^ 
^awa=aori8t, Varttika 2 to Panini ii, 4, 3; Varttika 3 to Panini 
vi, 4, 114); the perfect signifies an act performed at a time when 
the speaker was not present (parokse lit, iii, 2, 115). The conclu- 
sions drawn by DelbrUck, who has given Pfmini the tribute which 
is his due (Vgl. Synt. ii, 273) may be summarized briefly. Tlie 
imperfect is the tense of narration (Altind. Tempusl. 90, 132, 
Altind. Synt. 279, Vgl. Synt. ii, 268, 309) ; the aorist simply 
states that a given act was performed, or that a given event 
occurred at some time pa^st (" Es kommt bei der aoristischen 

* The present paper, like its companion study, ** Contributions to 
Avestan Syntax, the Conditional Sentence", Annals N. Y. Acad. Sci. 
xiii, 549-588, is intended to be preliminary to the forthcoming "Avesta 
Syntax" of my teacher, Prof. A. V. Williams Jackson. His counsel, 
ever cheerfully given, is highly appreciated by me, and from his rich 
collection of material, kindly placed at my disposal in manuscript, I 
have received much valuable assistance. 
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Aeusserung der Gesichtspunkt der Zcitdauer gar nicht in 
Betracht. Es wird ja nur betont, dass eine Handlung tlberhaupt 
in der Erscheinung getreten sei", Altind. Synt. 280, see also 
Altind. Tempusl. 128-129, 131, Vgl. Synt. ii, 240, 302-303, 309) ; 
the perfect signifies the present result of a past act or event 
<Vgl. Synt. ii, 177, 213, 269, 275, 309, cf. also Altind. Synt. 298, 
Altind. Tempusl. 100-101, 112, 131-132). In the Brahmana 
period of the Sanskrit the perfect is used as a tense of narration 
besides the imperfect (Delbrttck, Altind. Tempusl. 131, Altind. 
Synt. 300-301, Vgl. Synt. ii, 271-275, Whitney, Trans. Am. Phil. 
Assoc, xxiii, 85-94, Speyer, Ved. u. Skt. Synt. 52). The conclu- 
sions of Speyer, Skt. Synt. 246-257, Ved. u. Skt. Synt. 51-54 are 
in close accord with those of DelbrUck.* Paul's Prinzipien der 
sprachgeschichte* 251 should be consulted in this connection. 

The views concerning the tense-force of the Avesta which 
were expressed by Bartholomae and Spiegel may be summed up 
in a few words. According to the former of these two scholars 
the Iranian aorist, like the Greek, expresses an inchoative or an 
instantaneous act (" Der iranische aorist dient, wie der griech- 
ische, zum ausdruck der eintretenden, auf einen schlag vollzo- 
genen handlung," Bartholomae, Altiran. Verb. 223, cf. Jack- 
son, Av^ Gramm. § 624), and he consiii^ers the imperfect to be 
preeminently the descriptive tensii in Iranian as it is in 
Indian. The perfect is used, according to this scholar, in a 
present or in a preterite sense, or else it possesses no tense- 
force whatever (Altiran. Verb. 237). Spiegel agrees with Bar- 
tholomae in regard to the tense-force of the aorist and imperfect 
(Vgl. Gramm. 491, 493), but in his view the perfect denotes 
either a mere preterite, or else the present result of a past act or 
event (Vgl. Gramm. 495). The pluperfect tense occurs very 
rarely in the Avesta. In Bartholomae's opinion (Altiran. Verb. 
240) it has merely the force of the ordinary imperfect. Similarly, 



* Whitney, Skt. Gramm. ^ g 779, like other scholars, regarded the 
imperfect as the tense of narration. His theory, however, that the 
aorist ** signifies something past which is viewed as completed with 
reference to the present" (^928, cf. also §§ 927, 929-30) is less acceptable 
in my judgment. The perfect, even in the Veda, was to him **the 
equivalent of imperfect, aorist, and present" (§823, cf . also §i582lb, 
8S2, and Pacini chandasi lif, iii, 2, 105). This conception of the force of 
the perfect tense seems to me to be somewhat inexact. 

▼OL. ZZI. 8 
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with reference to the SanRkrit pluperfect, Delbrtlck supposes that 
this tense is sometimes equivalent to the imperfect as being 
a tense of narration and sometimes to the aorist as being past in 
time (Vgl. Synt. ii, 228, 275-276, 309, Altind. Tempusl. 113, 132, 
Whitney, Skt. Gramm.' §532a, cf. also Speyer,Skt. Synt. 256-257). 
This view does not seem to be supported by the Avesta. There, 
in my opinion, the pluperfect represents what we should expect 
from its formation in the perfect system. It appears to denote 
the result in past time of a previous action or event, and it does 
not appear to have the value of a simple preterite tense.' 

It is almost self-evident that the Younger Avesta shows a steady 
decline in ability to distinguish sharply between the various pre- 
terite tenses. This is true especially of the aorist, which is prac- 
tically supplanted by the imperfect and occurs but seldom (Bar- 
tholomae, Altiran. Verb. 227, Spiegel, Vgl. Gramm. 491, 494). 
The decreasing frequency of the aorist and the absorption of the 
aoristic functions by the imperfect in epic and classical Sanskrit 
is closely analogous (cf. Aver}"-, .TAOS, x, 319). 

In the consideration of the force of the imperfect and aorist 
tenses in the Avesta a considerable difficulty meets the investi- 
gator at the very outset. While the Old Persian employs the 
augment in all the occuwences of the imperfect and aorist, the 
Avesta has very few augmented forms (Spiegel, Vgl. Gramm. 343- 
344, Bartholomae, Altiran. Verb. 57, 60-62 ; Grundr. der iran. 
Philol. i, 56, 189-190; Jackson, Av. Gramm. § 466). The danger 
of confounding true imperfects and aorists with injunctives is, 
therefore, a serious one. Especially is this the case in the Ga^as, 
the very part of the Iranian scriptures where clearness were most 
desirable. Here the confusion between the past tenses of the 
indicative and the injunctive is the greatest. Many passages of 
the Gfidas may be interpreted equally well either as laid by 
Zarathushtra in time past, or, owing to the marked eschatological 
spirit which pervades these psalms, as referring to future time 
and especially to the Resurrection. In the Younger Avesta this 
difficulty is, fortunately, less serious, owing to the relative 
simplicity of the thought and style. In all passages considered 
in this study which possess traditional renderings in Pahlavi and 
Sanskrit these ancient translations have been taken into account. 

I have necessarily adopted a uniform rendering of the past 
tenses. The imperfect is translated in all instances by the Eng- 
lish narrative tense (Mie said'), the aorist by the auxiliary 
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*did' (he *did say'), the perfect and its preterite, the pluper- 
fect, by the auxiliaries ^has', 'had', (*he has said' *he 
had said'). 

I. Sentences containing the imperfect only. 

In the following passages will be found examples of the imper- 
fect indicative used as the tense of simple narration or description 
according to the theory set forth above. 

-%r ^^ Q , «. GdSd-Avesta, 

aetn moi ida \nstd y^ n5 aevo sasnft gftHatd 
zaraOuStrd spitdrno : hvo /j5 mazdd oastl aSdidd 
dar9k9r?$rd s^Hivayefjhe hya{ hoi huddrnhn dydi vaxBhrahyd, 

'this man here hath been found forme, who alone heard our 
commandments, Zarathushtra Spitama. He wisheth, O Mazda and 
Asha, to recite the duties when I shall give him a goodly upbuild- 
ing of speech.' 

(Note the variant gnStd K 3*7, C 1 for ^w^a^a which Neryosengh 
renders by ^u^dva,) 

Ys. 30. 6: 

ayA noit 9ra$ vi^ydtd dftevddind hyat Is a ddhaomd 
pdr98rnanmg upd-Ja sat hyat V9r9ndtd adiStdni niano : 
at aehmdm h9ndvdr9ntd yd b^naydn ahum niaratdno, 

*of the two the demons decided not aright, since deceit came 
upon them as they questioned when they chose the Worst 
Hind. Then they rushed together unto Wrath to defile the 
life of man.' 

(The tradition renders vihjdta by the present vijln^nd, vivijanti, 
but upd-Jasat and h^ndvdrdntd by matjj homandj updgacchaty 
and diibdrast homand, durdgacchan,) 

Ys. 31. 1 1 : 

hyat 719 mazdd pa our vim gaeSftsdd taSo damAsdd 
Bwd manauhd xratusdd hyat astvantam dad ft uSta?i9m 
hyat Syaodanddd smghotsdd yadrd var^ndng vasd ddyete. 

*when first thou, Mazda, shapedst for us lives and consciences 
and wisdoms through thy Mind, when thou madest the body 
corporeal, (when thou madest) deeds and words whereby one 
may at will profess his beliefs.' 

(The Pahlavi and Sanskrit tradition renders taSo by tdSlt, ghcUi- 
tavdn, and dadd by ddt, addh,) 
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Yb. 32. 1 : 

aliyadd x^aetuS ydsat ahyd V9r9z9n9m mat airyamnd 
ahyd daevd niahmi manoi ahurahyd urvdzemd mazd&: 
Ovcoi duttf}oli6 ffhfhdmd thig ddrayo yoi vf( daihi^9ntl, 
' of him he asked as kinsman, of him (he asked) as serf together 
with the confederate, of him the demons (asked): In my mind (I 
am) a friend of Ahura Mazda. May we be thy messengers! 
Them art thou to hold (in restraint) who hate you.' 
(The tradition renders ydsat by bavlhunaat.) 

Ys. 34. '8 : 

tdiS zi nA SyaoSaiidU hyente yae^u as pairl pourubyo tSyeJo 
hyat as aojyff ndidyf(7^hdm Owahyd mazdd ^td urvdtahyd 
yoi 7idit ahm mainyantd aelbyo duire vohu as mano, 

* by these deeds they affright us with whom there was destruction 
for many, since he was the stronger against the weaker(?), an 
oppressor of thy doctrine, Mazda : the Good Mind was far from 
them who regarded not Righteousness.' 

(We may also regard mainyantd and as as injunctives, cf. the 
traditional renderings by mlnend, niavyante and bard . . . altdy 
asti.) 

Ys. 43. 8: 

at hoi aofi zaraSuStro paoiirvlm 
Jiaidyo dvaesflf hyaf^ isoyd dr^gvdite 
at asdune rafdno liy^m. ao^bnyhvat, 

*then to him I, Zarathushtra, spake: May I be a true foe, as 
far as I can, of the wicked, but a mighty joy to the righteous.' 
(The tradition renders aofi by guft^ pratyavocat.) 

Ys. 44. C : 

tal 6wa pdTBSd 9)'?^ moi vaodd aJmrd 
yd fravaxhjd yezl td aOd haiOyd 
ahni HyaoSandi^ d9b^izaitt drmaitM 
taibyo xsadram vohu 6 in as mananhd 
kaeibyo azlm rdn yd-8k9r9tl?n g[ttn taso, 

* this I ask thee, tell me truly. Lord, whether what I shall pro- 
nounce is true indeed : doth Armaiti advance Righteousness by 
her deeds? The Good Mind taught thy Kingdom ; for whom 
shaped St thou the joy -giving cow Azi ?' 

(The tradition renders dinaa by ddSet, dsvddayatiy and taSd by 
tdslt, aghatayah.) 
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Yb. 45. 6 : 

at fravax^ya hydt moi mraot spdntotdmo 
vada sruidydi hyat maratatibyo v ah islam. 

* and I shall pronounce what the Holiest said unto me, the word 
which is best for mortals to hear.' 

(The tradition renders mraot by gufty abravltJ) 

Ys. 46. 17 : 

yaOrd va a/Smdnl sanghdnl 
noit anafSm^m. dajdmds2?d hvo-gvd 
hacld vastd va/unang saraoM rddayaho 
ya vidinaot ddOamdd adndamdd 
dangrd mantu asd mazdfi ahuro. 

* where I shall announce your measures, not unmeasured, O wise 
Hvogvian Jamaspa, prayers with your creation through obedience 
to the generous giver, who, even Mazda Ahura, decided 
between good and evil with his wise councillor Righteousness.' 

(The tradition renders indinaot by bard vifmet, vivinaktL) 

Ys. 48. 5 : 

gavoi varazydf^m t^vn na x^araddi /Suyo, 

*let them work for the cow whom thou madest to thrive for 
our food.' 

(The tradition renders fluyo by sphltayati.) 

Examples of the imperfect injunctive may be quoted from the 
Gatfas in this connection. In the two passages here chosen the 
injunctive value of the augmentless imperfect form is supported 
by the traditional renderings. In the majority of cases, however, 
the decision whetlier a passage contains an imperfect indicative 
or an injunctive becomes almost entirely a matter of subjective 
judgment. Perhaps we may go so far as to say that the double 
force of the augmentless form was intended by the great Prophet, 
whose vivid imagination beheld the future ofttimes as the past. 

Yfl. 34. 9 : 

ydi spantrim drmaitlm Otcahyd inazdd baraoc^m viduSd 
duS-SyaoSand avazazat va rahau$ a v isil m.ana taho 
aeibyo mas asd syazdat yavat ahmat aurund xrafstrd, 

Hhose who know that Spenta Armaiti is beloved of thee, O 
Mazda, (but who) are to fall away through evil doing 
through ignorance of the Good Mind, from them Righteousness 
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is to withdraw afar, as from us the wild noxious creatures (are 
to withdraw).' 

(The tradition renders avazazat by baru sedkunyeny pariksep- 
syanti, but ayazdat by prabhrapyatL) 

Ys. 44. 15. 

tat Owd pdr98d 9rd^ moi vaodd ahurd 
yezl ahyd aSdpoi mat xSayehl 
hyat hhn spddd aiiaodarahd Jamaete 
a y di^ urvdtdiS yd tu 771 azdd dlddrdzo 
kuBrd ayh Jcahmdi vanan^m dad ft, 

* this I ask thee, tell me truly. Lord : whether thou hast power 
through Righteousness over him to ward (him) off from me ; 
when the two hostile hosts shall come together on account of 
those doctrines which thou art to desire to have maintained, 
unto which of the twain art thou to give the victory?' 

(The tradition glosses dlddi*dzd as eschatological ; aey, D'in6 
ruhdklh hundak yehevunet den zak danidnd / kila^ Dlneli pro- 
vrttih sampurnd bhavisuati antah taamin kale. It renders dadH 
by yehabmil-ait, ddsyati.y 

b. Younger A vesta. 

The imperfect retains its original force unchanged in the 
younger Avesta. It has, furthermore, absorbed for the most 
part the functions of the aorist tense. The imperfect is very 
frequent in the younger Avesta. A very few examples from 
this portion of the texts will suffice to show the force of the 
imperfect in the later period of the language. 

Ys. 9. 15 (YAv. verse): 

tv in zam arguzo dkdrdnavo 
vispe daeva zaraBustra, 

' thou, Zarathushtra, m a d e s t all the demons to hide beneath 
the earth.' 

(The tradition renders dkaranavo by kart homanih, akarot,) 

Ys. 57. 17 (YAv. verse): 

yd no it pasdaeta huS;nafa 

yal mainyu ddm^in daihltdm. 



^ Further examples of the imperfect injunctive in Avestan are giyen 
by Gray, Annals N. Y. Acad. Sci. xii, 563, 578-574. 
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'who hath not slept after that the two spirits created the 
creation.' 

(The tradition renders daihltdm by yehabunlt The variant 
huh^afayat J 15 for the perf. part, husx^a/a [Jackson, Reader 
109, but perf. ind. — cf. Skt. susvapa — Bartholomae, Grundr. der 
Iran. Philol. i, 204] is noteworthy.) 

Yt. 5. 127-129 (YAv. verse): 

minurn bar at hvazdta 
arddvi sura anahita 
upa t{im srirtpn manaoOriyn 
ha he maiSim nydzata. . . 
ypairi pus\i m bandayata , , , 
bawraini vastrfr vauhata, 

*the well-born Ardvi Sura Anfihita wore a collar upon her fair 
neck, she girt her waist, . . . she bound on a crown, . . . she 
clad herself in beaver robes.' 

(Note the variant bandayetl — present — J 1 for bandayata.) 

Yt. 8. 38 (YAv. verse): 

avi dim ahnro mazdfl 
av^ n amdsff spanta 
vouru-ffaoyaoitis he miOro 
2)0tiri( pantnyn fr a(}aei<aet9m 
d dim paskdt a n umar^zatdin 
asiHva vaiwhi bdr9zniti 
pdr^yidiOa raoraOa 
v'lsjy^m. d ahnidl ya{ aem 
jyaiti-ap a y a f v az^rmi 
yanvantdm avi gairlm, 

'Ahura Mazda and the Amshaspands assisted him, Mithra, the 
lord of broad ])a8tures [and Ahnra — see Darraesteter, Le Zend- 
Avesta ii, 425 n. 85] taught him the road in full, after him 
swept along both tlie lofty Ashi Vanuhi and Parendi of the 
swift chariot, all the time until he reac hed in his course the 
mountain Hvanvant.' 

Ys. 13. 77-78 (YAv. verse): 

yat titarat ai^ro mainyul 
kdhim asahe vafjh^uS 
antavd pairi' a vditdm 
vohuda man 6 dtarsda 
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78 ttl he taiirvayatdrn tbaeSA 
ajjrahe mainyTpus drvatO 
yat 710 it dpo takdiS stay at 
no it urvarft uruBmnhyo 
hakat surahe daOuSo 
xmyato ahurahe mazdA 
frataxin dpo 89viMft 
uzuxsy^mda urv arfi. 

'when Anra Mainyu crossed the creation of good Righteous- 
ness, both the Good Mind and the Fire came to help, they [the 
Fravashis] overcame the malicious acts of the wicked Anra 
Mainyu, so that he stopped not the waters in their courses, nor 
the plants in their growths; straightway flowed forth the waters 
most mighty of the mighty creator, the majestic Ahura Mazda, 
and the plants grew.' 

(Note the variant acditi — present — K 37 for avditdm.) 

Yt. 17. 55 (YAv. verse): 

yat m[mi tura pazdayanta 

dsu-aspa naotarava 

dat az9m tanurn aguze 

aha iri ini^ni gm^ armo bar9mdyao7\ahe 

dat ?n^ifn fr aguzayanta 

ydi apdrdudyu taurxina 

ydi kainina anupaeta niasydn^tn, 

'when the Turanians and swift-horsed Naotairvans chased me, 
then I hid my body beneath the foot of a laden(?) bull ; then 
there discovered me young boys and maidens unsullied by men.* 
(Both here and in the similar passage Yt. 17. 56 K 12 has the 
present ^x/zcZayrm^i for pazdayanta. Similarly K 12, J 10 read 
the '^VQiiiinl fragnzayanti in § 55 iov fragtizayantaj although they 
have the \m\){iviQQifraguzayanta in § 56.) 

Vd. 2. 3 (YAv. verse): 

dat he inraom zaraBustra 
az97n yd ahuro mazdft. 

'then I, Ahura Mazda, O Zarathushtra, said to him.' 
(The tradition renders 7nraom by guftani.) 

n. Sentences containing the aorist only. 

It is not altogether improbable that at an early time in the 
Indo-Iranian period the various formations of the aorist, such as 
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the root-aorist, the sibilant aorist, or the reduplicated aorist, 
expressed different shades of the force of the aoristic tense. 
However this may have been, it is clear that by the close of 
the Indo-Iranian period all formations of the aorist had the same 
signification, that of the simple statement that a certain action 
or event occurred in past time (Delbrack, Altind. Tempusl. 88; 
Vgl. Synt. ii, 230). 

daidl asd t^m aSlm vat^hMis dyaptd inanayaJio 

ddidi to drmait? vititd»27di iS9m maihyd(}d 

distu mazdd xSayddd yd u^ m^Ord 8r9vtm drddA, 

*give, O Asha, that blessing, the boon of the Good Mind, grant 
thou, Armaiti, (our) desire to Vishtaspa and to me ; (and) thou, 
O Mazda, art to give what words I, your prophet, did hear.' 

Ys. 29. 10 : 
yuiam aeibyo ahurd aogO data am xsaOrdni(id 
avat vohu manayjhd yd husntlS rdm^imdd ddt 
as^md'it ahyd mazdd $iC{wi ni^ yjhl paonrvlm vaed9m. 

' do ye give them strength, O Lord, and the Kingdom through 
Righteousness, such through the Good Mind that he may give 
fair abodes and joy ; I in sooth, O Mazda, did think thee to 
be the first possessor of this.' 

(The tradition renders rtufj/u by mhiam, dhydydmi.) 

Ys. 30. 3 : 

at td mainyfi ponriiye yd y7mid xafdnd a8rvdt9m 
manahidd vadahii)d syaoOandi hi vahyO akdmdd 
As(!d hudi^fj/io ar^s vlsydtd noil dnzdflfjhd, 

'now the two first spirits, the twins, of their own accord did 
proclaim both in thought and in word and in deed, what is better 
and what is evil ; of them twain the benevolent did choose 
aright, but not so the malignant.' 

(The tradition renders asrvdtrfin hy srul, avocatdm^ and vlSydtd 
by bard vijlfy vibhaktavdn. The use of vUydtd in Ys. 30. 6 is 
precisely similar, although Neryosengh renders it there by 
vivijanti,) 

Ys. 31. 10 : 

at hi ayh fravardtd vdstrlm ah'ydi /Suyant9m 
ahur9m anavandm vahfh^uS/Smyhlm ?nana?^hd 
ndit mazdd avdstryO dav[isdind humar^toiS baxStd 
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* then of these two he did choose for her the thrifty husband- 
man as a righteous lord, a promoter of the Good Mind ; never, 
O Mazda, did one not a husbandman, even a Da vans, enjoy 
good report.' 

(The tradition renders fravardta by fravaftend and baxSld by 
xelkuntt, pravarsatt) 

Ys. 32. 3 : 

at yus daevd vlsp^f^hd akdt mananho std di6r9m 

yasdd vtt, nia^ yazaite drujfasdd pariTnatoiSdd 

ayaom^m aipl daibitdna ydiS asrudum bumyd haptaiOe, 

^now ye demons and whoso honoreth you greatly, to advance 
hereafter the deceits whereby ye did become notorious in 
the sevenfold earth, are all seed from the Evil Mind and the Druj 
and Pride.' 

Ys. 33. 6 : 

ya zaotd am drazys hvo many^uJt d vahiStdt kayd, 
ahmdt avd mana7?hd yd vardzyeidydi tnantd vdstryd 
td toi izydi ahurd mazdd darMoisdd ham-parUoUdd, 

*I as Zaotar, pure through Righteousness, desire from that Best 
Miifd to further through that Mind what it did think to be 
relating to husbandry; for these two things of thine I long, O 
Ahura Madza, both to see thee and to question thee.' 

Ys. 34. 10 : 
ahyd var^hniS manaf^ho syaoOand vaodat yarab^m huxraiuS 
8p9nffmdd drmaitlm d^imini vldvd hiO^m aMhyd, 

^the man of goodly wisdom did say to hold fast to the works 
of that Good Mind, knowing the creative Spenta Armaiti to be 
the abode of Riijhteousness.' 

Ys. 35. 7 (GAv. prose) : 

ahurahyd zl at lu niazdfi yasndmdd vahmdmdd vahiSt9m am^h- 
maidi g'mSdd vdstram, 

* verily worshij) and invocation of you, O Ahura Mazda, did we 
think to be the best thing and the pasture of the cow.' 

(The tradition renders armhinaidl by mlnam, dhydydmi.) 

Ys. 37. 1 (GAv. prose): 

iOd at yazaynaidt ahnram mazdi^'m yd g^mdd ahm^d ddt 
apasdd ddt urvarftsCd vajJuhiS raoOdsdd ddt bumlmdd vlspddd 
vohu. 
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*here now we worship Ahura Mazda, who did create both 
the Cow and Righteousness, who did create both the good 
waters and plants, who did create both the stars and the 
earth and all good things.' 

(The tradition renders ddt by yehabtmty daddu.) 

Ys. 39. 4 (GAv. prose): 

yaOd tu % ahurd mazdd m^nghd(id vaot^asdfd disdd 
var9Sdd yd vohu aOd tot daddniahl aOd dV^mahl a9d $iod diS 
yazamaide, 

*SLS thou indeed, O Ahura Mazda, didst both think and say 
and give and do what is good, so we give to thee, so we teach, 
so we worship thee thereby.' 

(The tradition renders inmgfid by m'miSnd hdmafidiy manasi 
vartasCy and vaodas by gobihid homanai, vacasi vartase.) 

Ys. 43. 5 : 

9p9nt9fn at died mazdd nijnghl ahurd 
hyat Owd aKf/uuS Z[tOdi dar9S9ni 2)aourvim 
hyat dff syaoBand mizdav^^n yddfd uxBd 
ak^m akdi vahfuhhn aslni vafjhaovt 
Oiod htmard ddfnOiS vrvaese apmie, 

*then did I think thee to be holy, O Mazda Ahura, when I 
did see thee the first one at the birth of the world, when thou 
didst establish deeds and words having their rewards, evil 
for the evil, but a good blessing for the good, by thy virtue at 
creation's final change.' 

(The tradition renders tnhighl by niinif homanih, amarhstdh; 
dar9S9fn by xadliufify dadar^a, and d(i by yehabCmfy addh.) 

Ys. 44. 7 : 

tat Owd pdrdsd 9r98 moi vaodd ahurd 
Av b9r9xB[tm tdSt xsaOrd mat drmaitlm 
k^ xiz9m7nn ddr9t vydnayd puOr^m piOre, 

^this I ask thee, tell me truly. Lord: who did fashion the 
lovely Armaiti together with the Kingdom, who by his wisdom 
did make the son dear to his father ? ' 

(The tradition renders tdSt by tdSlt, aghatayaty and tidrat by 
kartdy akarot,) 

Ys. 45. 10: 

tiim 7hp y as fid is drmatois niimayzo 
y^ ^nm^nl mazdi srdvi ahurd 



124 L, H. Gray, [IWO. 

hyat hoi iiM vohuCd ^diSt viana?^hd 
xsaOroi hoi haurvdtd amdr9tdtd 
ahnidi stoi d^n tavisl utayuitL 

* seeking to magnify with our hymns of Concord him who is 
called in immutability Mazda Ahura, since his Asha and Vohu 
Manah did promise that in his Kingdom should be Health 
and Immortality, in his mansion Strength and Eternity.' 
(The tradition renders doist by ddS'Uo, dsvddayati,) 

Ys. 46. 12 : 

hyaf us aSd naptya?su nqfsudd 
turahyd xizj^m frydnahyd aoJya?^iX 
drmato is (/alBfi frddo Owaxm fjhd 
at 'iH vohu h^m aibi- moist rtianah^hd 
al'ibyo rafehrdi mazdft saste ahuro, 

'when Righteousness did come unto those that are to be 
called the children and grandchildren of the Turanian Fryana 
who zealously furthereth the possessions of Armaiti, then the 
Good Mind did abide with them, (and) Ahura Mazda ift 
announced to them for their comfort.' 

(The tradition rendens aibl-yndist by ketrund^ nivasanti.) 

Ys. 49. 5 : 

at hvo mazdd Izddd dzuitiSch'i 

y^ daefi[i7n vohu sdrStd nianaijhd 

drmatois kasdif asd huz^ntuS 

tdisdd Vispdis Oicahmi xSaOroi ahura, 

'now he, O Mazda, is both increase and prosperity whosoever 
did guard the Religion through the Good Mind, whoever hath 
saving knowledge of Armaiti through Righteousness, together 
with all those in thy Kingdom, Lord.' 

(The tradition glosses sdrstd by zak I min dlnd petdk pauan 
frdru n o'lh v dduny77i . ) 

Ys. 51. 1 1 : 

ka urvaOo spitamdi zaraOustrdi nd mazdd 

Av ud ai^d dfrastd kd spdntd drmaitis 

kli vd va)jh'ni^ niaiiaj^ho acistd magdi 9r9Svd, 

*what man, O Mazda, is a friend of Spitama Zarathushtra, or 
who did make questioning with Righteousness, with whom 
(did) Spenta Armaiti (make questioning), or what just man did 
make announcement to magnify the Good Mind.' 
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(The tradition renders afrastd by harnpursltd^ aprcchat.) 

Ys. 53. 3 : 
tymda tu ponrudistu hah'^at-aspCmd 
spitdml yezim dugddmm zaraBuMraJu 

va^/miSpaitydst^mmanaf^hdasahydmaziMsdd taibyo ddt sarem 
aOd Mm fdral^vd $wd xraOicd sp^niUd drmatoiS huddnvar9Sud, 

*and him, thou Pourucista, Ilaecataspian maiden, Spitamide, 
youthful daughter of Zarathushtra, he did give to thee as a 
husband, a friend of the Good Mind, Righteousness, and ]\Lazda ; 
then make thou questioning with thy most holy wisdom in 
Armaiti's knowledge-choosing matters.' 

The following strophe seems to contain aorist injunctives 
rather than augmentless aorists. 

Ts. 51. 15: 

hyal mud^m zaraBustro magauabyo ddiStpard 
garo damdn*^ ahuro 7nazd^ Jasaf poiiruyo 
td i\t vo/iCf manah^hd aSdidd savdiS diviSi. 

* this reward Zarathushtra did promise in the presence of the 
great ones : In the Abode of Song Ahura Mazda is to be the 
first to come ; these things have been taught you by the Good 
Mind and by the blessings of Righteousness.' 

b. Younger Avesta. 

It has already been noted that the aorist occurs but rarely in 
the Younger A vesta. Its place has been usurped for the most 
part by the imperfect. 

Ys. 19. 1-3 (YAv. prose) : 

dit a vat vafjo ds ahxira niazda uat nn frdvaoco para asnidm 
para dp9m para Z[itn ... dat mraof ahuro mazdfl bay a aeSa d$ 
ahunahe vairyehe spitama zaraBustra yal tl frdvaodd^n, 

*what was that word, O Ahura Mazda, which thou didst pro- 
nounce to me in the presence of the heaven, in the presence of 
the water, in the presence of the earth? ... then said Ahura 
Mazda : It was this portion of the Ahuna Vairya, O Spitama 
Zarathushtra, which I did pronounce unto thee.' 

(The tradition renders frdvaoco by yemalelunH^ jyrdvocah. 
The use of frdvaocim in Yt. 17. 22 is precisely similar.)* 

^ It is to be noted that in Avestan as well as in Sanskrit the aorist 
stem vaoii vac has assumed the value of a secondary root. 
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Yt. 3. 2 (YAv. prose) : 

mruiSi bd vado arS-vaco ahura mazda yaOa te arshdn yat aSa 
V ahiSta fr add hi S, 

' speak words truly spoken, O Ahura Mazda, as they were for thee 
when thou didst create through Asha Vahishta.* 

Yt. 24. 20 (YAv. prose) : 

imat uxS?m vado fravaoddt yaOa yat td fravaoddma. 
* this spoken word may he pronounce as we did pronounce 
it to thee.' 

Vd. 2. 31 (YAv. prose and verse) : 
dat vif^sta yimo ku$a te 

azam varam karafiavdne 
yd me aoxta ahuro rnazdd, 

*then Yima did think: How shall I make thy enclosure as 
Ahura Mazda said unto me.' 

(The tradition renders m^ta by fulnlt.) 

Vd. 15. 13 (YAv. prose) : 
pu$rd7n atm naro var^ta. 

'this man did beget the child. 

(The tradition renders vartita by vardlt,) 

Vd. 19. 14-15 (YAv. prose) : 

x^ato nizhayahmha zaraBuUra irnat dama yat ahurahe fnazdd. 
vaxsam me as^sat zaraOuStro. 

*do thou thyself, Zarathushtra, invoke this creation of Ahura 
Mazda. In my word Zarathushtra did delight.' 
(The tradition renders asji^at by fnadanunilniStd.) 

Medio- Passive Aorist S. Sing, in -L 

The medio-passive aorist third singular in -i lost its original 
aoristic force in Avestan in my judgment. According to Del- 
brUck, Altind. Tempusl. 51-01; Altind. Verb. 182; Altind. Synt. 
205-267; Vgl. Synt. ii, 436-437, the Vedic medio-passive aorist 
in -i retains its aoristic value unchanged. A similar claim has 
been made for Avestan and Old Persian by Bartholomae, Altiran. 
Verb. 227-228, 230, 233 and by Spiegel, Vgl. Gramm. 493-494. 
Whatever may be true of the Vedic Sanskrit, it seems to me that 
the Iranian medio-passive in -i lost its aoristic force at a very 
early period and became a mere preterite tense. 
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The medio-passive in -i is not frequent in Avestan. A few 
examples may, however, be cited. 

a. GdOd-Avesta, 

Ts. 32. 8 : 

aei^tn aenaxfh^m vivafahuso srdv'i yimasCU 

y9 maSymg (fixSnuSd ahmakmg gdua hagCi xdrdmno 

aeS^mdit d ahml Owahfnl mazdd vldiOoi aipu 

*of these sinners even Tima, the son of Vivanhush, hath been 
accounted one, who (although) seeking to please our men, ate 
portions of the Cow ; apart from these men am I in thy judg- 
ment hereafter, O Mazda.' 

(The tradition renders srdvl by srut, proJctavdn. Cf. also Ys. 

45. 10 ; S3. 1.) 

Ys. 36. 6 (GAv. prose) : 

sratSt^m at toi kdhrphm k^hrp^m dvatdayamahl mazdd ahurd 
imd raodd bareziUam bar9ziman^m avat ydt hvar^ avddl. 

*the most beautiful body of bodies we acknowledge to be thine, 
O Mazda Ahura, this light, the highest of the high, that which 
is called the sun.' 

Ys. 44. 18: 

tat 6 tea pdvdsd 9r9$ moi vaodd ahurd 
kaOd aSd tat niiiddm hananl 
dasd as^}^ arhiavaiCts uStr9m^d 
hyat moi mazdd apivaitl haurvdtd 
am,dr9tdtd yaOd /il tatibyo dd?jhd, 

'This I ask thee, tell me truly. Lord: How through Righteous- 
ness shall I merit that reward, ten mares with foal and a camel, 
since, O Mazda, there hath become known to me Health 
and Immortality, that thou shalt give these twain of thine.' 
(The tradition renders apivaitl by xavitunam, vedmi,) 

b. Younger Avesta. 

Yt. 8. 48 (YAv. prose): 

yim vtspdis paitiSmar9nte ydis sp9ntahe mainy^uS ddm^n 
aSairi'ZamdiSda upairi-zamdiSda ydda updpa ydda upasma ydda 
' frapt9T9J2.n ydda ravasdar^n ydda upairi ti akarana anayra 
aJkiond stiS diSi. 
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* upon whom all the creatures of the Holy Spirit think, both those 
below the earth and above the earth, below the waters and in the 
earth, winged and far- ranging, and all that which beyond these 
boundless and eternal things is called the world of the 
righteous.' 

Yt. 19. 92-93 (YAv. verse): 

yhn vdr96rayn9m 
yim harat taxmO Orattaono 
yat aziS dahCikd Jaini 
yhn harat frahtrase turd 
yat drvff zainiyduS Jain i 
yhn baral kava haosrava 
ya{ tvrO Jaini fra)^rase. 

'that Victory which the sturdy Thraetaona bore when Azhi 
Dahfika was slain, which the Turanian Franrase bore when 
the wicked Zainigaush was slain, which King Uaosravah bore 
when the Turanian Franrase was slain.'* 

nL Sentences containing the perfect only. 

The perfect seems to retain its original force unchanged in 
Avestan. It expresses the present result of a past action or 
event. No assistance in determining the value of the perfect 
tense is given by the traditional renderings in Pahlavl and San- 
skrit. The meagre verb-sj-stem of the Pahlavi precludes an 
accurate translation of the Indo-Iranian perfect, and the Sanskrit 

^ The Old Persian has two examples of the medio-passive in -i, aSahy 
and adCiri, adar{i)y. Both these words seem to be used with the force 
of the imperfect, the tense with which they are significantly coordi- 
nated in the inscriptions. NRa 80-22: tyaStim Jiaddma a6ah[y ava 
d\kiinava datam tya mand a\ita^ addriy *what was said unto them 
by me, that they did; this my law was maintained' (cf. also Bh. 
i, 20,. 23-24); Bh. ii, 89-90: utdSaiy [(^ax]}ima avajam duvarayd maiy 
baata addriy haruvaSim kdra ava[hia, *and I put out his eye; he 
was kept bound at my door; all the i)eople saw him' (cf. Bh. ii, 74- 
76) ; Bh. i, 25-20 : auramazddmaiy upasidm dbara ydtd ima xSaO'am 
[ad\dry, *Auramazda brought me help until this kingdom was 
held.' This coordination of the medio-passive aorist in -i with the 
imperfect in Old Persian is the more striking in view of the careful 
distinction observed by this dialect between the aorist and the imper- 
fect in all other instances (see Bartbolomae, Altiran. Verb. 222, 224-228; 
Spiegel, Vgl. Gramm. 498). 
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version is based upon the Pahlavi, reproducing, in the case of the 
perfect tense at least, the inaccuracy of the Middle Persian 
translation. 

a. OdOd'Avesta, 

Ys. 13. 4 (GAv. prose) : 

i$d mainyu mamandite iOd vaoddtar^ iOd vdvdrdzd- 
tar^, 

*thu8 the two spirits have thought, thus they have 
spoken, thus they have done.' 

(The tradition renders mainanditT' by mmam^ manye / vaodd- 
tara by yemalelfmam, samuccardmi / vdvdrazdtard by varzam, 
samdcardmi,) 

Ys. 28. 9 : 

andiS v^ no if ahurd 7nazdd a597ndd ydndis zaranalnid 
manasdd hyat^ va/iiSt9m yoi v7f yOiOamd dasdm*: atvtani 
yuiam Z9Vi$tyA?i?hd ISo xsaBramdd sava7jh[wi, 

* by these boons may we not anger thee, O Ahura Mazda and 
Righteousness and the Good Mind, we who have been zeal- 
ous in the giving of praises; ye are friendly and the King- 
dom of wish and of blessings' (i. e. the blessed, wished-for 
Kingdom). 

Ys. 29. 4 : 

mazd^ sax^dr'f mairisto yd zl vdvdrdzOi pair'i-Oi&lf 
daevdi^dd masydi^M ydcd xmr^i^aiti ai/nC'iSlf 
hvo vldiro ahurd add 7u atjhat yaOd hvO vaaaL 

^ Mazda of words is most mindful which have been done 
aforetime both by demons and men and which will be done 
hereafter ; he is the deciding lord, so be it unto us as he is to 
wish.' 

(The tradition renders vdvarazoi by varzVy dcdritdni,) 

Ys. 32. 15 : 

andiS d vl-n^tidsd yd karapot^sdd kavlt^sdd 
avdiS aibi ymg daintl noit JydtmS xsayamndng vaso 
tot dbyd bairyf(nte va^ifh^uS d d9mdnt viananhd. 

*In accordance with those doctrines, there hath perished 
both the Karapship and the Kaviship ; in accordance with these 
(doctrines, however) they whom (the wicked) make not masters 
of (their own) life at will shall be borne by the two [Haurvatat 
and Ameretat] to the home of the Good Mind.' 
▼OL. zzi. 9 
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(The tradition renders vl-nmaaa by bard aublnd yehevUnd,) 

Ys. 33. 10: 

vIspA stoi hufUayo yft zl d f^har^ yttsdd hd^itl 
ydscd niazdd bavainti Sioahml /lU zaoSe dbaa^Sohvd 
vohu uxlyd manawhd xSaOrd asddd mtd tanum. 

'all blessings of life in the world which have been and which 
are and which are to be, distribute these, O Mazda, in thy love, 
increase our body in health through the Good Mind, the King- 
dom, and Righteousness.' 

(The tradition renders fttaharCy h?ntl, and bavainti by but 
homandy sambhutdh santl ; am hd?nand, santi ; and am yehe- 
vund [7nin kevan frdz\ bhavisya?iti respectively.) 

Ys. 34. 5 : 
kat v^ x^a$r9m kd UtU ^yaoOandi mazdd ya$d vd hahml 
aSd vohu manatjhd Ordyoi'dydi drif/um yuHmdk9m 
par7) vd vJsjxtis 2>ar^ vaox9md datvdisdd xra/strdiS maSydiSdd. 

' what is your Kingdom, what your power to do, O Mazda, as I 
implore, to protect your poor through Righteousness and the 
Good Mind? we have exalted you in the presence of demons, 
brutes, and men.' 

(The tradition renders par^ vaoxdmd by />c5 guft homantt, 
prdk uktOh stha.) 

Ys. 39. 2 (GAv. prose) : 
aSdun^im dat nruno yazaniaidt kudo-zatan^tndlt nar^m^d ndiri- 
n^tmOd yufimm va/iehlS datnft vandintl vd v^nghdn vd vaonar^ 
vd, 

'and we worship the souls of the righteous whensoever bom, 
both men and women, whose good religions are either conquering, 
or are to conquer, or have conquered.' 

Ys. 44. 13 : 

tat Owd p9r98d 9r9s mot vaodd ahurd 
' kaOd drujam 7n§ ahmat d nl^ ndsdmd 
tJpng d avd yol aHriiUoi^ pdranff faho 
no it aSahyd ddlvyeintl had^miid 
noit^frasayd vafj/uuS (Hdxnar^ niajiajaho. 

* this I ask thee, tell me truly. Lord : How shall we drive the 
Druj from us down upon those who, full of unbelief, care not for 
Righteousness following it, nor have they taken delight in 
the questioning of the Good Mind.' 
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Ts. 49. 1 : 

at md yavd bmdvo pafre maziSto 
y5 duhrdOrlS dixSnuSd aSd mazdd 
va79uh% add gaidi inoi d moi arapd 
ahyd vohu aoso vtdd mana^hd. 

^how loDg now hath the mightiest Bendva held me in 
combat, me who am desirous, O Mazda, to please the evil hosts 
through Righteousness ! Come to me with a good gift, give me 
joy, compass his death through the Good Mind.' 

Ys. SO. 1 : 

kat moi urvd ise cahyd ava79hd 
k? moi pas^uS k^ rm nd Or did visto 
anyo asdt Otcatdd mazdd ahurd 
azdd ziXtd vahlntdatdd manaj^ho, 

*yerilymy prayer is (lit.: in my prayer): What power hath 
my soul had over any help, what man hath been found as pro- 
tector for my herd, what one for me other than Righteousness 
and thee, O Mazda Ahura, and the Best Mind V 

(The tradition renders ist by xvdstdr homanam^ abhildsaydmi,) 

Ys. 51. 8 : 

at zl toi vaxSyd mazdd vlduse zt 7id mriiydt 
hyat akoyd dragvdite uSfd y^ a^dm dddre 
hvo zl mt^Ord Sydto yj vlduse mravaitl. 

* then verily shall I say unto thee, O Mazda, for a man should 
speak unto the wise, what is woe to the wicked is weal to him 
who hath upheld Righteousness, for he hath peace through the 
Word who speaketh unto the wise.' 

(The tradition renders dddre by dhdrayet,) 

b. Tbunyer Avesta, 

The original force of the perfect is retained in general 
unchanged in the Younger Avesta as well as in the Ga^as. In 
the latest portions of the Younger Avestan texts, however, the 
peculiar force of the perfect is in great part lost, for the perfect, 
like the aorist, becomes at times almost equivalent with the 
imperfect. The perfect occurs quite frequently in the Younger 
Avesta. 
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Ys. I. 1 (YAv. prose and verse) : 

nivafrhayemi hankdrayenii daOuso ahtirahe mazdil,,, 

yd 710 daSa yo tat as a 
yd tuOruyc yd mahiyuS spafitotamo, 

*I announce, I offer unto the creator Ahura Mazda,... who hath 
created us, who hath fashioned us, who hath nurtured 
us, the Spirit most holy.' 

(The tradition renders daSa by ddtd homanam, daddu ; tatala 
by tdH(:t^ homaiiam, (jhataydmdm, and tuBruyt by paroart homa- 
nam, pratyajxllayat,) 

Ys. 8. 2 (YAv. prose) : 

x^arata naro attdni niyazdam yol dim hat^hdna aSdda 
fr~ir»ti6a, 

*eat, O raen, this oblation, ye who have merited it both 
through righteousness and through piety.' 

Ys. Q. 1 (YAv. verse): 

ho nard a hi 
yhn az9m, v'lspahe arj/tJtiiS 
astvatd sralst^m dd da res a 
x^ahe gayehe x'anvato amdsahe. 

* w^ho art thou, O man, the most beautiful of all the material 
world that I have seen with thy glorious, immortal life?' 
(The tradition renders dddarasa by xaz'itunU, dadarpa.) 

Ys. 10. 12 (YAv. verse) : 

d tt bavsaza irlraOard 
i^a9<fh^uS manuKfho maydbyo, 

^for thee through the arts of the Good Mind remedies have 
mingled.' 

(The tradition renders irlraOura by yumdi, arogyayukto ^sL) 

Ys. 62. 7-8 (YAv. verse) : 

vlspatibyo sastim baraUi 
dtarn mazd^ ahurahe 
yaelbyo ahn h^m-paddite 
xSd/hlmOa suirlmda ... 
vUpa)i[im para-dardut^m 
dtars zasta ddiSaya. 
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* unto all the Fire of Mazda Ahura beareth proclamation for 
whom he is wont to cook [iterative subjunctive] the evening and 
the morning meal,... the Fire hath looked upon the hands of 
all that pass by.' 

(The coordination of the present and perfect in this passage is 
noteworthy. The tradition renders Cidihaya by niklnt) 

Ys. 65. 9 (YAv. verse) : 

kifOru vnco aoi-buta 

yn /u caxse a7 Bra-pa itis. 

*what becomes of the words which the teacher hath taught 
him?' 

(The tradition renders raxse by rCiHit.) 

Ys. 71. 10 (YAv. prose) : 

vlspe te ahuro mazcM hvapo vahmhlH daman amtonlS yazama- 
ide ydiS daddOa jwwnra ro/inca, 

'all thy good, righteous creations we worship, O beneficent 
Ahura Mazda, which thou hast created both many and good.' 
(The tradition renders dadaOa by yehabrmto,) 

Yt. 10. 79 = 81 (YAv. verse) : 

yd raMfnis daihe ma^Oanftm 
yahmdi ramuA danydi ha,vdhrdi 
ft a b a V a r a hianarainton, 

*who hath given Rashnu (sic I), an abode to whom Rashnu 
hath conveyed a home for long companionship." 

Yt. 17. 17 (YAv. verse) : 

A'O ahi yo mnm zbayehi 

yet!} he azitni. frayo zbayentniii 

sratst^iii itut<rt(ye iulci7n, 

'who art thou that invokest me, whose voice I have heard as 
the most beautiful of those that invoke me often.' 

Yt. 19. 8 (YAv. prose) : 

yaimf ami aipi a tie garayo vinastard vlspam aoal aipi 
draonO bazat a$auruna*'ra raOurMtdira ndstrydiva fSuyente. 

* as far as those mountains have extended, all that distance 
one is to present a cake both to the lire-priest and to the warrior 
and to the thrifty husbandman.' 
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Yt. 22. 8 (YAv. prose) : 

kudahatm vdto vdlti yim yava vdt9m ndwhdbya hubaoihi- 
tdm^m Jiyaurva, 

'whence bloweth the wind, which is the sweetest wind I have 
ever breathed with my nostrils?' 

(The tradition renders Jiyaurva by vaxdHnt. See also Yt. 22. 
26.) 

Vd. 4. 46 (YAv. prose) : 

h^m-taptlbyd aiwyo ddxrare ndrdbyo zaraBuUra md gauS md 
vastrahe hato ahdltlm vaoi^oif. 

* before the heated waters (which) they have made for men, 
O Zarathiishtra, one should not say aught unlawful of that 
which is kine or clothing.' 

(The tradition renders cdxrare by kartar-aS,) 

Vd. 5. 4 (YAv. prose) : 

yezica aete nasdoo ... naram dstryeintlm Aiahdt iSarastditya 
me vlspo af?/mS astvfi Uasam Jit-aSom xraodat-urvo pa^O-tanuS 
frana tinhorn, nasun^im yft paiti dya z?md irlriOara, 

'if these corpses shall defile man, ... straightway (will or would 
be) all my material world desiring the destruction of righteous- 
ness, with hardened soul and damned, through the- multitude of 
those corpses which have perished on this earth.' 
(The tradition renders iririBard by vatlrtnt,) 

Vd. 6. 32 (YAv. prose) : 

ahahti dpo para-hint^ayan yat wa naemam yat vd BriSum yat 
vd caOruhim yat vd j^a^atajahum yezi tutava naval tutava, 

*of that water should they sprinkle either a half, or a third, or a 
quarter, or a fifth, according as he hath been able or hath 
not been able.' 

(The tradition renders tutava by tfibdnik,) 

Vd. 8. 97 (YAv. prose and verse) : 

kal id nara yaozdaya.n ayahan aSdum ahura mazda yd nasdutn 

ava-hista, % 

duire asahi razaiah^im. 

'can those men be purified, O righteous Ahura Mazda, who 
have touched a corpse in a distant place in the wilderness?' 

(The tradition renders ava-htMa by bard yekavlmuntt. The 
parallel passage Vd. 8. 33 has the imperfect ava-hiStdt, although 
here also L 2, Br. 1, K 10 have the perfect hiSta,) 
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Vd. 14. 4 (YAv. prose) : 

h^m-irista attayft urvarayft yd vaoOe haBdnarpdta. 

'mingled with that plant which is called Iladhfmaepata.' 

(Note the variant reading inlci K 1 for vaoi^e. The tradition 
renders vaoce by guft. The same use of the perfect vao(^e is 
fonnd in Yt. 10. 88; 13. 152; 14. 55.) , 

Vd. 21. 2 (YAv. prose) : 

y ay at a dtintna y ay at a frd-npdra nydp^m upa-dpdin haz- 
a t^ro' V drayo bat v arg- v d rayasc it. 

* the cloud hath come, hath come, to the water above, the 
water below, the water beneath, with a thousand drops, with ten 
thousand drops.' 

(The tradition renders yayata by rajxff, but by sdtdnH ZPGl. 
16. 9.) 

Frag. Tah. 24-26 (YAv. prose) : 

tann-mazo aSaydid yd tdnu-mazo b'lraoml (read draomf) tanu- 
mazo zl atty^oncif asay^nn pfrt yff noit yava. miOO mamne 
no it niiOo vavara no it vavaraza. 

' he merits a tanu-mazah who deceives (to the amount of) a t^nu- 
mazah, for he who hath never thought deceit, nor spoken 
deceit, nor done deceit, hath gained as much merit as a 
tanu-mazah.' 

The tradition renders />/Vv" by atnbdrtt, mamne by m'lnlt, vatHwa 
by gdft, and vavar^za by htrfj) 

Frag. Tah. 105-106 (YAv. prose) : 

noit hdu da vaoze zaraBustra noit ahnidt vamta yd noit asahe 
vahiStahe bdrdji framardtahe nmyfi. vaoze. 

* neither hath this body advanced, O Zarathushtra, nor is 
he ever to advance, who hath not advanced the arts of Asha 
Vahishta lovingly studied.' 

(The tradition renders vaoze by vdzinVdr,^ 

Nir. 19 (YAv. prose) : 

dahmo dahmdi aoxte frd md ndra gdrayoiS yat raluS fritOis 
dsdt vlsaiti ddm, frayrdrayo noitfrayrdyrdyeiti aeSo ratxifriA yo 
Jaydra, 

*the pious saith to the pious : Awake me, O man, that the master 
of satisfaction may come. (If) the awakening cometh to the 
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one, (but the other) awakeneth not, he satisfyeth his roaster who 
hath awakened.' (See Bartholomae, IF. v, 471-372.) 

The perfect is used very rarely with injunctive force in the 
Younger A vest a. 

Yt. 13. 150 (YAv. prose) : 

paoiryrin tkit?sj yazmmiide nmanan^mt^a vls^mda zantuji^mda 
da/lyu7iftmda yOi fiuhard ... yoi hdbvar9 ... yoi henti. 

*the first faithful we worship who have been both in the houses 
and in the villages and in the tribes and in the countries, ... who 
are to be (?), ... who are.' 

rV. Sentences containing the Pluperfect only. 

The pluperfect is extremely rare in Avestan (Jackson Av. 
Gramm. §002, Bartholomae Grundr. der iran. Philol. i, 89, 198). 
Its occurrence in Avestan is scarcely frequent enough to enable 
us to determine whether it still retained what would seem to have 
been its original value, the expression of the result in past time 
of a prior action or event, or whether, like the Sanskrit pluper- 
fect (see above p. 113-114) it simply denoted preterite time. 

a. GdOd-Avesfa. 
Ys. 32. 6 : 
pourfi-alnfi ^yidxstd ydiS srdvahyeiCt yezi tdU add 
hdid-mardnv, ahurd vahistd vdistd manai^thd 
Owahtnl v^ ?nazdd xsaOroi asdu^d smght) vid^m. 

* the sinful man had perished through the very things by 
which he will be heard of, if so be ; through the Best Mind thou 
knowest, O Lord remembering what things soever are, I am to . 
act in thy Kingdom as your preacher, O Mazda and Asha.' 

(The tradition renders 7mdxMd by dkdnksate. The verse is 
obscure and the rendering doubtful.) 

Ys. 51. 12: 
no it td Im x^ndm vdtipyo kavinO p^rHo zamd 
zaraOtfprjm spitdmwi hyat afiml ururaost aSto 
hyat hoi Im tJaratascd aoda)'9Sc}d zOiSanu vdzd, 

*nor did the heretic vaepya delight him, Zarathushtra Spitama, in- 
the depth of winter, since he had prevented him from being 
with him when there came upon him the fierceness and strength 
of the cold.' 
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(Read zimo for 29md with Pt 4, J 3, 6, Jm 1, P 6, Ml 1, and 
the traditioD.) 

h. Younger A vesta. 

Yt. 19. 68-69 (YAv. verse) : 

hatiaiti dim aspahe aoJO ... 
aOra paScatta vaozir9m 
baoSanto Su^?m tarm9m()a 
haohynto aot97n urvdxramda, 

'the strength of a horse attendeth him, ...thereafter had come 
those knowing hunger and thirst, those knowing cold and heat.' 

V. Sentences containing the Imperfect and the Aoriat. 
Thus far we have considered passages which contain only a 
single one of the preterite tenses, but the distinctions already set 
forth with regard to the imperfect, the aorist, and the perfect 
become still more clear when different past tenses stand side by 
side in the same sentence. The presence of the imperfect, the 
aorist, and the perfect side by side in the same Ga^ic strophe is 
not to be regarded, in my judgment, as a sign of syntactic decay. 
In the Younger Avesta, on the other hand, the various preterite 
tenses may be cordinated, as a natural result of the gradual loss 
of perception of the original difference between the past tenses 
of the indicative. 

a. GdOu'Avesta. 
Ys. 29. 9 : 

ati^d gifuS urvd raostd y'* anal^dm xs<^nnx~r*ni! rdddun 

vddam 7i9rdit asurahyd ylmx d Dasdint xm xsaOrim 

kadd yavd hvO afjhat y? hoi dadat zastavat avO. 

*and then the Soul of the Kine wailed : I who did gain for 
my wretched self the impotent voice of a cowardly man, when I 
long for one sovereign according to his will ; when shall he be 
who is to give me mighty help ?' 

(The tradition renders raostd by garztfd, krandati.) 

Ys. 31. 7. 

yastd mantd pouruyo raot^ahis roiOioen x^dOrd 

hvo xraBwd d[miiS a§ani yd ddrayat vahiUdm mano 

id niazdd mainyu ux^yo y^ d nur'^mtTU ahurd hdmO, 

'who first did think to fill these glorious spaces with light> 
he through his wisdom is the creator of Righteousness, whereby 



138 i. n. Gray, [1900. 

be sustained the Best Mind; through this spirit thou in- 
creasedst, O Mazda Abura, who art the same even until now.' 
(The tradition renders ddrayat by yaxSenufietdy daddv, and 
fjix^yd by vaxsmet, vikd^ayat) 

Ys. 32. 2 : 

atibyO mazdd ahuro sCirdmnd vohu manai^hd 
xSaOrdt ha<}d ];>aitl-mraot am hus-haxd x-'mvdtd 
sp9nt^m vlf drmaitlm vai9uhim vardmaidl hd n^ a7^hat, 

* to them Mazda Abura, being lord with the Good Mind, replied 
from the Kingdom with the goodly fellowship of glorious 
Righteousness: We did choose for you (ethical dative) the 
good Spenta Armaiti, may she be ours !' 

(The tradition renders paitl-mraot by guft, abrav'U and var9- 
maidl by dosem, jnitraydmi,) 

Ys. 34. 13: 

t^m. advdn^m ahurd y^m moi rnrao^ vanhdus nianataho 

daend saoSyant^tn yd hd-kardtd aSu<}U urvdxmt 

hyat Oivistd huddbyo niliddm mazdd yehyd tu da$r97n, 

* that way of which thou, Lord, spakest to me as being that 
of the Good Mind, that of the religion of the Soshyants, whereby 
deeds well-done in accordance with Righteousness are to grow, 
since one did teach to the benevolent the reward of which 
thou, Mazda, art the deposit.' 

(The tradition renders mraos by yemalelundiy and diviStd by 
ddH^d, dsvddayah.) 

Ys, 43. 11 : 

8p9nt9m at Otod mazdd m 9 fight ahurd 

h yat 111 d v oh a pa ir't-Ja sat manaiphd 

hyat xSmd uxhdU dldaif^he paoiirvtm 

sddrd moi 8[i8 ina^ya*:su zarazdditiS 

tat V9r9zyeidydi hyat mot mraotd vahi$t9m, 

* then I did think thee to be holy, O Mazda Abura, when the 
Good Mind came unto me, when first I learned through your 
words — Hard, did he announce unto me, is holding fast the 
faith among men — to do that which ye said unto me is the best 
thino^ 



a* 



(The tradition renders mmghl by inlnlt homanlh, amarhsthdhy 
pairl'Jasat by bard maid, samdgacchat ; dtdaUjhv by nikezUd/ 
8^8 and mraotd by gu/lty avocat.) 
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Ys. 46. V : 

k^m na mazdd mavaitt pdyum dad at 
hyat md dngvtt dldardSatd atnuT^ht 
any^m Bwahrndt dStasCd mauaxfhasdd 
yaytt SyaoOandiS ahm OraoSta ahurd 
t^m moi d^stv^m daenaydi frdvaodd, 

*when the wicked sought to hold me to sin, whom ap- 
pointed man as a protector of one like me, other than thy Fire 
and Mind, through whose deeds Righteousness did prosper, 
O Lord ? Pronounce to me that wise knowledge of the Religion.' 
(Note the variant d'ldarSfd F 2, H 1 for dldaraSatd. The tra- 
dition renders daddt by yehahunt^ daitdh ; dldardlatd by dadhdtiy 
and BraoStd hy fravartm, pdlaydmi,) 

Ys. 47. 3 : 

ahyd manyHus tv?m a/u td spent 

y5 ahmdi g^ni rdnyO-akorHon /thn-taSaf 

at hoi vdstrdi rdmdiM drmaitlm 

hyat hhn vohti mazdd hhn9-/raStd mana?;t/id, 

* of that spirit thou art the holy one hereby, who pleasure-bestow- 
ing fashioned for us the joy-giving Cow, and Armaiti for her 
pasture, when it [the Spirit] did hold questioning, O Mazda, 
with the Good I^Iind.' 

(The tradition renders h7pm-tah(l by hamtd^lty aayndsrjat^ and 
h^m^fraUd by samplista/t,) 

Ys. 49. 4 : 

yoi dm-xra$icd a*H9m9ni vargdan rdm9mi^d 
x^diS hizub'iH fiitiyasu af^vyanto 
ya*'S{im noff^ hvarstdis t^as duzvarStd 
tOi dati\*ng d[in yd draycato datnd. 

* those who augmented wrath and violence through their folly, 
with their own tongues, being thriftless among the thrifty, whose 
evil deeds did have no pleasure because of good deeds, 
they (are) in the house of the demon8(?) through the religion of 
the wicked.' 

(The tradition renders varddan by vdrlt yekav'imfwefd, var- 
santah sarifi^ and vas bv vdflcUdh, The last two lines are obscure 
and the rendering doubtful.) 
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5. Younger Avesia, 

Yh. 9. 13 (YAv. verse) : 

hd ahmdi asU ^rdnCivi 
tatahmdijasat dyaptdm 
ya{ htf turn vszaycihiha 
turn dVdzvd zaraOuStra, 

Hhis blessing did one find for him, this boon came to him 
that thou wert born unto him, thou, the just Zarathushtra.' 

(The tradition renders 9r?ndvi by kartd, cakre ; Jasat by mat^ 
aamprdpa, and us-zayafj/ia by zerxun^ hOntand'i, uccdirjdtah,) 

Vsp. 12. 4 (YAv. prose) : 

humaya mainydmaide y(^ daOat ahurO mazdfi aSava 
Oraosta vohu manauha vax^t am. 

'we meditate upon the good kinds of knowledge which the 
righteous Ahura Mazda created, and the Good Mind did 
nurture, and Righteousness did increase.' 

(The tradition renders daOat by yehabunt ; Oraosta by parvarty 
and vaxst by vaxs'mlt.) 

Yt. 4. 1 (YAv. prose) : 

az9m dab ^7/1 haurvatdto nar^m asaonrim avAsda rafn&s^a 
baoSn^sca x^lt^sda avOi frada yaoxmaide, 

*I created for righteous men both the helps and the pleasures 
and the enjoyments and the peculiar blessings of Plaurvatat, aAd 
we did confer (them) upon him.' 

Vd. 2. 11 (YAv. prose and verse) : 

dat yimo imfim z[im visa v ay at aeva OriSva ahmat masye- 
h'on yaSa 7>rtra ahmdt as: tern iOra fracarenta pasvasca 
staordca masydca 

hv^m ajiu nStlm zaohmi^a 
yaOa kaSaOa ht zaosO, 

Hhen Yima extended this earth a third larger than it was 
before; there over it did go forth both cattle and small 
beasts and men according to each one's will and pleasure, even 
as one's pleasure was.' 

(The tradition renders vJSdvayat by sdtunlmt and fraOar^nta 
bv sdtuut,) 
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yi. Sentences containing the Imperfect and the Perfect 

Sentences which contain both the imperfect and tlie perfect 
are by no means common in the A vesta. In tlie few passages of 
this category which do occur the original distinction between the 
two tenses seems to be observed. 

a, GilOu'A vesta, 
Ys. 30. 4 : 

atf^d hi/af td h7mi inainyu ja(iart9m paourvhn dazdt 
gaenuJa ajydit'tmvd yaOurd atjhat ajhrniam afjhus 
aOiSto dri>(/vat{un at aMiou^ vahistom mano, 

'and then when the two spirits first came together, tliey have 
created both life and death and how the worUl shall be at 
the last, most evil for the wicked, but the Best Mind for the 
righteous.' 

(The tradition renders lum JasaUdm by ham matp homand^ 
djagmasuli,) 

Ys. 32. 1 1 : 
tatCit^ ind mdr^nddn Jyotuni yni dr9[/vato mazih'is vikoit9r9$ 
ar^uhlsihl a?jhvascd apayeitl ra^xi^na h?ho vahhni 
yoi vahistdt asdufw mazdd rdrdhjtpi ynanatjho, 

* these destroyed my life who have taught the wicked 
especially to rob house-holders, both women and men, of the 
attainment of their inheritance, that they may make the righteous 
apostate from the Best Mind.' 

(The tradition renders ninr9nd9n by mare7irlnitin6 yehabund, 
vind^arh dadate, and ciknit^rc^Shy kd^lnlnd, dcdranti,) 

b. Younger Acesta, 

Ys. 9. 5 (YAv. verse) : 

yimahe ocsaOre aurvahe 
jioitaot^m ffhfha ?io{tgaram9ni 
7ioit zaurra fr tjha tioif indraOuuS 
7ioit araskO datuo-ddtO 
panca-dasa fr a c a r o i e 
pita pfiOrasra raoBachia katarasvit. 

*in the reign of princely Yima there hath been neither cold 
nor beat, there hath been neither age nor death, nor disease 
created by the demons; father and son went forth fifteen 
years old each in figure.' 
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(The tradition renders fti^ha by yehavunt, aalty and frat^ardiSe 
by frdz sdtfmlt homand^ pracaratah. See also the parallel pas- 
sage Yt. 15. 16.) 

Yt. 13. 90 ( YAv. prose) : 

yd paoiryO stois astvaiOyd vCidim aoxta vldoyum ahuro- 
tkathiti yd paolryd stdis astvaiByd vd^im frartiraot v'lddyum 
ahurd'fkatSem yd paoiryd stois astvaiBytt lu^p^m datvd-ddtem 
vavada ayesny^fn avahrny^m. 

* who first of the material world spake the word against the 
demons, belonging to the faith of Ahura, who first of the 
material world proclaimed the word against the demons, 
belonging to the faith of Ahura, who first of the material world 
hath declared all (the world) created by the demons to be 
unworthy of worship or of prayer.' 

(The perfect vavada is coordinated in this late passage to the 
imperfects aoxta smd /ramraot) 

VJL Sentences containing the Aoriat and the Perfect. 

' Sentences which contain both the aorist and the perfect are 
extremely rare. A few examplen, however, may be cited. 

a, GdOd'Avesta, 
Ys. 34. 3 : 

at tdi myazddni ahura ndmaj^hd a^di^d ddmd 

galBti vl^pd d xmOrdi yh vohu OraoStd manaf^hd 

drdi zi hiuMrjho v'lsj/diS mazdd xSmdvasu savd. 

'now unto thee, O Ahura and Asha, we are to offer with homage 
the oblation, (namely) all beings in the Kingdom which ye did 
nurture through the Good Mind, for the weal of the beneficent 
hath been fitting in all respects for those like unto thee, O 
Mazda.' 

Ys. 44. 20 : 

ciBand mazdd huxaaOrd dalvd Aj^har^ 
at It pardsd ydi pi^yemtl aeibyd k^m 
ydiS (/^7n karapd iisixk^d atSsmdi ddtd 
ydx^d kavd t^nm'me nruddyatd 
no it hlin m'lz^n am vdatrom frddaii^he. 

*have the demons been good rulers, O Mazda ? Now this I 
ask : What (vengeance shall be) to those who oppress, through 
whom the Karap and the Usij did give the Cow unto Wrath, 
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and through whom the Kavi is a sinner forever, and not a man to 
prosper the pasture; through Righteousness in watering it.' 

(The strophe is obscure and the translation doubtful. The 
tradition renders fthihare by t/ehevunt hOniand, ahhavan and 
data by yehahunt.) 

Viii. Sentences containing the Aoriat and the Pluperfect. 

Sentences which contain both the aorist and the pluperfect are 
excessively rare. A single example, which is not free from 
ambiguity, may be quoted. 

cf. GdOd'A oeata. 
Ys. 53. 1 : 

vahiStd IstlS srdiu zaraOuUrahv 

9pitdmahyd yezl hoi ddt dyaptd 

aSdt hadd ahiirO rnazdA yavoi vlspdi d hvo uh^ium 

ydftCdhoi dabdn sa^yncd duTnayfi varjhuyi% uxhd 8yao$and6d, 

*the best wish is to be called Zarathushtra Spitfima's if Ahura 
Mazda in accordance with Righteousness is to give the boons, 
even a happy life for all eternity, to him and to those who d i d 
desire (?) and had become learned in the words and deeds 
of the good religion.' 

DL Sentences containing the Imperfect, the Aorist, and the Perfect. 

The Ga^H furnish one example of an Avestan passage which 
contains the imperfect, the aorist, and the perfect side by side. 

a. GdBd'Avesta. 
Ys. 29. 1 : 
xSniaihyd g7ni8 urvd gar9zdd kahmdi md Bwardzdujn k^ 

nid tasat 
d md at89md hazasOd rami) dhl^dyd ddresOd teriSiJd 
noit moi vdstd xsmat anyO aOd mOi s^std vohu vdstryd. 

'to you the Soul of the Kine did wail : For whom did ye 
create me, who shaped me? Wrath and Violence, Mutila- 
tion, and Outrage, and Power have bound me ; no husband- 
man is there for me but you ; so announce to me good pas- 
turage.' 

(The tradition renders gardzdd by yarz'U, krandati; Owarozdum 
by harehlnlt hOmanam^ avinirmito ^sniiy and tasat by tdi^U 
hdmanamy ghatito ^smL) 
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The conclusion which I draw from the study of the syntax of 
the preterite tenses of the Avesta has already been shadowed 
forth. In ihe Ga^as the tenses retain their original significations 
unchanged, while the Younger Avesta shows a steady degenera- 
tion of feeling for the primary distinctions between the preterite 
tenses. The imperfect in the Gadas is the tense of narration, as 
it is in the Younger Avesta. The aorist is not uncommon in the 
Ga^as, where it denotes an action or event occurring at some 
undetermined past time. It is found very seldom in the Younger 
Avesta, where it has become to all intents equivalent to the 
imperfect. The perfect in the Gadas expresses the present result 
of a past action or event. It still retains this force in general in 
the Younger Avesta, although cases are not lacking, especially in 
late portions of the text, where the perfect, like the aorist, has 
degenerated into a mere narrative tense. The two points in 
which I differ most from results hitherto obtained are in regard 
to the pluperfect and to the medio-passive in-/. In my opinion 
the pluperfect expresses the result in the past of an action or 
event whose time was still more remote. In other words the 
pluperfect is a true preterite perfect, not a preterite present. I 
have suggested that the medio-passive in-i lost its aoristic force 
as early as the Iranian period and became equivalent to a simple 
preterite tense.* 



1 For the transcription employed in this article, see the editorial note 
at the end of the volume. 
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a. QHB&'Avesta. 

Yfl. 13. 4 129 

28. 7 121 

9 129 

39. 1 148 

4 129 

8 115 

9 187 

10 121 

30. 8 121 

4 141 

6 115 

31. 7 187f. 

10 I21f. 

11 115 

3a. 1 116 

2 138 

3 122 

6 136 

8 127 

11 141 

15 129f. 

33. « 122 

10 130 

34. 3 142 

5 130 

8 116 

9 117f. 

10 122 

13 188 

35. 7 122 

36. 6 127 

37. 1 123f. 

39. 2 130 

4 128 

43. 5 123 

8 116 

11 138 

44. 6 116 

7 128 



INDEX LOCORUM. 

■ Ys. 44. 18 130 

I 15 118 

I 18 127 

20 142f. 

45. 5 117 

10 123f. 

46. 7 189 

12 124 

17 117 

47. 3 139 

48. 5 117 

49. 1 181 

4 139 

6 124 

50. 1 131 

51. 8 181 

I 11 124f. 

' 12 136f. 

15 123 

53. 1 148 

8 125 



6. Yasna. 

Ys. I. 1 132 

8, 2 132 

9. 1 Ili2 

5 14lf. 

I 13 140 

15 118 

10. 12 132 

! 19. 1-3 -...125 

57. 17 118f. 

62. 7-8....132f. 

I 65. 9 133 

71. 10 188 

c. Vlsparad, 
! Vsp. 12. 4 140 



rf. Yajkt8. 

Yt. 3. 2 126 

4. 1 140 

5. 127-129.. 119 
8. 88 119 

48 127f. 

10. 79 188 

13. 77-78. -.119f. 

90 142 

150 186 

17. 17 183 

56 120 

19. 8 133 

68-69... 187 

92-98... 128 

22. 8 134 

24. 20 126 



e. Vendldad, 

Vd. 2, 3 120 

11 140 

31 126 

4. 46 134 

5. 4 1»4 

6. 32 134 

8. 97 184 

I 14. 4 135 

15. 18 126 

19. 14-16. ..126 

21. 2 135 



/. Fragments, 

Frag, 

Ta/iw. 24-26. -.135 

105-106.-185 

Mr. 19 135f. 



Vol. XXI. 



10 



fT^f '^•«r^-'"' 






/ 



» i 



# 



: .. •-i-.'-T^ i^rr.'uri 3i«»'* 

" '- , -t- £. T» 

:.:l: I Lilt Brb»si*0- 



. ■ i • • . I'J '.'■« ',/ . ■!»• 



■ t . / ; I . :i •/ 1 -f I 'ft * 1 1 't n 't tn i '-'■ J.''// , .■_'*•.; f. ^ a^iout this 

■ I f. ... I I I. I I li » I I ' . ' ' I'l I •< iin| J , 'i •' i'l«-, v. !j<-j <■;: - ■'!lici«lt* bV 
.1 I. .If I. I » • "I / I*' ' ii ;in III J'ihi 'I Ml 1 Ik* -;uii<- ;iNlIiOr's Hst 

,.. I I III iM'iii •■ill* 'I 'iii'ii.il .'.ii;!. ii»ii,' {'A <';iti'rorv which 
ii. ii, |. ii .. .(.I'll I I • iM'iii 1 1 .III! I , .iii'l l'fliif\viii<r aliniit anii- 

I MI'I . i I 

• - , iiiii h I III ill* I'M^ liniili III A|insl:iiiil>:i i. if) j ^]|0 

.1 III 1. ..hii (I ill iihii ) i.i M'l'iiiMii/.iMl ill the wonis 'M)e 

,. .iii.i.il ii|Miii ' (••! /If. ///If, til ili'.'ilh liy Htiirvatioii) an<1 

Ii.. I Ill till il III llii« iillliiii'" (fuutfi/H/HiiUSfaft^ 1/trr on 

. , , . \ Willi ti piiii.iililit t*<iiiiii'(*tHiii wit)) tlio procediiinr 

I tit li<ii| ' \|i w ) 



I I, . , I III! h I 

■ II I ■ Ml 
It II • I l| I • ill 
It! tl III! 



U < < I > I 

Ml. . i<i\i|Mi lilt t <i.li itt.iir«llt\ M.niiiMiutl l.rist. w:is tirst notiooii 
I I i^-l. . \\\\\^ I lilt It ni il ilii> I'l It ii\ i> i)K;uit in Tho Aciulomy. VI Sept.. 
t « y h»i* M, » .\\ It r.iui.i'<M, iV.r x\»4iif(M\M sUt xiiritto, ISiK.p. T6ff. 

Hi w \\ \- iitti «.t|,,iiu^l »%» »hi'» :i)«|«li%'iiiion Miuv it iHvur* of liha- 
t> ^^^^..l !• I- ilio X ii-<iitiu »^^w«^lft^J•l»4» m IV^r, i^fh, Sut.ii. 17. IS. 



Tol. xxi.] W, Hopkms — Hindu Custom of Dying, etc, 147 

According to the later law, the suitor must be a Brahman priest 
(Jolly, p. 316), though nothing is said on this subject in the codes 
just cited. 

II. Illustrations of thk Law. 

So much by way of introduction. In the citation of legal 
works hitherto made by others no illustrations have been given of 
the ancient practice, but only the formal statutes appertaining 
to it. In the following pages I give some cases of various 
forms of suicide for redress from what may be called historical 
records. I do not mean that the cases are historical in realitv, 
for they are only epic narratives and one of them is a fable. But 
they are older than the cases in the Rujataraiiginl, and are in so 
far historical as to reflect conditions which must have obtained 
when the two epics were composed. Their value lies in the fact 
that they represent not merely what is the rule according lo the 
law-book, but what was regarded as customary. Incidentally 
these epic illustrations will show that prdya in the account of 
Bfhaspati cannot be taken in the sense of j^rdrthafid, begging or 
beseeching, as some of the native expositors think (Jolly, p. 314), 
but is the 2)r ay a of the regular practice called prdyopavei^cma^ or 
"entering upon death," jorc/ya being here, as elsewhere, exitus, a 
wider term in this respect than dcarita in its meaning of "door- 
sitting," the latter, however, not being confined to this, but 
including any obstruction, as does dharna^ to-day. 

Suicide in General. 

According to Hindu law all forms of suicide are forbidden. 
Thus in Mann v. 89, and Yajuavalkya iii. 6, the dtmatydgin, 
"self-abandoner," is one to whose spirit no oblations may be 
offered, or in the still stronger language of Apastamba, i. 28. 17, 
the "one killing himself," dtmdnaniabhimanyanidnah,,\% accursed, 
abhigastah^ like a murderer. Similarly Gautama, xiv. 12, and 
Vasistha, xxiii, 14, ff., who mention particularly as suicides thus 
accursed those who kill themselves by starvation, prdya (in its 
usual meaning, death by fasting), w^eapons, fire (wood, Vas- 

* The practice of dharna to-day includes not only ** door-sitting " but 
also any form of obstruction, for example, obstructing a water-course. 
Fating is not, therefore, a necessary concomitant of dharna, though it 
is of " door-sitting," dvdropaveganam. 
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isfba), poison, water, hanging (or jumping, or earth-clods, or 
stones, these three in Vasistha alone). Although only the first 
of these is of special interest, 1 may add that the Hindu records 
show that with the exception of the two last, all these forms of 
suicide were generally recognized. Both epics have the same 
formula* for a woman contemplating suicide : 

visam ag?mh jalam rajjum asthdsye tava kdranat 

says Damayanti, 4, 4, and her cry of despair, 

"Poison, fire, water, the rope, will I undergo for thy sake," 
is echoed in the Ramayana, ii. 29. 21, 

visam agnim jalam vd ^ham dsthdsye mrtyukdrandt 

" Poison, fire, or water I will undergo for the sake of death ;" 
while the latter epic adds *'the rope" a little later, as if it were a 
customary mode of death : sd tvam agnim pravi^a vd .. rajjum 
haddhvd '^tha vd kanthe, R. ii. 74. 33, " Such (an evil woman art 
thou) do thou enter fire or bind the rope about thy neck." 

So in R. iii. 45. 36 fF.: "If I be deprived of Rama, I will enter 
the Godavari, or noose myself, or abandon my body on a cliff, or 
drink sharp poison, (or) enter fire, but never will I touch another 
man after Rama." " 

These forms are for women. Death (murder?) by drowning 
occurs in the case of Kahoda, who being defeated in argument, 
vdde, was drowned, apsu nimajjitahy by his opponent, M. iii. 132. 
15, which I cite because it is possible that he drowned himself in 
despair. So Ilansa and Dimbhaka drowned themselves in the 
Jumna for love of each other, M. ii. 14. 41 ff. The women, 
though more apt to burn themselves on the pyre of their hus- 
bands, commit suttee by drowning also. Their suttee by fire is 
amply illustrated in the following passages from both epics : 

" A good woman, 8ddhv\ follows after her husband who has 
died before her," M. i. 74. 46. 

^ Without this form in M. xiv. 69. 9, bhak^ayi^e vi^aih ghoram pra- 
vek^ye vd hutd^'anam, " I will eat poison or enter fire." 

^ Here the scene is intensified as compared with the simple " I will 
enter fire'* of G. 61. 29. Peculiar to B. 1. c. is dbandhi^ye (sc. rvjjvd 
kanpiam) without object. ** Poison, hanging (here udbandhana), en- 
tering fire, fasting and sword," follow, as alternative forms. *' Leaping 
from cliff-edges," R. v. 18. 83-34, is suggested as an appropriate means 
of death for a disconsolate hero and his wife and children. 
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Thus speaking the queen mounted the fire-pile/' M. i. 125. 31. 

"•What suttee (good) woman deprived of her husband could 
live?' Thus wailing the unhappy woman, true to her husband, 
entered the gleaming fire," M. xii. 148. 9-10. 

These cases are from the Mahabhfirata, which, however, in its 
older parts fully recognizes the survival of widows, cases of sut- 
tee being mentioned only in the later added books. The Raraa- 
yana does not make the wife follow the husband,* but it alludes 
to the practice in ii. 60. 12 : 

sd ^ham adydi va ^distdntftm gamisyCnnl jxiiivratd 
tdam parlram dlihgya prafwksydmi hutdganmn, 
'* Being true to my husband I will go to death to-day. 

Embracing this body (of my husband) I will enter the fire." 

Also in V, 26. 7: "Fie upon me un-Aryan, not suttee, asatly 
since deprived of him I live even for a moment a life that is evil." 
The former passage is much expanded in the Bengal version, and 
the fact that no suttee takes place makes it probable that it was 
a conventional lament inserted after the completion of the first 
poem, as may be the case also with the actual suttee recorded in 
the first book of the other epic' The good widows at the end of 
this latter epic (also a late addition) perform suttee by drowning 
themselves in the Ganges, xv. 33. 21 (patlvratdh sddhvyah). 
Manu, however, does not recognize any form of suttee. 

But if these cases refer only to women, not less do men commit 
suicide as a sacred act. Thus as at Susa, Kalanos, B. C. 324, so 
in the Ramayapa iii. 5, the ascetic ^arabhanga ends his life by 
burning himself and goes to heaven, though the general epic 

* Sftfi enters fire to prove her purity, but this is at the command of 
her huHband. As she is the heroine, she comes out unscathed, R. vi. 
116. 27 flf. 

* The Rumayana (perhaps late) is not lacking in passages which give 
the suttee sentiment. In SLjirak^fipta, Sngrlva's wife Rum& will die when 
he dies, and Tara also will perish through sorrow for her husband, R. 
V. 18. 27 ; while Sita says ** better to die than live deprived of Riima," 
ib. 26. 41, ^eyo me fivitdn martinh vihhiCt yd mahdtmand. Cf. ib. 25, 
26, 84. Another praksipta (apparently), viz. v. 28, makes SIta, after 
.saying that poison and weapons are lacking, prepare to hang herself 
with this remark : ndbaddhya venyudgrathaneiia ifighram aham garni- 
fy&mi Yamasya miilam (17). These, however, are merely sentimental 
outbursts, and Ravana uses the same speech when his brother is slain, 
nanu me marannih (;reyah^ etc., vi. 68. 18 ; wliile Rama in turn is sup- 
posed to die of grief for Bita, v. 26. 86. 
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rule is that "a man who kills himself, Citmahd pumdn, does not 
go to heaven," i. 179. 20/ But even the law-book which regards 
suicides as accursed provides that ascetics may end their lives by 
starvation, Manu vi. 31. Such contradictions are common in law 
and epic. They spring sometimes from the antithesis of code and 
usage, sometimes from the inculcation of a higher ideal, as when 
austerity is usually said to be a sign of saintly life, but at the same 
time we are informed that "one who injures his body is not 
devout," dtmatantropaghCiti yo na tapasvi na dharmaint, M. 
xiii. 93. 4. We need not be surprised, therefore, to learn that, 
though one who commits suicide by pray a is formally "accursed,'' 
this practice is approved in law and practiced by epic characters. 

Suicide by Starvation. 

So we approach that peculiar kind of suicide which forms 
the subject of this paper, according to which the creditor sets out 
to starve himself tc death to compel payment. 

But before speaking of this in detail it will be well to illus- 
trate the fact that the formal exitus, i>rdya, is by no means con- 
fined to such legal use, but it is of far wider application. As I 
wish to distinguish the dilFerent forms of pray a, or death by 
starvation, I shall call the most general the first form. The verbs 
with which this word prdya is construed are usually as, upa-dSy 
'sit,' <7am or d-gam, upa-l or (prati-) upa-vfp, 'enter upon,' the 
meaning being *sit to death,' or * enter uuon death' (by sitting 
without nourishment); while ifpa-vir^ alone means *fast upon.' 

1. Prdya is suicide by starvation, undertaken without intent to 
harm and because of sorrow, or despair. 

To this category belong the cases where heroes overcome in 
battle and no longer able to fight devote themselves to death to 
gain heaven. As this is considered a religious exercise, so it is 
in reality identical with the completion of philosophic Yoga, and 
is indeed called by the same name. The great saint sits in Yoga 
abstraction renouncing food till he dies, his object being merely 
to attain salvation. This is exactl}' what the warrior does in the 
following cases, where the soldier is at the same time more or 
less of a sainted character (guru): 

> The female ascetic ^abari also '* burns herself (alive) and goes to- 
heaven," in R. iii. 74. 32-38 {hutvd Hmdnam hutdgane). 
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In M. vii. 1 98. 2D-31, BIn"iri9ravas sits silent, m?/?/2*/i, on the field of 
battle, having 'entered upon prdf/Oy praya(fatah^ devoting himself 
to death. In this state he "withdraws his breath" and meditates 
upon holy texts, fixing his eye upon the sun, desirous of going to 
the Bi-ahma-world. In other words he acts just like a Yogin, 
and the terms used of his act are indifferently yogayuktah 
{abhavan munih) and jjrdyagatah or pj'Oyam ttpdvi^at (above 
and ib. 143. 33-35). 

So in vii. 192. 40, Yoga is used of another hero who dies in the 
same way, sitting in his chariot, distressed because of his son's 
reported death. This man too is said to be prCtyagatah as well as 
yogam lyivdn, ** entered />r^7y a" or "entered yoga,'''* vi. 43. 05-6(5. 
It is rather characteristic of the late seventh book that nowhere 
in the earlier epic is such an action called entering Yoga, and 
undoubtedly it was at first merely starvation or dying, without 
the element of mysticism given by the abstraction and prayerful 
attitude of the saint. 

The same cause, slightly modified by failure, the sense of duty 
unfulfilled, and the fear of a worse death, leads the warriors in R. 
iv. 57. 18, to say "tlirough fear we sit to death," hhaydt jmiyma 
updsildh.^ The cause of praya is given in R. iv. 55. 11, as the 
fear of imprisonment, "than which prdyopavepana is better," 
and in iv. 53. 12-13, in other words: "We must die now, for we 
have failed in our attempt (and fear to go back to the king), 
and hence to enter upon death, pruy(fpai'ef;i(m(^ is proper for 
U8," for "we have not accomplished what we ought."" 

It is clear that such cases of prdya or death by starvation 
involve no legal point and are only by accident, so to speak, 
cases of prdya. That is to say it would make no difference 
whether the characters here chose prdya or any other of the modes 
of suicide mentioned above. Their action is merely on a par 
with that of suicides by burning or drowning, which indeed are 
presented as normal alternatives. Thus in R. v. 13. 38 ff. : "If I 



* In the corresponding account at G. iv. 56. 34 and 57. 23, the simple 
verb is used, prCtyam Cisyaie, nsmahe. The resume in R. v. 85. 60 has 
prdymn vpasmahc and prayopavii^(xih, with prdyopavei^n (»ic) in 62. 

* nn ki'tam kdryam, R. iv. 56. 8. At the end of R. iv. 55. 17 and 20, in 
preparing for this ceremony th(»8e intending to die touch water and lie 
on holy darbha grass (the ends of the grass pointed south), with their 
faces to the east. The verb here is upa-m^ (and sam-upa-vi^*). 
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fail in my attempt, I will become a hermit, or raising a pyre enter 
the fire, or birds and jackals may eat my body after I have died 
of starvation in the proper way^ or, for this too is a means of 
death recognized by the seers, I will drown myself." And so 
Prince Duryodhana says: "If I see these (rivals) here again I will 
dry myself up without water, without opposition (?); poison* 
hanging, the sword, entrance into fire, will I inflict upon myself, 
for I cannot see them successful again," M. iii. 7. 5.' 

Between this general form of suicide hy praya and that to be 
mentioned next there is one which differs merely in respect of 
the cause assigned. As it is rather interesting, however, to see 
how the different cases lead up to the suicide with deadly motive 
(which is the legal form), I will separate the closely allied 
examples that follow. 

2. Praya is suicide by starvation, undertaken without intent to 
harm, but because of disgrace inflicted. 

That is here accomplished which in the" death for sorrow" 
and "death because of fear" in the last paragraph was anticipated. 
It is perhaps scarcely worth while to differentiate these cases, 
but they are one step nearer to the legal praya y in that the cases 
under I are merely the result of sorrow or fear, while in both this 
and the legal case an insult or injury has actually been inflicted. 
The suicide is not only unhappy; his honor has been affected. 

Under this head comes the second threat (not fully carried 
out) of the same prince, Duryodhana, mentioned above, who in 
the Mahabharata iii. 249. 11, 20 ff., says that he has been dishon- 
ored and will "sit to death " />rayam updsisye. He then touches 
water, sits down upon darbha, sacrificial grass, and clothed in 
rags, and silent, collecting his thoughts, prepares to die of starva- 
tion ; though his friends attempt to dissuade him by telling him 



^ qI. 40, upavift^sya vd samyaJCy without prcLyam^ showing a purely 
technical use of upa-vig as in the law-books and in the verse cited above 
from the other epic. The alternate text, 15. 56, has pravi^tasya (still of 
the pyre). 

^ punaJf. qo^arh gami^ydmi nirambur niravagrdhaff., vi§am udban- 
dhanaih cafva gastram agnipraveganam kari^e. The commentator 
gives a var. iec. vdraTio vd navagrahah {vd as often for iva). Compare 
with this scene, ii. 47. 31 ; also 53. 41. With the varied reading the 
verse means **I will dry myself up (starve myself) like an elephant 
newly caught," a familiar image of grief, e. g. in R. ii. 58. 8. 
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that he is foolish and that ''a suicide goes to hell," (251. 19; 252. 
2, kasmdt prat/opavepanam dtmatydgi hy adhoydti)? 

It may, however, be thought that there is in this case an 
ulterior though hidden object of revenge (the legal notion) in the 
act of prdyay affecting those who had disgraced the would-be 
suicide. Nothing of the sort appears in the tale, and that this is 
not a necessary concomitant may be seen on comparing the case 
in the tale of the tiger and the jackal. Tlie jackal is minister to 
his king the tiger, and has been disgraced without reason. Al- 
though the king discovers the mistake and wishes to reinstate the 
minister, the latter feels the disgrace so keenly that he persists in 
his design, "begs to sit to death, being grieved by the anger*' 
(of the king), and " having sat to death, went to heaven." * Here 
it is clear that if the minister's intent was to harm the king he 
would not first have asked permission of his intended victim.* 

3. Prdya is undertaken as a self-inflicted punishment by one 
conscious of having sinned. Remorse instigates the act, but 
there is an additional notion that death will be an expiation. 
I have but one illustration, which shows that fear of punishment 
hereafter is the motive. In M. xii. 27. 23 ff., a king says: 
"Sinner that I am, dgaskarah pujyahy I will sit, dslnah^ here and 
dry up my body. Know that I have now entered death (prdya- 
tipavisfah) in order that I may not be born in other births, a 
destroyer of family. I will not eat, I will not take water, I will 
stay here and dry up my dear life." * In the next example we 
come nearer to the legal aspect of the case, when suicide has an 
immediate motive, but still without intent to harm. 

4. Prdya is undertaken from despair without intent to harm, 
but with intent to compel another to do one's will. 

■ c 

^ The first reason given is that as the cause is insufficient he makes 
himself ridiculous: 850. \^, prdyopavi^las tu nfpa rajMih hdsyo bhav- 
Vfycuii. In 249. 41, upCi-sthd is used, tvayi prdyam npdsthite. Compare 
prdyam updsmahe, G. v. 32. 23. 

* In regard to the spiritual reward, it is declared in M. xiii. 7. 16, that 
a prdyopai^egin "always obtains bliss," prdyopavegtno rdjan sarvatra 
sukham ucyate, ** just as one who lives on grass alone goes to heaven," 
said here of ascetic devotion. 

• The text is found in M. xii. 111. 78 and 90 : tend" marietta samtaptal)^ 
prayam Cisitum dicchata and goniayuli prdyam dsthdya tyaktvd dehaih 
divanh yaydu. 

^jdti^ anydsv apt yathd no bhaveycnh kuldntak^t, goftayi^ye priydn 
prdt^dn ihastho *ham. 
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Illustrations are furnished at the close of the great epic war. 
DraupadT thus devotes herself to death in despair and sorrow for 
the sake of urging her various husbands to do an act equivalent 
to taking a reprisal. The epic alludes to this in advance as 
"fasting upon her husbands," literally "besieging her husbands,'* 
where it is perhai)8 implied that if they suffer the queen to die 
they will reap the usual consequences. She continues in this 
state, prCii/opeta, x. 16. 22, till the deed that she demands shall 
be done is actually accomplished. In entering into the prCiya 
state she uses the formula 

ihdi '^va prayam cisisye, x. IJ. 15, 

'*Here will I sit to death," which I call a formula because it is 
employed in the same words elsewhere in this epic and also in 
the Ramfiyana, iv. 53. 19. Here is to be noticed the fact that in 
the preliminary in the Mahabharata the word praya is not used, 
but upa-vi^, the verb (sitting against or besieging), governs the 
accusative in the technical sense of fasting upon (compare upa- 
vista as used above). This reference occurs in i. 2. 304, krtdna- 
^anasamkalpd yatra bhartfji iipdvi^at, "what time she, resolved 
upon not eating, besieged her husbands." * 

A similar case occurs in xiv. 80. 17 and 40-41, where the 
queen betakes herself to prdya with the intent to persuade a 
favor which shall relieve her of her grief. She is accompanied 
in her devotion by one of her sons, who seems to "sit to death" 
merely through grief and despair. The queen says: "Here will 
I sit to death in your presence, overwhelmed with woe at being 
deprived of husband and a son" (unless you restore them to 
life). She uses the words given above, ihdl 'ya prdyam dsisye, 
and then " sitting down became silent," updslnd tusnim dsit, 
whiclf may perhaps be translated better in the techical sense 
" besieging became silent." Iler son " touches water and becomes 
silent," when prdyopetah, or pr dyopav is ta/t, that is "when enter- 
ing upon prdyay No threat of harm is here made, but, as above, 
may be implied. It is assumed in both these cases that it is per- 
fectly natural for a woman thus to enter prdya, and it is in fact 
the same situation as that described in the Kamayana, iii. 47. 

^ In xii. 116. 10, upavi^fa is used of a saint not in prdya but simply 
fasting. The same word is current also in its literal sense of ' taking 
a seat* without any such connotation. 
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8-9, where the queen says: " IfKuma is consecrated (against my 
will and thy promise) I shall not eat, nor sleep, nor drink, from 
this day on forever, and this will be the end of my life." In R. 
ii. 11. 21 (compare 9. 59 ff.) this is represented as being a threat 
of death because of the disgrace attaching to the queen if her 
husband breaks his promise to her: "despised by thee, I will die 
to-day"; ib. 12. 47, "I will drink poison in thy presence." 

There is of course no hard and fast line between these divi- 
sions. The sum of them is that an aggrieved or wretched or 
guilt-conscious person, whether man or woman, threatens to com- 
mit suicide by prCiya as by other means with the intent to 
force another to do a certain thing, or, more rarely, simply to 
escape greater ill or atone for his sin. The former case brings 
us nearest to the legal aspect, where jmtya is a means of com- 
pulsion. 

This kind of praya is found also in Buddhistic narratives. 
Thus Tissa and Ratthapfila both abstain from food to get what 
they want, as narrated in the Vata-miga Jataka and Ratthapfila 
Sutta. But on this si<le I lack fuller information, the illustra- 
tion in this paper being drawn chiefly from the epics, where I 
believe they are complete. 

5. Prctya is undertaken by a suppliant, but it is accompanied 
with a threat to the effect that if the object of desire is not 
granted vengeance will be taken. The motive here is to excite 
pity, which failing, recourse is had to force. 

This is illustrated by Rama lying on sacred grass in praya, but 
at the same time threatening the (god of) ocean, which in the 
Mahabharata version is sufficient, but in the Rumayana the threat 
is carried out with an absurd account of an attack on Ocean.* 
Here it is to be observed that the supj»liant is not a priest but a 
warrior. The threat, however, and actual attack on the ocean - 
god is an epic (heroic) equivalent of the distraint which goes 
with the * door-sitting.' 

6. Prdya is undertaken by a suppliant, but is accompanied 
with the threat that if the object of desire be denied the one who 
rejects the suppliant will go to hell. 

This is quite in accord with the view of the law-books, where 
the implication is clearly that the person who permits the suicide 

* M. iii. 283. 30 ff., prati^'esifdmy upavasan .. upaspii^ffa pratigi^ye 
jalanidhlm vidhivat hugasamstare; R., vi. 19. 41 kugastlrne saihinvega., 
21. 1, pratigigye. 
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to be carried out will suffer for it hereafter. As said above, this 
threat may be implied in some of the preceding cases, though 
there is only one explicit example of this sort known to me 
in epic poetry. But here too it is not a priest who threatens. 

In Ramayana ii. 21. 27-28, the queen says to her son : '^ If thou 
abandonest me, my son, I will sit to death, being unable to live, 
and then thou shall go to |;he hell world-renowned" (known to be 
in store for such as slay by refusing to grant requests in such 
circumstances).* 

7. Prdyay further (but here the word is only implied), is under- 
taken at the door of the house, the suppliant sitting on sacred 
A:wpa-gras8, with intent to compel submission, as in the law-books. 
But no violence is used, and there is no suggestion that the one 
affected will suffer hereafter. It is expressly said that this 
recourse is fitting only for a priest, and the situation is likened 
to that caused by a " priest robbed of his money." The only 
example is in R. ii. 111. 14-17, where Rama's brother attempts 
to persuade him to return home, and to do so strews Ajwpa-grass 
before the door of the hut, takes up his position there, and says : 

"I will besiege (beseech) the prince until he grants me his 

favor. 
" Without food, not averting my eyes, like a priest that has 

been robbed of his possessions, 
"I will lie before his hut until he (yields or) returns home." 

To which the prince replies: "Why wilt thou besiege me? 
For only a Brahman (priest) has a right to obstruct men, and the 
observance in regard to besieging is not for annointed (kings)." ' 



^ aham pray am ihd ^si^ye .. tatas tvam prdpayase putra nirayam lokor 
vi^rutam hrahmahatyam ivd *dharmdt samiidra^ saritdm patilji. The 
last words refer to some Puranic legend (according to the commentator) 
which narrates that Ocean was once cursed by Pippalada because of 
impiety to his mother. Ocean is cursed in M. xiii. 154. 7: ** Once Ocean 
was cursed by the Brahmans and though at that time full of fresh 
water, became salty." The reference in the text cited, however, would 
imply that Ocean was cursed to suffer the penalty of killing a priest,- 
though the Commentator says ** he received grief equivalent to the 
punishment of going to hell.'^ The alternate text, G. ii. 18. 31, has 
brahma^dpam ivd "kasmdt, ** received suddenly the Brahman curse." 

* dryam praty^tpavek^dmi ydvan me (v. 1. na for sam) samprasidati, 
nirdhdro nirdloko dhanahino yathd dvijaji, gaye puraatdc chdldydfh 
ydvan mdm (v. 1. na) pratiydsyati : kim mam . . . pratyupavekfyase. 
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So far as I know this is the only case where the verb ''obstruct," 
rodhati in technical application, occurs in epic accounts (the 
legal grha-Bamrodka)^ though it is interesting to see that sam- 
rodha is in ordinary epic parlance applied to obstruction of food, 
i^hdrcuarhrodhay R. iv. 59. 11. 

These examples show that the full practice of the law in 
respect of dharna was recognized. Tlie one who rejects a sup- 
pliant and compels him to kill himself, goes to hell. The only 
one who has a right to exercise constraint of this sort is a priest. 
Clearly then the practice of door-besieging is a restriction for a 
special cause of a practice once recognized as universal, suicide 
with especial intent to compel the victim of the practice to yield 
under pain of future punishment after death, which in turn is but 
one application of the still more general practice of suicide with- 
out intent to harm in cases of despair and disgrace. 

Both of these practices survive in India, under the respective 
names of traga, that is suicide simply as a self-inflicted punish- 
ment for disgrace or failure to carry out what has been solemnly 
agreed to, and dharna (=dharana)y literally a holding, capio, or in 
English slang a "hold up," which is restricted to a priest, and as 
already stated may be any form of obstruction, like obstructing 
the door or obstructing a water-course. These two are some- 
times merged, as in the ease which I reported in my Religions of 
India^ p. 480, as occurring the year this book was written, 1894. 
The man who had made himself responsible for a payment, on 
finding that the debtor would not pay, to expiate the disgrace 
slew his own mother in the presence of the defaulter, who in 
turn as his only expiation slew himself. On page 361 of the same 
work I have expressed a doubt as to whether the ** door-sitting" 
was a very ancient practice. I presume I meant recognized in 
ancient tales as well as law, an- observation which I herewith beg 
leave to cancel. 

In modern times, as has been noticed by Professor Jolly in his 
excellent manual on Hindu Law and Custom, a looser form of 
dharna^ known in South India as takdza, permits the creditor to 
institute by proxy a regular siege of the debtor's house. Here 



brahmano hy ekaparqvena naran roddhum ihd ^rhati (v. 1. gaydnas tu 
puraih dahet !), na tu murdhdbhiHiktdndiii vidhify pratyupavecane. As 
to the V. 1. with the unnecessary na in G. after ydvat, the similar for- 
mula in 6. ii. 8. 58 (correspoDding to 9. 59, above) has nd Uaihkdrdn na 
bhojanam dsevvfye hy aJiam tdvad ydvad Rdmo vanaih vrajet. 
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the creditor, instead of acting for himself, hires a band of ruffians 
to obstruct, besiege, annoy, and threaten the life of the debtor. 
Some premonition of this substitution is found in the interpre- 
tation by a mediaeval commentary of Narada's law — which, i. 122, 
on this subject coincides with Manu's law — whereby a son or 
slave mav act for the creditor. The Southern takCiza is of 
course without any religious significance, for the debtor is simply 
bulldozed into paying. Professor Pischel has noticed, moreover, 
one other interesting phase of moral compulsion as a means of 
recovering debts, namely the ' charmed circle,' which in dramatic 
literature is drawn about a man who will not pay his gambling 
debts and out of which he may not step till he has settled (cited 
by Jolly, Recht und Sittey p. 148). 

As to the ancient practice, the universal use of prdya in the 
technical sense exemplified above and the restricted observance 
of ** door-sitting " removes all doubt as to Brhaspati's rule. Any- 
one may sit in prdya as a means of compulsion; the dcarita is a 
special case appertaining to a priest who alone may obstruct, to 
kill whom is peculiarly heinous even by letting him starve, while 
his immunity from active murder (which was out of the question) 
gave him safety when engaged in distraint of cattle, etc. The 
one * obstructed' was of course himself obliged to starve with the 
starving creditor, so that the practice, as far as fasting went, 
resolved itself into a sort of stomach-duel. The restriction to a 
priest must have been in the minds of the legal writers, as it is 
expressed as a matter of course in the epic. 

It is interesting to find in the epic the explicit statement (lack- 
ing in the early law-books) that door-sitting was not permitted 
against "consecrated kings," whereas, according to the ancient 
laws of Ireland, quoted by Maine, op. cit. p. 280, the creditor 
might distrain without fasting in the case of a debtor " not of 
chieftain grade," but in the case of a chieftain it was necessary to 
"fast upon him." 

Finally, to these oldest literary illustrations of the law I will 
add the oldest reference to the practice known to me in Hindu 
literature. Since the custom of constraining by suicide appears to 
be even Indo-European, it may indeed seem unimportant to track 
it back as far as possible in Hindu literature. Yet, since, on the 
other hand, there is always a lurking doubt as to whether a cus- 
tom which is found among several related peoples be not self- 
developed in each rather than inherited by all, it may not be 
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unprofitable to note a trace of this sort of fasting in Vedic litera- 
ture that is considerably older than either law or epic. Such a 
trace is to be found in the Kausltaki U])anishad of the Rig Veda, 
one of the five oldest philosophical dialogues that we possess 
(circa 700-600 R C). Here, as a simile in a metaphysical discus- 
sion, is introduced a case : " As if one, after begging a village 
and getting nothing, should fast (on the village) saying * I would 
not eat now even if (the village) should give,' and then those 
same (villagers) who j)reviously should repulse him come and urge 
him saying ' Permit us to give to thee.' " It is even possible 
to translate the first clause "after begging and getting nothing, 
should fast on the village."* 

The reason for the suddenly insistent generosity pictured here 
can be only that the villagers fear that the beggar will starve 
himself to death out of revenge, and that they will suffer the 
usual consequences of the jn-dj/ojHire^ajuf. This takes the custom 
back to at least the dose of the Vedic period in India, a date 
earlier by several centuries, I think, than that of any allusion to 
the practice previously noticed.* 



' The word used is the same as in the expression I have cited above 
from the epic (bhartrn vpuvi(;at). It is not materiul, however, whether 
we translate ** fasts on the village " or ** after begging a village should 
sit down (in /)r(7//«) saying * I would not eat/" since the following words 
and the result of the act show that prCtijo})m^ei^'atia is intended. The 
text is: yathCt gramam. hhiJcHitrd Habdhvo 'pat^i\rn ml luim ato dattam 
agnJyam Hi ijn cvai 'nam purastat 2)f^(^tydcaksi raits ta crdi 'nam vpa- 
mantrayante dnddma ta iti\ Kau^. ii. 1. 

' So far as 1 have Ihh'H able to ascertain, the practice of door-sitting 
to obtain payment of a debt is not found in China, but starvation to 
compel one to grant a desire is practiced there, and suicide (by knife) 
on the doorstep, either with the siime purpose or to insure a curse upon 
the householder, is not infrequent. Under cases of Suicide in General, 
I have neglected above to give an}* early examples of suicide by leaping 
from a cliff, but this was always a favorite mode of dying (for love, as 
early as Rig Veda, X. 95. 14). 



The Religion of the Achaemenian Kings. First Series. The 
Religion according to the Inscriptions. — By Professor 
A. V. Williams Jackson, of Columbia University, New 
York City. With an Appendix by Dr. Louis H. Gray.* 

In one of the most striking passages of Isaiab, the Lord God 
Jehovah speaks ' to His Anointed, to Cyrus, whose right hand I 
have grasped,' saying, * I myself will go before thee ; ways will 
I make level. Doors of bronze will I break in pieces, and bars of 
iron cut asunder ; And I will give thee the treasures of darkness 
and the hoards of secret places ; for it is I, JHVH, who calls 
thee by thy name, I, the God of Israel. For the sake of Jacob, 
my Servant, and Israel, my Chosen, I called thee by thy name, I 
took delight in thee though thou knewest me not ' (Is. 45, 2-4, 
Cheyne's translation). This is Cyrus the Great, Cyrus the 
Achaemenian, Cyrus the hero of Xenophon's ideal Greek 
romance, Cyrus the Persian king whose name is still honored 
after the lapse of centuries. 

But what was the creed of this * friend of JHVH' (Is. 44. 28), 
and what was the faith of those Achaemenian rulers, Darius, 
Xerxes, and Artaxerxes, whose names are known to history ? 
This question is one of interest and of importance alike to Bib- 
lical students and to students of the faith of Ancient Iran ; for 
it was less than a century before the Babylonian Captivity and 
the coming of Cyrus, that the great teacher Zoroaster arose as 
the prophet of Ormazd and with ringing voice exhorted men to 
eschew evil and to choose the good. The significance as well as 
the interest which this problem of the religion of the Achaeme- 
nian kings has for the investigator, is shown by the number of 
studies which have already been made upon it. The present 
research is undertaken not with the expectation of making clear 
all points connected with the Achaemenian faith, nor with the 
idea of determining whether the Achaemenidae were true Zoro- 

' I am particularly glad to have the opportunity of acknowledging 
the kind contribution of my pupil and friend, Dr. Louis H. Gray, whom 
I thank for his work in the Appendix on the Non-Iranian Inscriptions, 
and for his ready help in other matters of detail connected with the 
article.— A. V. W. J. 
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astrians or not ; bat the investigation is made with an eye to 
bringing together the material relating to the Achaemenian creed 
as fally as possible, and with a hope that perhaps some hints 
n^y ^ given to students with regard to the relation of the 
Ancient Persian kings to Zoroastrianism. A partial bibliograph- 
ical list of studies in the field of the Achaemenian religion is 
given below.' 

The discussion of the subject and the evidence which we pos- 
sess concerning the religion of the Achaemenidae will be pre- 
sented in the following order : 

SYNOPSIS OF THE TREATMENT. 

A. The Religion of the Achaemenians according to the Old Persian 

Inscriptions. 

a. Introduction. 

b. Auramazda or the God of the Old Persian Inscriptions. 

0. The Bagas or Other Gods beside Auramazda. 

d. Mithra and Anahita. 

e. Foy's Conjecture of Arstat(?). 

t Evil recognized as a Principle in the Old Persian Inscriptions. 

g. The Right Path. 

h. The Commandment of Auramazda and the Law. 

1. Religious Observance and Places of Worship. 
J. Summary. 

• 

B. The Religion of the Achaemenians according to their non-Iranian 

Inscriptions. 

See the Appendix, pp. 177 if. 

C. The Religion of the Achaemenians according to Classical Allusions. 



* Partial Bibliography (arranged alphabetically): Bang, ZZ)3fG. 
xliii. 583, 674; Miiseon, viii. 393; Mf^langen C. de Harlez, p. 11. — Cas- 
artelli, Compte rendu du 3"**- Congr^s sclent ijiqice international des 
Catholiqu^s, i. 35-45.— Foy, KZ. xxiv. 03 ff.; ZDMO. liv. 341 ff.— 
Halevy, Rev. M. Juiv. i. 17-19.-— de Harlez, Rev, de Vinatruct, 
pubL en Belg. xxxviii. 4-15. — Horn, Waren die alien Perser Zoroaa- 
trier? in Beilage zur Allg.Zeit.Mlinchen, 1895, Nr. 206,171.— de Long- 
perier et Roger, 9. Cong, Intern, Orient, ii. 319-322. — Mills, SEE, 
xxxi. Introd. pp. 30-32.— Moult on. The Thinker, i. 401-408; ii. 308- 
315, 490-501.— Spiegel, ZDMG, ix. 183; Eran, Alterthumskunde, ii. 
189-191; and ZDMG. lii. 187-196; Tiele, Mel. C, de Harlez, pp. 307- 
812. — Vinson, Religion des Persea de DaHu^t, de Xerxes, Les Mages, 
Zoroastre, Phare de la Loire, le 21 Mars 1881, et Rev. de Ling. xiv. — 
E. Wilhelm, ZDMG, xl. 105. The names of other contributors to 
the subject and the titles of their articles will be mentioned in the 
course of the paper. 

Vol. XX. 11 
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D. The Religion of the later Achaemenians according to Allusions in 

the Pahlavi Literature and in the Shah Namah. 

E. The Religion of the Achaemenians according to Other Oriental 

Sources. 

The latter three topics will be treated in a following series, and a 
general discussion of the entire subject will then be given. The present 
paper is confined to divisions A and B. 

A. The Religion of the Achaemenians according to the 

Old Persian Inscriptions. 

a. Introduction. 

^ A great god is Auramazda who created this earth, who created 
yonder heaven, who created man, who created peace for man, 
who made Darius king' {baga vazraka Auramazda hya imam 
bumim add hya avam as^ndnam add hya mart iy am add hya 
$iydtiin add martiyahyd hya Ddrayavaum xSdyaOiyam aku- 
nauSy NR. a. 1-8 ; El v. 1-8 ; Sz. c. 1-4); or again, 'Auramazda 
the great, who is the greatest of the gods, it was he who 
made Darius king, it was he who gave to him the kingdom, 
by the grace of Auramazda Darius is king' {Auramazda 
vazraka hya maOiSta bagdndm hauv Ddrayavaum xMyaBiyam, 
adadd Iiatisaiy xM&^am frdhara vaSnd Auramazddhd Ddra- 
yavauS xSdyaBiya, Dar. Pers. d. 1-5)— these are the lines which 
ring clearly with the note of fervent piety and zealous devo- 
tion, or the chord which the ancient Persian monarch Darius 
never tired of striking. Never was there a sovereign who felt 
himself more to be king by divine right, a truer Rex Dei Grati&, 
than did this Achaemenian ruler. * By the grace of Auramazda 
I am king; Auramazda brought the kingdom to me' {vasnd 
Auramazda ha adam xMyaBiya amiy Auramazdd xM6^am mand 
frdhara, Bh. i. 11-12) — 'Auramazda bore aid unto me until this 
kingdom was held firm; by the grace of Auramazda I hold this 
kingdom firm' {Auramazddmaiy upastdm abara ydtd ima 
x$a$^am addry vahid Auramazdd ha ima xM6^am ddrayamiy, — 
Bh. I, 24-26). In every crisis and in every battle 'Auramazda 
bore aid' to Darius (Bh. i. 55, 87, etc. etc.), put his enemies to 
confusion, or ' delivered them over into his hand ' (pasdva diS 
Auramazdd mand daatayd akunauS, Bh. 4. 35) ; every battle 
was won 'by the grace of Auramazda' (Bh. i. 94; 2. 25, etc); 
and in his final summing up of his achievements, it is to the 
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grace of God that he ascribes all his success : ' that which I did, 
I did in every way by the grace of Auramazda ' {ima tya adam 
akunavam hanxahyayiX Oarda vaSnd Auramazddha akunavam, 
Bh. 4. 59-60). So often does Darius take pains to attribute his 
fiuccess to the grace of Auramazda that we are tempted to stop 
and coant the occurences of the 'Dei Gratis ' phrase, and we find 
that vaSnd Auramazddha occurs no less than 34 times in the 
columns of the great Behistfm inscription alone ; and within the 
compass of the same 420 lines, or so, the name of Auramazdd 
is called upon fully 69 different times. The rock-records, there- 
fore, bear evidence enough that Darius was a god-fearing king 
and upheld that standard to his people. The tone still echoes in 
the short and unimportant inscriptions of Xerxes and of Arta- 
xerxes Mnemon and Ochus, but it seems to have lost the clear 
ring of the voice of the earlier monarch and to have become more 
or less formulaic. Still there is no question that these sovereigns 
were worshippers of Ormazd whatever question there may be as 
to their individual views, leanings, or tenets. The entire matter 
of the religion of the Achaemenians as set forth in the inscrip- 
tions of Behistun, Persepolis, and elsewhere, has been excellently 
treated in an article already referred to on p. 161, n. 1 ; it is by 
Professor L. C. Casartelli, La Jteligion des Jiois Achemenid^a 
d*apr^8 leurs Liscriptions^ (Compte rendu du 3""® Congres Scienti- 
fique international des Catholiques tenu a Bruxelles, Septembre 
1894, pp. 1-13 — Bruxelles 1895). In this study Casartelli gathers 
together all that is said in the Old Persian Inscriptions concern- 
ing the faith of their princely authors. As my own plan includes 
a treatment of the religion of the Achaemenians from all the 
sources accessible, in addition to the Inscriptions, I must in this 
First Series necessarily go over this particular part of the sub- 
ject again, which he has already covered. But as my results 
have been reached independently, I know that no one will more 
gladly welcome them, as .agreeing in the main with his own, than 
the successor of Mgr. de Harlcz. 

(b.) Auramazda or the Qod of the Old Persian Inacriptions. 

Auramazdd vazral-a hya niaBiUa bagdndm, or again, baga 
vazraka Auramazdd^ are the lines that give the name and attri- 
butes of the Supreme Being of the Ancient Persian kings. The 
name Auramazda, or Ormazd, is the same as Ahura Mazda in 
the Avesta, and it signifies * the Lord Wisdom,' * Sovereign 
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Knowledge." In the Avesta the name of the divinity is always 
written as two distinct words, each declined independently and 
often separated or sometimes used alone. *In the Gathas or 
oldest metrical hymns of the Avesta the two parts of the divine 
name are frequently separated by several intervening words, or 
even a line. In these ancient Zoroastrian Psalms, moreover, the 
arrangement of the two words as Mazda .... Ahura is three 
times as common as Ahura .... Mazda,^ As for the Achae- 
menian Inscriptions themselves, there is only one instance in 
which we find the parts of the name divided and separately 
declined. The instance is on a monument of Xerxes, and there- 
fore later than Darius ; it is Xerx. Pers. ca[cb]. 1 7, vaSnd Aura- 
hya MazdCiha. There is likewise only a single example of the 
use of aura- alone ; this time, however, it is actually employed 
in one of the shorter inscriptions of Darius himself. The occur- 
rence is found in Dar. Pers. e. 23-24, Hydtis Aura niras- 

dtiy ' Peace shall descend from Aura.' So much for the divine 
name Auramazda. 

The designation baga, the linguistic cognates of which in other 
languages may be compared, is employed in the Old Persian 
Inscriptions as the generic term for ' god ' and its use is compara- 
tively frequent. In the Avesta, however, the occurrences of the 
word are relatively infrequent ; but at least two of the instances 
which are found in that sacred book are employed with reference 
to Ormazd (Ys. lO. 10 ; 70. 1)." In the Inscriptions, Auramazda 
is called maOiSta hagdndm (Dar. Pers. d. 1 ; Xerx. Elv. 2 ; Xerx. 
Van 2) or * the greatest or supreme of the gods ' ; in the Avesta 
Mithra is ' the very wisest of the gods,' bayan^m asti aS.xraS- 
wastdino (Yt. 10. 141) and in Yt. 10. 1 Mithra is spoken of as 



' Cf . Onindriss der iraniachen Philologie, ii. 638. 

« For statistics see West, JRAS. xxii. 508 fif. (1890), and Tiele, lets over 
de Oudheid txin het Avesta^ p. 16 (in the Mededeelingen d. K. Ak. v. 
Wetenschappen, Afd. Let. 3de Reeks, Deel xi. p. 380, Amsterdam^ 
1895). Cf . also Casartelli, La Religion^ pp. 37-38. 

3 For the other instances of ba>a see Justi, Hdb. der Zendsprache s. v. 
haya, hayodata, and (?) hubaya. As regards plurality, the plural baya- 
n(wi occurs only in Yt. 10. 141 in the Avesta, as mentioned above, but 
we find the plural baydn^ b<ikdn in Pahlavi, e. g. Sg. 4. 7. 29 : Dk. 8. 15. 
1 (West, SBE. xxiv. 128, 130-131 ; xxxvii. 34). In this last passage we 
are informed first of * the worship of Aiiharmazd, the highest of divini- 
ties {bakdn) *— a phrase very similar to the one employed by Darius — 
and, secondly, we learn of * the worship of the angels.* 
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bat little lower than Ahura Mazda himself. The phrase even 
recalls the words of the Psalmist extolling the Lord as ^ exalted 
far above all gods' (Ps. 97. 9; cf. also Ex. 15. U ; 18. 11 ; Deut. 
10. 1 ^ ; Ps. 82. 1 ; 95. 3 ; 97. 7, and notice C. de Harlez, La Relig- 
ion persane p. 6). 

The attribute vazraka 'mighty, great,' as well as maOiSta 
^ supreme, greatest ' manifest the belief in the sovereign power 
and exalted majesty of Auramazda ; he is the great god, the 
highest of the gods, just as Darius himself is ' the great king, 
the king of kings ' {xsdyaSiya vazraka xsai/aBiya xSdyaSiyandm^ 
Bh. 1. 1 et passim). The supreme power and divine omnipotence 
of Auramazda is sufficiently evidenced in the triumphs which he 
gives to his chosen Darius, who is as much the favored one of 
Ormazd as is Asoka Uhe Beloved of the Gods' in India; but it is 
equally manifested in what he divinely causes to be done through 
the king's agency.* Darius proudly proclaims that when Aura- 
mazda ' saw this earth in dire confusion he brought her unto 
me' (yaSd avaina imam biimim yucliyd (?) pasdvadim mand 
frdharay NR. a. 32, cf. also Casartelli, La Religion^ p. 39) and 
the king firmly believes that he was chosen to carry out the 
sacred mission because he was a just king and not a sinner.' 

Above all functions assigned to the godhead is that of the 
creative faculty. Ahuramazda * created' {add) the earth, the 
heaven, mankind, and all the blessings that arc vouchsafed to 
man. The sentence from the inscriptions referring to Aura- 
mazda's creative power has been quoted in full above ; it is 
aimilar to the glorification of Ahnra Mazda in the Avesta as the 
one * who created the cow and righteousness ; who created the 
good waters and plants ; who created light, earth and all good 
things' (2/^ g^undd ahni(}d ddf apriscd ddt uroarffsdd vayjiihls 
raod^sdd ddt bumunOd vlitpddd vohdy Ys. 37. 1). Compare also 
the noble Gfithfi passage on creation, Ys. 44. 3-5, also Ys. 57. 17, 
as well as the standing epithet ddtar ' creator ' in the formulaic 
Avestan address to the deity. This emphasis of the idea of 
Ormazd's creative activity is a cardinal tenet of the whole Ira- 
nian faith ; it is repeated not only in the single shorter inscrip- 
tions of Darius but it is retained as a hallowed formula in the 
tablets of Xerxes and of Artaxerxes Ochus. With regard to the 



» The idea is implied in Bh. 4. 50-52 ; i, 12, etc.; NR. a. 32. 
' Compare the thought in Bh. 4. 61-67. 
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idea of creation itself, nothing is said to show that the creation 
is a bringing forth ex nihilOy but the root A^da- in the inscrip- 
tions is used only of Auramazda among all divinities,* and I have 
touched elsewhere upon the possibility of the idea.' 

While dealing with the formula in which Auramazda is spoken 
of as the one * who created this earth, who created yonder heaven, 
who created man' (see above), we must emphasize its closing 
words * who created peace for man ' — hya Hyatini add, martiya- 
hvti. The word Siydti denotes repose, quiet, blessing, prosperity, 
lov peace, like its Avestan cognate Sditi (see especially Vd. i. 1) 
and like the root a/Sg- and its kindred. New Pers. Sad etc. The 
employment of the word, as Casartelli, p. 41, hints, may possibly 
contain an echo of the felicity of man in the golden age ; but it 
seems more likely if we imagine that Siydtis* denotes the same 
idea that is alluded to by 'peace' or 'welfare' in the Deutero- 
Isaiah (45* ^) ^^^^ ^^^ Persian coloring. We remember that 
Jehovah says * I form the light, and create darkness : I make 
peace, and create evil,' or as Cheyne's version reads *I am 
JHVH, and there is none else — Who forms light, and creates 
darkness, who makes welfare and creates calamity.' The Judaeo- 
Persian text has ^nON^D i- ©• Arab. iUif-wk* * peace.' Dr. Gray 
calls attention to Esther 3. 13 (= Apoc. Esth. 13. 2) 'peace de- 
sired by all men on earth ' — rrjv iroOovfitinffv roi^ traa-iv dvOpdiiroi^ 
^if^vrfVf and notes that Keiper, Die Perser des Aeschylos, pp. 22- 
23 compares Aesch. Pers. 852, 918 with the idea contained in the 
Old Persian. The question of the possible connection or the 
degree of relationship between the Isaiah passage and the Achae- 
menian faith has been often commented upon and variously esti- 
mated.* 

As Auramazda is the author of peace as well as creator and 
preserver of all mankind, he is especially besought to assist in 



* For the occurrences of ^dd- see Spiegel, Die altperaiachen Keilin- 
achriften*', p. 225. 

' See Onindrisa der iraniachen Philologies ii. Kap. vii. (soon to appear). 

» The occurrences in Old Persian are : SiydtiS Dar. Pers. e. 28; Hydtint 
Dar. Elv. 5 ; NR. a. 4 NR. b. 2 ; Sz. c. 2.; Xerx. Pers. da [db]. 4 ; Xerx. 
Pers. ca [cb], 3 ; Xerx. Elv. 6 ; Xerx. Van 5. — The occurrences in Aves- 
tan are Vd. i. 1 ; Vsp. 7. 8 ; Yt. 17. 6 ; 17. 10 ; Yt. 22. 2 ; Fragm. Dk. 
ed. Peshotan, vol. 3, p. 181. 

* See, for example. Stave, Einfluaa dea Paraiamua^ p. 46 flf., p. 64 ff.^ 
where bibliographical references are given. Cheyne, Psalter, p. 260,. 
calls Is. 45. 7 a protest against Babylonian dualism. 
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trouble and to give protection from harm. Thus in the crisis with 
the psendo-Smerdis Gaumfita, Darius says ^I called upon Aura- 
mazda for aid ; Auramazda brought assistance unto me ' (adam 
Auramazddm paiiydvahaiy Auramazddmaiy upciatdm abara^ 
Bh. I. 54), or again in his prayer for deliverance from evil : 
*may Auramazda protect me from evil, and protect also my fam- 
ily, and also this land ; I beseech Auramazda for this, may Aura- 
mazda grant this unto me' (mam Auramazda pdtm) hac!d ear . . . 
utdmaiy viOam utd imam dahydum aita adam Auramazddm^ 
Jadiydmiy aitamaiy Auramazdd daddtuVy NR. a. 51-55) ;* or 
once more, Auramazda is invoked * with the all (or clan ?) gods * 
to protect the country * from an invading horde, from famine, and 
from the Lie ' (mand Auramazdd npaatdm baratuv hadd viOaibiS 
bagaibiS utd imam dahydum Auramazdd pdtuv ha()d haindyd 
hadd duSiydrd had^d draugd aniya or abiy (?)' imdm dahydutn md 
djamiyd md haind md duSiydram md drauga aita adam ydn . . m 
Jadiydmiy Auramazddm hadd viBaibis bagaibis aitamaiy Aura- 
mazda daddtuv hadd viOaibi^ bagaibiS, Dar. Pers. d. 13-24).* 
Similarly Xerxes prays that ' Auramazda with the gods ' may 
protect him and what he has made, and that ^Auramazda 
with the gods' may protect that which his father Darius 
made (cf. mam Auramazdd pdtuv hadd bagaibis utd tyamaiy 
kartam utd tyamaiy piO^a Ddrayavahaus XHdyaSiyahyd kartam 
avaSdiy Auramazdd patuv hadd bagaibin, Xerx. Pers. ca[cb]. 
12-15; Xerx. Pers. da[db]. 18-20). A discussion of what is 
meant by the allusion to the 'gods' is postponed for the moment 
in order to confine the attention to Auramazda as the protector 
of mankind. In referring to the chiselled monuments which 
Darius has caused to be inscribed with his achievements the 
king adds an invocation of blessing upon all who take care to 
preserve the inscription : ' may Auramazda be thy friend, and 
may thy family be large, and do thou live long, and let Aura- 
mazda make greater for thee whatsoever thou wilt do' (Aura- 
mazdd Ouvdm dauUd biyd utdtaiy taumd vasty biyd utd dargam 
Jivd utd tya kunavdhy avalaly Auramazdd mazdnam (?) ku?i' 
autuv, Bh. 4. 74-76). On the contrary he imprecates the curses 
of Auramazda upon any one that may injure or destroy the 



* On sar . . , which is probably to be read 8ar{d')y see below, p. 171. 

• For the reading aniya see Spiegel, Ap. Keil.^ p. 48 and note ; also 
consult the photographic reproduction in Stolze ; but WB. prefer abiy, 

' On viJdaibis ba^aibiS see discussion below. 
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inscription : ' may Auramazda be thy slayer ... and whatever 
thou shalt do, may Auramazda destroy that for thee ' {Aura- 
mazddtaiy Janta biyd . . . titd tya kufiavdhy avataiy Aura- 
mazda fiikantuv, Bh. 4. 78-80).* From this we may infer that 
Ormazd in the Ancient Persian creed was at times looked upon 
as a god of justice and avenging wrath, or we might speak of 
Auramazda as the Psalmist of old spake of Jehovah, as the Lord 
that turneth ' man to destruction,' as well as the god that saith, 
* return, ye children of men.' 



9 * 



(o) The Bag as or Other Oods beside Auramazda. 

From two of the passages quoted in the preceding paragraph and 
from several others that may be cited, it is seen that Auramazda, 
although supreme and the ruler of the universe, is not the only 
divinity that is recognized as existing. He is * the greatest of 
the gods ' or maSiUa bagdndm, but there are * other gods ' 
beside him. See also Stave, EinflusB des Parsismua auf das 
Judentum, pp. 118-120. In his general thanksgiving Darius 
says that ^Auramazda, and the other gods that are, brought 
assistance to me^ (Auramazddmaiy tipastdm abara utd aniyd 
hagdha tyaiy hantiyy Bh. 4. 61 and 63). 

By the side of Auramazda also there is special mention of * all 
the gods' or perhaps originally * the clan gods' (hadd viSaibiS 
bagaibiS) which are alluded to a half dozen or more times. 
Whether viOaibis or viBlbU is to be read, and whether the * all ' 
gods or the * clan ' gods are to be understood, has been much dis- 
cussed, as will be noticed hereafter, but perhaps Brunnbofer, Iran 
und Turan^ p. 200, has come as near to the truth as any one when 
he makes the two ideas j)ractically the same. The question will 
be reviewed below in the Appendix. But whatever view be 
held, there can be little doubt that the aniyd bagdha or viSaibiS 
bagaibiS of Darius are the toi? aXXot? ^€019 or the wdvT€<; BtoC alluded 
to in Xenophon's romance of Cyrus (cf. Cyrop. 3. 3. 21; 8. 3. 
11 ; I. 6. 1 ; 7. 5. 57 ; 8. 73 — see Second Series) or Ovpavifj and 
Mirpav, the divinities that are mentioned beside the supreme 
deity of the Persians in Herodotus, i. 131. See the discussion 
below. 

» Cf . also Bartholomae, IF. ix. 260 n. 

• Compare also Plutarch, Artaxerxes 80 = p. HI. A somewhat simi- 
lar idea, though partly eschatological, is implied in the Zoroastrian 
Gathas, Ys. 43. 4-5, cf. Ys. 47. 4. On this compare also Eugen Wil- 
helm, ZDMO, xl. 105-106. 
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(d) Mithra and Anfthlta. 

These two names, Mithra and Anfihita, are the names o£ two 
divinities familiar in all Iranian literature. They belong no 
doubt to the hagas. In the two inscriptions of Artaxerxes Mne* 
mon (Art. Sus. a. 5 and Art. Ham. 6) they are mentioned together 
beside Auramazda — Auramazda Anah[i\ta utd M[i]tra — all 
three being invoked for aid and protection. In like manner 
Artaxerxes Ochus in his prayer calls upon Auramazda and 
Mithra: 'may Auramazda and the god Mithra protect me and 
protect this country and that which has been made by me' {mam 
Auramazda util 3I[i]0ra baga pdtuv utd imam, dahyum utd tya 
mam kartd, Art. Pers. a [b]. 24-26). The general position of 
Mithra and Anfihita in the Iranian religion has been sufficiently 
discussed elsewhere (bibliographical references will be found in 
my article in Grundriaa dcr iran, Philologie^ ii. g§ 40, 43). It is 
enough here to say that neither of these divinities is mentioned 
in the Gathas, and as they are first invoked by Artaxerxes Mne- 
mon it is generally regarded as retrogression or descent from the 
standard of Darius ; but this is a matter to be more fully con- 
sidered, and Mitra-Mithra, as a divinity, goes back to the period 
of Indo-Iranian unity. 

(e) Foy's Ooi\|ectare of Arshtat (7). 

In jBTZ. XXXV. 45, Foy in his interesting studies upon the 
Inscriptions conjectured that in the difficult word dhaMdm or 
abiStdm the h has been miswritten or is misread instead of r, 
and that we are to read arstdm. This would be the ace. sg. fem. 
of aritdt-^ the genius of Uprightness, one of the personified 
abstractions which appears in Zoroastrianism — see Jackson, Gdr, 
iran. Phil. ii. 638. He again repeats the same idea in ZDMG. 
liv. 304, n. 1, to the effect that ^ahaUdm statt arStdm vermeisselt 
oder von Rawliuson verlesen ist.' This is very ingenious and it 
would be very attractive as supporting the view that Darius 
was a Zoroastrian, on vtrhich we need all help that can be ob- 
tained ; but it is difficult to believe that the royal stone cutter 
made a mistake in the letter, and we must suspend judgment 
until the rock itself is examined again and the exact reading 
determined, before we can give a decision on the question, or 
hazard a theory based u])on the uncertain decipherment. The 
common reading of this word will be referred to below, p. 172. 
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(f ) Svil recognized as a Principle in the Old Persian InicripUons. 

The question whether dualism formed a tenet in the creed of 
the Achaemenians has been much discussed ; and, owing to the 
lack of emphasis of dualistic traits in the Inscriptions, the claim 
has been made that the earlier Achaemenian monarchs, for this 
very reason, could not have been Zoroastrians, and that they did 
not believe in dualism. I have already presented this matter in 
Odr. d. iran, Philologie ii. 628, and have given the usual reason 
why there was no special call to mention Ahriman in these edicts. 
But whatever may be said on the subject, as I there stated, we 
have the principle of Evil plainly recognized in Drauga * False- 
hood, Lie.' In the Achaemenian Inscriptions this noun is a» 
much a personification of a Satanic being as is Druj in the Zoro- 
astrian Gfithfis (see also Qdr, d, iran. Phil. ii. Chap. vi. A and C). 
Furthermore, the verb duruj *to lie' occurs 34 times in the in- 
scriptions with all the evil atmosphere of the English *to bedevil* 
or * raise hell.' It is the stock word which Darius employs when 
he speaks of the rebellions against his divine sovereignty, for he 
is Ormazd's king.* Full of feeling he says : ' the army afterward 
became hostile; the Lie afterward became rife in the land, both 
in Persia, and in Media, and in the other lands ' (pasdva kdra 
arika abava pasdva drauga dahyauvd vasiy abava utd Pdrsait/ 
utd Mddaiy utd aniyduvd dahyuSuvd — Bh. i. 33-35). Or again 
he says : * these lands which became confederate, it was the Lie 
that made them confederate, so that they lied unto the people* 
(dahydva imd tyd hamiO^lyd abava draugadis hami^iyd aku-- 
nauS tya imaiy kdram aduruJiyaSa, — Bh. 4. 33-36). 

In the same spirit it is prescribed that ^ the man who is a liar*^ 
(martiya hya draujana, Bh. 4. 38, 68) shall be severely punished, 
and there is deep fervor in the hope of Darius that what he has 
written in his inscription may not be regarded as * falsified * 
{duruxtam^ Bh. 4. 49). The king lays especial stress on the fact 
that divine aid was granted him inasmuch as he was ^ not hostile, 
not a liar, not a crooked-dealer' (yaOd naly arika dham naiy 
draujana dham naiy zurakara dham, Bh. 4. 63-64).' Other evil 
forces are recognized in another prayer of Darius to Ormazd : 

* Darmesteter, Etudes Iraniennes, i. 45 n., thinks that drauga is polit- 
ical, not religious, in its implication ; but it seems to me that the relig- 
ious as well as the political is implied in this word. 

2 On zurakara, or zura^ cf . Foy, KZ. xxxv. 22, 25, 63 ; ZDMO. liv. 858. 
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'may Auramazda protect this land from an (invadiiig) horde, from 
Drought, from the Lie ; may no enemy (?) come to this land, nor 
an (invading) horde, nor Drought, nor the Lie {imam dahydum^ 
AuramcKsdd pdtuv hadd haindyd hadd duUyard hadd draugd 
(Mniya [or abiy'\ imdm dahydum md djamiyd md haind md duSi- 
ydram md drauga, Dar. Pers. d. 15-12 = H. 15-20).* Here we 
have a personification in DuUydray which corresponds to Duz- 
ydirya, the evil genius of famine, bad harvest, sterility, drought, 
in the Avesta (Yt. 8. 51-54, cf. also Yt. 8. 36, and see Spiegel, 
J^dn, Alterthum^kunde ii. 72, 139, and Jackson, Gdr, d, iran. 
Phil, ii. § 24, 60). We have also haind which like the Avestan 
haend may almost be looked upon as a personification of the evils 
of invasion and rapine. 

Another incarnation of evil in the form of treachery and deceit 
is implied in the prayer made b}'' Darius, as already quoted above 
from Naqs-i Kustam: 'may Auramazda protect both me and my 
clan and this my land from treachery [or deceit] ' — {mam Aura- 
mazdd pdtuv hacd 8ar[d*] utdmaiy viSam utd imdm dahydum^y 
NRa. 52-53)." 

(g) The Right Path. 

The idea of the * path ' and the * way ' is familiar to us in the 
Bible, and it is found also elsewhere, for example in the Vedic 
rtasya pathi, sukrtasya pathi (see Grassraan, s. v. pathi\ which 
is comparable with the Avestan asahe paiti patit^m, Yt. lO. 86, 
Vd. 4. 43, and especially Ys. 72. 11, or again it is found in the 
*path' of Buddhism.* The Ancient Persian Inscriptions contain 
the same idea. In the closing words of the Naqs-i Rustam 
inscription Darius makes an earnest appeal unto his people 
individually : ^ O man, let not the commandment of Auramazda 



^ Spiegel, Altpers, KeUJ p. 49 n. 18, favors aniya, although WB. 
prefer abiy. See above, p. 167, n. 2. 

* The reading sar[d^] is due to my conjectural explanation proposed 
in JAOS, XX. 55. The Bab. and New S. (or New Elam.) versions favor 
this view of evil, and with Old Pers. sara we may also compare 
Siiiih. aala, sula * deceit,' Geiger Etymol. des Singh, No. 1492, and Gray, 
Indo-Iranian Phonology, § 179. I suppose I am hardly entitled to quote 
from Professor Justi's letter mentioning Av. sarafan to Dr. Gray. 

' Recall especially the communication of H. Baynes on * The Idea of 
the Path and the Way in Oriental Mysticism,' at the Paris Inter. 
Oriental Congress in 1897. 
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seem unto the evil ; leave not the path which is right ; sin not' 
{martiyd hya Auramazdaha framana hauvtaiy gastd md Badaya 
paOim tydm rdstdm md avarada md starava, NR. a. 66-59).* 
The phrase paSim tydm rdstdm recalls again the Avestan 
raziSt9m pant^m Yt. lO. 8, cf. Ys. 68. 13, and other references 
to pad- and ahwan collected in Odr. d, iran. PhiloL ii. 626. 

(h) The Oommandment of Auramazda, and tho Law. 

The words hyd Auramazddhd fram.dnd, * the Firman of 
Ormazd, or the Commandment of Auramazda,' as cited in the 
preceding paragraph, would be sufficient in themselves to show 
that the Law of Mazda formed the standard which Darius 
upheld. But whether that Commandment was the Avesta of 
Zoroaster, as we know it, or some other Avesta as priestly code, 
or not an Avesta at all, has been much discussed. It is neces- 
sary here to present a paragraph on the subject and then to 
return to it later. 

The special passage which originally called up the discussion 
is one that is both defective and extremely difficult to interpret. 
It is Bh. 4. 64. The text was read by Rawlinson as upariya 
abiStdm upariya ya , . . ,; Spiegel' gave upariy abaUdm upariy 
m,dm ; Weisbach and Bang now have upariy dbiStdm (?) 
upariydyam ; so that the reproduction of the actual characters 
on the stone seems to be uncertain. Oppert, in 1872, was the 
first to set the ball a-roUing. In Jour, Asiat., 6""* ser., xix. 295 
(1872) he read apariy dbaStdm upariydyam^ with the rendering, 
* secundum legem regebam,' and saw in dbaSid the prototype of 
the Avesta. The basis for this reading and interpretation he 
especially found in the version of the Inscriptions whether Scy- 
thian, Median, New Susian, or New Elamitic, and this version 
he translated in 1879 by, 'j'ai gouverne conformement k la Loi,' 
adding in the footnote, 'La loi, en perse dbaStd, le prototype du 
mot d' Avesta.^ See Oppert, Le peuple et la langue des Mhdes, 
p. 151 and also pp. 155, 183, 186. Further support for this has 



^ The principal references on the reading and interpretation of the 
single words in this injunction, which has been much discussed, will 
be found in Bartholomae, IF. vii. 228 n., ZDMO, xliv. 552, xlvi. 296; 
Bang, ZDMG, xliii. 530 ; Fr. Miiller, WZKM. iii. 146. 

» For further discussion of Bh. 1. see Weisbach, Achdmenidenin- 
schriften zweiter Arty pp. 77, 95; Jensen, Zeiischr. fur AssyrioL vi. 181 
fif. (quoted below, p. 182, n. 2) ; Foy, ZDMO. Hi. 597, liv. 361. 
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been given on the claim that the Babylonian renders this phrase 
by ina denatu. Yet on this point see hereafter. Oppert's own 
strong argument for his view was based on the short and diffi- 
calt paragraph Bh. 1., which is found only in the second or New 
Elamatic of the three languages. This paragraph he rendered : 
*Et Darius le roi dit : Par la grace d' Ormazd, j'ai fait une col- 
lection de textes ailleurs en langue arienne, qui autrefois n'exis- 
tait pas. Et j'ai fait un texte de la Loi (de VAveata) et un 
commentaire de la Loi, et la Benediction (la pri^re, le Zend), et 
les Traductions. Et ce f ut 6crit et je le proraulguai en entier ; 
puis je retablis I'ancien livre dans tons les pays et les peuples 
reconnurent' If such be the real tenor of the New Elamitic 
statement, few things could be more important or more satis- 
factory with regard to the political history of Mazdaism, or 
especially Zoroastrianism, as Darmesteter, Spiegel, de Harlez, 
and other scholars have observed. But, alas, Oppert's view does 
not seem to have met with general acceptance. 

Darmesteter, writing in November, 1879, argued with hesi- 
tation, yet with firmness, against it in the Introduction to his 
Zend-Avesta, SBE. iv. p. Hi. n. 2 (publ. in 1880). What he says 
covers the ground so well that it is worth repeating in part. 
After presenting Oppert's view and his rendering of the para- 
graph, he says : ' The authority of Oppert is so great, and at the 
same time the passage is so obscure, that I hardly know if there 
be more temerity in rejecting his interpretation or in adopting 
it. Yet I beg to observe that the word dippimas [which 
Oppert renders as ' textes '] is the usual Scythian transliteration 
of the Persian dipi, * an inscription,' and there is no apparent 
reason for departing from that meaning in this passage ; if the 
word translated * la Loi,' ukku, really represents here a Persian 
word Abasta, it need not denote the Avesta, the religious book, 
as in that case the word would most certainly not have been 
translated in the Scythian version, but only transliterated ; the 
ideogram for * Benediction, pri6re,' may refer to religious inscrip- 
tions like Persepolis I, ; the import of the whole passage would 
therefore be that Darius caused other inscriptions to be engraved, 
and wrote other edicts and religious formulae (the word * traduc- 
tions' is only a guess).' So Darmesteter op, cit. lii. n. 2 ; see 
also his notes on i)p. xxx, xliv ; and the same statement in 
JRevue Critique, 1880, cf. fjtades Iran. ii. 7-9. Again later in 
bis French translation Le Zend-Avestay 1 892-93, he refers to the 
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matter, i. p. xxxiz. n. 1., and in iii. p. xci. repeats his rejection of 
Oppert's view that the Abasia was for Darius the name of a 
Code, and he once more adds : ' nous concluerons done que I'in- 
scription ne se rapporte pas h un livre religieux et que Ton ne 
peut s'appuyer sur se passage pour 6tablir sous Darius I'existence 
d'un livre analogue k notre Avesta. Mais il ne serait pas moins 
tem^raire de nier I'existence d'une litt^rature zoroastrienne quel- 
conque, soit sous Darius, soit sous ses successeurs.' 

Spiegel was of the same opinion as Darmesteter. In his Alt- 
persische Keilinschriften^, pp. 106-109 (publ. 1881), he opposes 
Oppert's view on various grounds. He reviews the whole situa- 
tion, but concludes (p. 109) ^dass man unter Abashta nicht unser 
Awesta verstehen darf.' 

C. de Harlez, Avesta traduif (1881) pp. xi., ccxi., allows that 
dbastd means law but that it is law in general and not the sacred 
text (e. g. 'les travaux de M. Oppert nous apprennent que 
Vahasta [so printed] est la loi en general et uon im terme sacr6 for- 
mant une sorte de nom propre' — p. ccxi.). Nor was de Harlez 
willing to admit that Darius was a Zoroastrian. He also touched 
on the etymology of Avesta again in Manual de VAvesta, p. xiv., 
and in BB, viii. 176. 

Weisbach, Die Achdmenideninschriften zweiter Art, p. 73 
{publ. 1890), indeed translates the New Elamitic version of Bh. 4. 
64 as * nach dem Gesetze herrschte (?) ich ' ; but his rendering of 
Bh. 1. does not find all in the passage that Oppert saw ; the 
doubtful places he indicates by dots. Weisbach's rendering 
runs (p. 77): 'Der Konig Darius spricht : Durch die Gnade 
Ahuramazdas machtc ich Inschriften in anderer Weise (?), [n&m- 

lich] auf arisch, was vormals nicht war, und das grosse 

und das grosse und das und das machte 

ich, und es wurde geschrieben und ich Darauf 

sandte ich selbige Inschriften in alle Lande und die Leute . . . .' 
His comment at p. 94 merely gives Oppert's and Norris's render- 
ings of the different airai Xeyd/xeva. 

Fr. Mttller in WZKM. i. 60-63 (1887) read : {yaSd adam utd) 
maiy taumd tiparly dbastdfn apariydma * weil wir, ich und 
meine Familie, nach dem heiligen Gesetze wandelten' — notice his 
observation on the reconstruction and the suggested plural, op. 
cit. p. 62. The same scholar later in WZKM. x. 175-177 (1896) 
calls Oppert's identification of the form dbaStdm ^mindestens 
zweifelhaft' (p. 176), or rather he says, *alles spricht gegen die 
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Annahme, dass das Awesta mit dem ahaUa oder dbaStd der Keil- 
inschriften identiscli ist, da wir sonst dem Worte in viel frtlherer 
Zeit begegnen und es bei den Armeniem finden mtissten ' (p. 176). 
In WZKM. xi. 291-292 nothing especial is added. 

Bang, -SA xvii. 267 (1891) gave bis reasons for reading abiS- 
tdm (with i) which he and Weisbach afterwards adopted in 
their edition (or rather fihiUdm^ a 'Druckfehler' cf. BB, viii. 
293); and when he later discussed the etymology in IF. viii. 
292-293 (1898), he concluded the paragraph with a special warn- 
ing : *mit dem "Awesta" braucht das Wort nichts anderes als 
•die Slussere Form gemein zu haben : in Frankreich gabs schon vor 
•dem "Code (Napoleon)" sogenannte "codes."' 

Geldner, Gdr. d. Iran, Phil, ii. 2 (1896), while speaking of the 
etymology of the word Avesta, says that Oppert's identification 
with ahaUdm ' ist mindestens zweifelhaft.' 

Finally, Foy in KZ, xxxv. 45 (1897) sought to cut the Gordian 
knot by avoiding the reading upariy abaStdm altogether, and by 
regarding the signs as mis-carved and misread, and proposing 
apariy arStdfriy as discussed above, p. 169. To this suggestion 
he reverts again in ZDMG, liv. 364, n., when discussing Bang's 
paragraph, IK viii. 292, and he adds the assurance ' dass ap. 
apariy ab{i)Stdm nicht dem bab. ina ilendtu entspricht.' His 
conclusion still favors arStdm, (In ZDMG. Hi. 254 only the 
etymology of Avesta is touched upon.) 

Such is the position of the question up to the present, so far as 
I know it. But after having brought forward the main points it 
unfortunately seems wisest to leave the vexed problem for the 
present, with the idea of taking it up later after actually examin- 
ing the inscriptions themselves, with regard to the doubtful let- 
ters, and to wait for further advance in the interpretation of 
the three languages concerned, instead of hazarding a view just 
now. This, to be sure, may seem unsatisfactory in many 
respects ; but it appears better than to give a dogmatic decision 
on evidence that is not yet complete. I can only say I shall be 
most glad if Oppert's view in general be found to have been on 
the right lines; my present inclination would be to favor such an 
attitude, because of the importance of its bearing. But perhaps 
the wish is father of the thought. 

(i) Religious Observance and Places of Worship. 

In the Inscriptions themselves the Ancient Persian monarchs 
make no direct allusion to religious ceremonies or to ritual observ- 
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aDces. For such information we have rather to look to the 
description which Herodotus gives and to allusions found in other 
classical writers or elsewhere. These will be given hereafter. The 
Inscriptions, however, contain several references to prayer. King 
Darius, for example, speaks of having been in dire distress and 
says, ^ then I besought Auramazda ; Auramazda brought me aid ^ 
(pasdva adam Auramazddm patiydvahaiy Auramazddmaiy 
upastum abara Bh. i, 54-56). Or again he prays, * this boon I ask 
of Auramazda with all the gods ; this may Auramazda grant me 
with all the gods ' (aita adam ydn^.m Jadiydmiy Auramazddm 
hadd viSaibiS hagaibis aitamaiy Auramazda daddtuv hadd 
viOaibiS bagaibU, Dar. Pers d. 20-24). NR. a. 53-65 is very sim- 
ilar. For Avestan parallels in phraseology we may compare Ys. 
9. 19, im9m, Oic^mpaoirlm ydridm haoma JaiSyemi duraoSa, and 
Ys. 65. 12, imat lul dpo Jaihyemi, 

The only mention of places of divine worship which we find 
in the Old Persian Inscriptions is in the often quoted passage 
Bh. I. 62-64. This may be rendered: 'I established it [the 
kingdom] in its place. As before, so I made the places of wor- 
ship which Gaumata the Magian had destroyed ' {adamstm gdOod 
avdstdyatn yaOd panivamOiy avaSd adam akunavam dyadand 
tyd Gaumata hya magus viyaka). The question whether the 
word dyadand denotes * places of worship' that belonged only 
to the Persians, or whetlier this includes also the temples of 
nations under the Persian sway, and as to what was the purpose 
of Gaumata in destroying them, has been much debated. A dis* 
cnssion of this question will be found in the Appendix below, p. 
180, and it will be taken up in a later series when the general 
deductions are drawn. 

(J) Summary. 

In the present series I have presented the religion of the 
Achaemenian kings, Darius, Xerxes, and Artaxerxes Mnemon 
and Ochus, purely from the objective standpoint as they are rep- 
resented in their own Iranian Inscriptions. From the data given, 
the religion itself strikes one as being comparatively pure. 
Auramazda, the Lord God of Iran, is recognized as the supreme 
god, with other divinities beside him. Mithra and Anfihita are 
mentioned by name. The principle of Evil may be said to be 
acknowledged, although the implications are faint. The choice 
between the two by following the * right path ' and the * com- 
mandment of Auramazda,' or the law, may be deduced from an 
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allasion in the texts themselves. Worship was regarded as an 
act of piety, and there were places of worship ; but details 
regarding these are not given. Blessings are invoked in the 
Inscriptions and curses are imprecated, but naturally no minute 
injunctions are found. The necessity of speaking the truth, 
however, is inculcated as a cardinal tenet in the creed and the 
very foundation of the code of ethics. The standard of this 
moral and ethical code, so far as we can judge it, seems to us to 
be slightly lowered by the extremely cruel punishments which 
Darius inflicted, according to his own words. Yet we must 
remember that in these cases he was dealing with national 
offenders and traitors in the midst of perilous times. 

Such at least may be said to be the impression conveyed by a 
study of the* religion of the Old Persian kings according to the 
Iranian Inscriptions, which forms the subject of this first division. 
No material has thus far been brought in from outside ; nor has 
any discussion been entered into as to the question whether 
Darius and Xerxes were followers of Zoroaster. I shall now pre- 
sent the additional material from the non-Iranian side in the 
Appendix by my pupil. For convenience also I shall include his 
deductions as to the Zoroastrian side of the problem, without com- 
menting on them, and I shall take that entire matter up in a fol- 
lowing series. I reserve also till later such a matter as that con- 
nected with the Achaemenian tombs, and similar discussions. 

B. Thb Rkligiox of the Achaemenians according to 

THEIR non-Iranian Inscriptions. 

(Appendix by Dr. L. H. Gray, Princeton University.) 

The Old Persian texts afford but a partial solution of the per- 
plexing question of the religion of the Achaemenidae. The non- 
Iranian Inscriptions in Babylonian, New Susian, Egyptian, and 
Greek, which were carved at the command of these monarchs, 
add several data of importance. These contribute to our better 
understanding of their religious attitude and may help towards 
determining whether the dynasty was Zoroastrian or not. 

The only scholar, so far as I know, who has touched upon this 
particular method of contributing to our scanty store of knowl- 
edge regarding the faith of the Ancient Persian kings is Bang, 
who has noted, Jlelmtges C, de Harlez 11, that the Babylonian 
translation by Urur of the Old Persian Janta hiya (Bh. 4. 78-79) 
is parallelled by Asur-nasir-abal's Monolith Inscription 90, 
Vol. XXI. 12 
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^xm]atUu liruur ' may he curse his fate.' Bang also notes that 
the New Susian version (Bh. 3. 77. 79) adds that Ormazd is *the 
god of the Aryans' {^''UramaSta'^nap^Arriyanamy see Weis- 
bach Achdmenideninachr, zweit. Art, 16-17), a phrase which is 
not found either in the Old Persian or in the Babylonian version. 

There are, however, several other passages in these non-Iranian 
Achaemenian Inscriptions which may throw some light upon the 
difficult problem under consideration, and it is the purpose of 
this Appendix to bring them together for convenience. 

Cyrus the Great. Among the non -Iranian texts of the Achae- 
menidae (a list of which is given by Weisbach, Grundr. der 
iran, Philol. ii. 63-64) one of the best known is the Cylinder 
Inscription of Cyrus the Great. In this cylinder Cyrus declares 
that he came to restore the old order of things and, as the chosen 
of Merodach, to make amends for the exile to Kutu brought upon 
certain captive deities by Nabonid by directing their return to 
their own temples again. A careful study of this inscription 
has been made by Tiele, Melanges C. de Ilarlez, pp. 307-312. He 
thinks that Merodach was, in the eyes of Cyrus, but another 
name for Ormazd, and he compares the mention of Nabu's name, 
together with that of Marduk, with the close association of A tar 
with his father, Ahura Mazda, in the Avestan texts, while the 
other minor deities named in the cylinders are analogous, in his 
judgment, to the angels (Av. yazata) in the Zoroastrian system. 

I fear that I cannot at present subscribe entirely to this view 
of Tide's. Cyrus as a follower of the unreformed, pre-Zoroas- 
trian creed (cf. Jackson, Grundr, der iran, Philol, ii. 617-618) 
may well have been as tolerant as the cylinder and the Old Tes- 
tament represent him. Cyrus as a convert to the reformed teach- 
ings of Zarathushtra, all glowing with the fervor of the Master's 
zeal, would scarcely have treated with such complacency the 
god lings of an alien faith. Judging from the cylinder and 
speaking in terms of orthodox Zoroastrianism, Cyrus seems to me 
to have been a dacvayasnian, not a mazdayasnian (similar also is 
the view of C. de Harlez, La Religion persane sotis les Achimini- 
des 2, reprint from Revue de VinstnicL publ. en Beige, xxxviii). 
Judging from the cylinder my own verdict on the religions 
attitude of this 'shepherd of JHYH' must be, at least for the 
present, the one which Tiele, p. 31 1, rejects. It is, that the motive 
of Cyrus in returning to their homes the exiled gods * was mere 
state-craft, even as Darius Hystaspes, whose own god was 
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Auramazda, later permitted himself to be called a worshipper of 
Amun-Re' (see below page 184; and for further literature on this 
•cylinder consult Weisbach and Tiele, as cited above, and Schra- 
der's notes to his edition of the cylinder with its translation in 
his Keilinschriftliche Bihliothek iii. B. 120-127). The extremely 
high opinion of the religious attitude of Cyrus which is expressed 
by Cheyne, Origin and Religious Contents of the Psalter^ pp. 182- 
183, as well as his esteem of Darius, ibid. pp. 280, 144, are in my 
judgment entirely too favorable to the Achaemenian kings. But 
when, on the other hand, Hal^vy, Revue des etudes juives i. 17-19, 
■calls Cyrus ' un polyth^iste dans le sens le plus absolu du mot,' 
he goes too far, it seems to me. 

From the non-Iranian inscriptions of Cyrus I gain the impres- 
-sion that he was a true statesman in matters of religion, keeping 
his personal religious belief, whatever it may have been, in the 
background, as his position of ruler over nations of diverge faith 
and race required him to be *all things to all men." 

Cambyses. Cambyses can scarcely be regarded as a Zoroas- 
trian if his inscription on the naophoric statue in the Vatican 
may be taken as a criterion. In regard to the great temple at 
Sais, Cambyses orders all intruders in the temple to depart and 
to have all obstructions put there by them removed. The fane is 
to be purified and priests and acolytes are to be chosen in accord- 
ance with Egyptian ritual. After the complete renovation of the 
temple the sacred feasts are to be held again in the same manner 
as of old (Brugscb, Thes. inscript. egypt. p. 693). When Cambyses 
visited Sais after these commands of his had been executed, he 
paid homage personally to the goddess Neit and poured forth 
libations to Osiris * even as former kings had done ' (Brugsch, p. 
694, cf. also 11. 18-23 of the text as given by Brugsch, pp. 639- 
640, and for the general attitude of Cambyses towards the 
Egyptian religion, Nikel, Herodot und die Keilschriftforschungy 
p. 90=Tolman-Stevenson, Herodotus and the Empires of the East^ 
p. 94). 

> Like Cyrus the Great, Antiochus Soter (B. C. 280-260) found it politic 
to honor the Babylonian divinities. The Seleucid Greek built a temple 
to Nabu, whom he lauded as highly as a truly devout Babylonian mon- 
arch of old could have done, and to whom he prayed with fervor for 
all the blessings of life. The parallelism between Cyrus and Antiochus 
In this respect seems to me to be both striking and suggestive (see the 
Babylonian text of the inscription of Antiochus in Schrader, KeUin- 
schHftliche Bihliothek iii. B. 186-139). 
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. Darius. From the Old Persian Inscriptions themselves we 
have evidence enough to prove that Darius was a zealous 
worshipper of Auramazda. The non-Iranian texts of this mon- 
arch, however, supply additional data concerning his attitude 
toward religion which may justly cause some reluctance, it seems 
to me, to consider him a genuine Zoroastrian. 

The Babylonian (6h. 25) and New Susian (Bh. i. 48) phrases 
equivalent to the Old Persian dyadana (Bh. i. 63-64), which is 
usually rendered 'places of worship' (see Spiegel's und Weis- 
bach-Bang's editions of the texts ; Oppert, J A, 4** aerie xvii. 404^ 
Le peuple . . . des M^des, p. 167 ; Justi, Orundr, der Iran. PhUoL ii. 
426-427, ZBMG. liii. 89; Foy, ^Z. xxxiii. 420,422, ZDMG. lii. 
592, liv. 342-355 ; Gray, AJP, xxi. 16) seem to me quite signifi- 
cant. Both versions render dyadana by * houses of the gods* 
(Babyl. hlXdti sa ildnij New Sus. ""ziyan **nappanna). In my 
judgment Darius repaired the temples of the national divinities 
of the peoples under his sway, ' which Gaumata the Magian had 
digged down.' Why Gaumata had destroyed these temples is 
not known. Perhaps a fierce iconoclastic zeal against the gods 
of another people had egged the usurper on ; perhaps too he may 
have destroyed ' places of worship ' of the Persians themselves 
through their failure to conform to the requirements of the 
Magian hierarchy (cf. Darmesteter, Z,e Zend-Avesta, iii. In trod. p. 
71). These questions can scarcely be decided with our present 
sources of knowledge. At all events, I am inclined to consider 
dyadana as including not only the fire-altars of the Ancient 
Persians, but the fanes of nations subject to the sway of Darius 
the king. If this view be a correct one, and if dyadana includes 
* temples' or * houses of the gods' as well as 'places of worship,* 
it would seem almost impossible to assert that Darius was in har- 
mony with Zoroastrian teaching when he rebuilt the religious 
structures torn down by the Magian Gaumata. The politic course 
of Darius appears to have been very like that of Cyrus when he 
not only sent back the captive gods from Kutu but also built 
them their temples anew (Cylinder Inscription 32, cf. Van Hoon- 
acker, Milanges G. de Harlez, pp. 325-329), or when he restored 
the Temple at Jerusalem (II Chron. 36. 22-23, Ezra I. 1-11) and 
thus gained the extravagant eulogy of the Deutero-Isaiah (Is» 
44. 28, 45. 1-4). With a similar motive of statecraft Cambyses 
repaired the desecrated temple of Neit at Sais, and with a spirit 
quite as alien to that of the Zoroastrian reform. 
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The ancient Iranian horror of falsehood is well known (cf. 
Jackson, JAOS, xiii. Proc. pp. 59-61). It is noteworthy that 
the Old Persian Inscriptions have the word for *lie,' dranga^ 
only in the singular. The Avesta likewise has only the singular 
draoyaj such a late passage as Yt. 24. 29 being no real exception. 
The Babylonian version, on the contrary, uses the plural of the 
corresponding parsu Mie' in the two passages in which the word 
oooars: Bh. 14 parsntu ina tndtati lu mddu Hhe lies became 
very numerous in the land,' Old Pers. Bh. i. 34 drauga daht/auvd 
v<M9iy ahava Hhe Lie became rife in the land'; Bh. 100 
parsdtu Una Hhey are lies,' Old Pers. Bh. 4. 49-50 durnxtam 
maniydtiy * consider it falsified.' The New Susian, like the Old 
Persian, has the word for Mie,' titkim{m)e^ in the singular 
throughout. The use of the plural parsdtu * lies ' in the Baby- 
lonian version is so much weaker than the singular ' Lie ' in Old 
Persian and New Susian (draoga, tUkim(m)e) that the usage 
would seem to bespeak personification among the Persians but 
not among the Babylonians. 

The Old Persian phrase hadd viOaibiS bagaibiS (Dat. Pers. d. 
14, 22, 24) is one of much importance in the consideration of the 
religion of the Achaeinenidae. Scholars have, almost without 
exception, rendered these words * with the clan-gods ' (Lassen, 
ZKM. vi. 28-30 ; Rawlinson, JBAS, O. S. x. 278 ; Spiegel, Av, 
iihera, ii. 214, Jieili/iftchr.* 49; Weisbach-Bang, ICeilinschr, 35 ; 
Windischmann, Zor. fStud, 123; C. de Ilarlez, ^u. trad, Introd. 10; 
Oasartelli, Religion des rois Achemenides 8, reprint from CR. du 
S** Cong, Scient, des Catholiques; ^\\%\\,Grundr.der iran, Philoh 
ii. 427, Anm. 2 ; Foy, KZ, xxxiii. 431 ; cf. also Jackson, Grundr, 
der iran, Philol, ii. 632). There are, however, grave objections 
to this rendering. It is true that Dar. Pers. d., where alone the 
phrase hadd viOaibis bagaibis is found, exists only in Old Per- 
sian, but two inscriptions in Babylonian and New Susian, Dar. 
Pers. g. and f. (old signatures of both were H., but see Weisbach, 
Grundr, der iran, Philol, ii. 64) are very similar. From these 
two inscriptions we gain what seems to me to be the solution of 
the Old Persian phrase hadd viOaibis bagaibiS, The Babylonian 
inscription Dar. Pers. g. 24 contains the phrase itti ildni gabbi 
^with all the gods' (so also Xerx. Pers. ca. 11. 13 ; cb. 20-21. 25, 
where the Old Persian and the New Susian texts read only * with 
the gods ' hadd bagaibis, '""nappi-pe-itaka, cf. also Xerx. Pers. 
da. 18, b. 28). The New Susian rendering Dar. Pers. f. 13-14, 20- 
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21, the only places where the phrase is found in this version, by 
* with all the gods ' •"nap marpepta-itaka^ is another confirmation^ 
of my view that the Old Persian viOaihU is not to be derived 
from. viOin * belonging to the clan' but from vi8pa^vi8(8)a^ 
viOa *all,' and the old reading viOibiS is consequently to be 
rejected in favor of viOaibiV 

Justi, Orundr. der iran, PhUol, ii. 427, Anm. 2, opposes the view 
which is here taken with regard to the meaning of viOaibiS ' denn- 
viOam (den Stamm) wird von viamn (alles) deutlich unterschie- 
den.' At the same time it seems that the Babylonian and New 
Susian texts just cited, although they are, as Justi very rightly 
observes, not translations of the Old Persian, intimate very 
clearly that the Old Persian phrase hadd viOaibiS bagaibiS is to 
be rendered * with all the gods ' rather than * with the clan-gods ^ 
(similarly also Darmesteter, Xte Zend-Avesta ii. 365, iii. Introd. p. 
65; Bartholomae, Grundr, der iran, PhiloL i. 226, § 404, IF. viii. 
251-252). I depart with diffidence from Justi's interpretation of 
dyadana (above p. 180) and of hadd viSaibis bagaibiS, It is 
not seemly for tyros to set aside lightly the decisions of veterans. 
My interpretation here suggested I regard as tentative and based 
merely on my best judgment at the present time. 

The passage Dar. Pers. g. 1 may also be quoted in this connec- 
tion. Here it is said that 'great is Ormazd, who is the greatest 
above all gods' {ina mu^hi ildni gabbi)* 

A Greek inscription of Darius which was found in 1886 at 
Deirmenjik (see G. Cousin and G. Deschamps, JSuU. de corr. hell^ 
xiii. 529 ff.) is of importance in the discussion of the creed of 



* My former view on viday AJP. xxi. 3, cf. also 9, I now regard as 
incorrect. Cf . also Foy, KZ, xxxv. 67. 

^ The view of Oppert, Le peuple . . . des MMes, pp. 155, 186, that the 
short and difficult iDscription Bh. 1, which is found only in New Susian, 
contains an illusion to the Avesta and its commentaries, to the prayers, 
and to the translations of these sacred texts into other languages, has 
been discussed above, p. 172 ff. The translation of this inscription by 
Jensen, Zeitschr. fur Assyriol. vi. 181 ff., is worth citing in this con- 
nection. He renders as follows : * Der Konig Darius spricht : Unter 
dem Schutze(?) Ahuramazda*s machte ich Inschriften in anderer 
Weise<?), auf ari8ch(?), welche vormals nicht waren, und nach den 
Schriftzeichen [Tabellen] und nach einer '*Lehrtafel" machte ich 
sowohi his als auch ippi [decrees] und sie wurden geschrieben und mir 
vorgelesen. Darauf sandte ich selbige Schriften in alle Lander und di& 
Leute (foigten?? gehorchten?? cf. sap - nachdem??).' 
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the Achaemenidae. The portion of the inscription which is con- 
cerned with religion is as follows (11. 17-28): 5x1 8^ rriv \nrkp OeGtv 
ftov StaB€<riv &<f>ayii€K 3<iKra> croc firj fUTafiaXofiivt^ irtipav "^Bucrffiiyov Bvfiov ' 
^vrovpyovs yap 'upoiis 'AttoXXuivos 4^6pov hrpaxTtTi^ koI \iapav (rxairavcikiv 
piPrfXov iir€TtKr<r€^y dyvoStv ifjuav trpoyovwy cis rov dtov vduVf os Il^pams 
Art. .... In these words Darius distinctly informs Gadates, for 
whom his message is intended, that his own belief is the same as 
that of his fathers, whereas Gadates has been attempting to efface 
all traces of the king's attitude toward the gods.* This inscrip- 
tion of Deirmenjik is almost polytheistic in tone. The mention 
of the gods (d€ot), and the cordial sympathy for the religious 
views of his non-Zoroastrian ancestors, which Darius clearly felt, 
if this inscription of his may be believed, are very significant. 
It is indeed possible to suppose that the Otoi are the Amshaspands 
(cf. Plutarch, de Is. et Os. 47) or possibly the angels (A v. t/azata), 
a hypothesis which is not without plausibility. Or again it may 
be suggested that Darius, even though a Zoroastrian, adopted 
temporarily polytheistic phraseology on account of the religion of 
the Greek Gadates. A third hypothesis might be offered that 
Darius held this particular shrine in honor on account of an ora- 
cle which Apollo had given the Persians in times long past (1. 28). 
On the whole, however, the Deirmenjik inscription conveys to 
me the general impression that Darius was not a Zoroastrian. 
This conclusion is sustained, in my judgment, by the Egyptian 
inscriptions of this monarch, which are next to be considered for 
their bearing on the problem under discussion. 

The inscription of Darius found near Tell cl-Maskhutah in 
Egypt seems to represent the king as a worshipper of the deities 
of the land. In a spirit quite like that shown by Cyrus at Baby- 
lon and by Carabyses in Egypt, the same Darius who, as we have 

' The allusion to the gardeners sacred to Apollo, who were obliged by 
Gadates to tend unhallowed ground and to pay taxes, is not clear to 
me. Cousin and Deschamps compare Pausanias viii. 46, 8 {lac. cit. p. 532, 
n. 3, and cf. Kleuker, Ajihang zum Zend-Avesta 2 Bd., 3. Theil, 69) to 
explain the reverence for Apollo. The god is, they suggest (p. 540), to 
be identified with the Fire (Av. dtarsy but see Rapp, ZDMO, xlx. 78, 
according to whom AtarS was identified with Hestia rather than Apollo; 
and see Darmesteter, Z^ Zetid-Avesta ii. 441, who regards Mithra as the 
Iranian equivalent of Apollo). The (pvrovpyol Upol 'Ak6?.?.uvoc may possi- 
bly have been the priests connected with the fire-temples. See further 
on this inscription Stave, Einfluss des Parsismus auf das Judentum^ 
pp. 55-57. 
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seen, restored the ' houses of the gods ' {bltdti Sa ildni Bh. 25) 
uses religious phraseology on the stele of Tell el-Maskhntah which 
is far from Zoroastrian. The portion of the inscription which 
concerns us at present is as follows (II. 1-5, see the translatioD 
by Golenischeff, Rec, de trav. xiii. 106-107): * (Darius) born of 
Neit, the lady of Neit, the lady of Sais, image of the god Ra who 
hath put him on his throne to accomplish what he hath begun. 
.... (master) of all the sphere of the solar disc [i. e. of the 
sphere traversed by the solar disc]. When he [Darius] was in 
the womb [of his mother], and had not yet appeared upon earth, 
she [the goddess Neit] recognized him as her son, and granted to 
him .... she hath (extended) her arm to him with the bow 
before her to overthrow forever his enemies, as she had done 
for her own son, the god Ra. He is strong .... (he hath de- 
stroyed) his enemies in all lands, king of Upper and Lower 
Egypt, Darius who lives forever, the great, the prince of princes, 
the .... (the son) of Hystaspes, the Achaemenian, the mighty. 
He is her son [of the goddess Neit], powerful and wise to enlarge 
his boundaries.' * 

In line 5 of the stele of Darius at Chaluf there is an allusion to 
*an adoration made to God by his seers [of Darius].' Daressy in 
his discussion of this passage, Rec. de trav, xi. 170, thinks that 
these * seers ' were Magians, * for the Egyptian religion had no 
priests with this name.' I do not feel qualified to decide upon 
this point. The impression which I gain from the Egyptian 
inscriptions combined with his Greek message to Gadates and 
added to the hints which seem to exist in his Babylonian and 
New Susian text is far less flattering to the monarch's religious 
zeal than to his political shrewdness. I regret to say that, to 
the best of my judgment, the lofty creed held by Darius in the 
opinion of many great scholars does not find a confirmation in his 
non-Iranian Inscriptions. 

A conclusion as to the religion of the Achaemenians drawn 
solely from a study of their non-Iranian Inscriptions seems hardly 
favorable to the view that these monarchs were Zoroastrians. 
But an exact decision cannot be reached from such texts alone. 
Only by a synthesis of all data on this mooted problem can we 
hope even to approximate the truth. 



An Androgynous Babylonian Divinity. — By George A. 
Barton, Professor in Bryn Mawr College, Bryn Mawr, 
Penna. 

In 1894 I had the honor to call the attention of the Oriental 
Society to a Sebaean inscription previously published by the 
Derenbourgs, which registers the metamorphosis of the goddess 
Athtar in South Arabia into a god.* The Sabaean inscriptions 
since published in fasciculi 2 and 3 of the Corpus make it clear 
that the goddess Athtar was not so much transformed in the 
process, as divided into a masculine and feminine deity, the name 
Athtar or some epithet like Talab Kiyam or Ilmaqqahu being 
retained for the masculine portion, while the feminine portion 
went by the name of Shamsu, and both were considered the 
parents of their worshippers.* 

An old Babylonian inscription published by the British Museum 
in 1898 in Part III of the Cuneiform Texts (plate I, No. 12166) 
gives us evidence that a similar process of development took 
place in this goddess among the Semites of Babylonia. The 
inscription has been translated by Thureau Dangin" and by 
Radau/ but in my judgment both have failed to catch the point 
wherein the inscription is significant for the history of the relig- 
ion. It runs : 

Dingir LUGAL-RA KUR KUK 

dingir NANA 

NIN dingir NANA-RA 

LUGAL-TAR-SI 

LUGAL KISH 

GIR KISAL 

MU-NA-RU. 



' The article was published in Hehraicaj Vol. X, p. 204. The Deren- 
bourgs puhlished in Journal Asiatique, 8 ser. Vol. II, pp. 256-266. 

• See my Semitic Origins in preparation. 

• Revue (TAssyriologie, Vol. IV, p. 74, n. 15, which corresponds to his 
Tahlettes chaldiennes inidites, p. 6, n. 15. 

^ Early Babylonian History, p. 125, n. 8. 
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Thureau Dangin translates: ^' En I'honneur du dieu roi des contr6es 

et de Ishtar, de la dame Ishtar, Lugal-tar-si, roi de Kish, le mar* de 

la terras8e(?) a construit." Kadau would render : "To the god of 

countries and of Ishtar, mistress of the divine Inanna," * etc. The 

French savant has evidently found the names of deities in the 

first line awkward, while the American scholar, following other 

parallels afforded by this French master, seems to me to dispose 

of the matter in a somewhat violent manner. I would translate 

as follows : 

" For the king of countries, 

the god Ishtar ; 

for the lady, the goddess Ishtar, 

Lugaltarsi, 

king of Kish, 

the structure of a terrace 

has made." 

The kings of Kish were evidently Semitic as the inscriptions 

published by Hilprecht,* who first discovered them, show. Since 



' Thureau Dangin reads in 1. 6 BAD KISAL, where I have read (ilR 
KISAL. The sign does not perfectly represent either one. Cf . Thureau 
Dangin^s Recfierches aur Vorigine VEcriture cunei/omiy Nos. 864 and 867. 

' Radau bases this rendering on two passages of Thureau Dangin *» 
translation of Oalet A of Eannadu in the Revue Semitique, Vol. V, p. 
67 ff. In the passage to which Radau really refers, Col. II. 1. 5, the 
French scholar translates the sign for Ishtar, (cf. the text in Revue 
cPassyTTiologie, pi. I) by **Inanna*' largely because he was unable farther 
down (Col. V. 26), to render it otherwise (cf. loc. cit, n. 1). In reality 
Inanna is to Dangin only another name of Nana. Nana and Ninkharsag 
were, as Professor Davis has pointed out {PADS,, 1895, p. ccxv.), the same 
goddess under different names. The passage in question in Col. II of 
Eannadu^s Oalet is proof of it and should be rendered: 1. 2 ** nourished 
by the life-giving milk (1. 3) of Ninkharsag (1. 4) given a name (1. 5> 
by Ishtar.*' So also in Col. V, 1. 26, the passage which suggested 
the rendering of Thureau Dangin I not only see no reason for reading 
Inanna, especially if with Radau we treat Inanna as a temple, but would 
read as follows : (Col. V, 1. 23) " To Eanadu, (24) Patesi (25) of Shirpurla 
(26) by Ishtar, the mother (cf . Recherches No. 404), (Col. VI, 1. 1) whom 
he loves, (2) with the patesiship (3) of Shirpurla (4) the kingship of Kish 
(6) was given." These parallels therefore fail to convince one that 
these scholars are right. 

* OBL Nos. 5-10. Winckler {Orientalische Forschungeriy II. 144), and 
Hilprecht {OBL Pt. II, p. 56), doubt whether Kish was a real city. 
These doubts are now rendered unnecessary. In the inscriptions of the 
kings of other cities, the name Kish always has the determinative for 
place. Cf. Radau, Early Babylonian History, p. 126. 



Vol. xxi.] An Androgynous Babylonian DivinUy. 18Y 

the sign employed in the inscription of Lugaltarsi to express the 
name of the deity is the well known sign explained in a syllabary 
as "Ishtar,"' we are no doubt right in translating it Ishtar. % 

Strange as such a combination of masculine and feminine qual- 
ities may seem in a deity, there are other traces of their union in 
one deity in ancient Babylonia. In the incantation published in 
IV R. ], there occur in Col. II, 11. 25-28 the expressions : AMA 
A-A dingir EN-LIL and AMA A-A dingir NIN-LIL, which 
are translated in the Semitic lines by a-bi um-mi sa ilu En-lil, 
and a-bi um-mi sa ilu Nin-lil. The Sumerian evidently means 
"the mother-father En-lil," and "the mother-father Nin-lil," 
while the Semitic has turned this about and renders " the father- 
mother who is Enlil," and "the father-mother who is Nin-lil." 
Delitzsch remarks of this expression ( Wdrterhuch, p. 20), " d. h. 
den Namen des Bel und der Beltis, des Elternpaares Bels." The 
point of the expression, however, is not that they are referred to 
as a pair of parents but that the qualities of both father and 
mother are attributed to both.'' In the light of the treatment of 
Ishtar in the inscription of Lugaltarsi this fact clearly points to a 
similar origin for Enlil and Ninlil. There must have been a time 
when masculine and feminine qualities were attached in popular 
conception to this deity while as yet its name had not been 
differentiated, just as they were attached to Ishtar in the time of 
Lugaltarsi. 

There are two phenomena in connection with the Phoenician 
pantheon which suggest a similar development there. An Ash- 
tart of Sidon is called "Ashtart of the name of Baal " as though 
there were a time when both were represented by the same name 
(see CIS. 3*'), and Tanith of North Africa is constantly called 
in the inscriptions "Tanith of the face of Baal" as though there 
had been a time when they ascribed both masculine and feminine 
characteristics to their deity, and from that time there had sur- 
vived an idol of a goddess with a bearded face. (See CIlS. 196, 
and passim,) 

» II R. 59, 12e, f. Cf. BrQnnow's List, No. 3051. 

* Abi-ummi in the sense of maternal grandfather, (Strassmaier^s 
Cyrus, No. 277, 1. 4), has of course a different origin. 



The Geiuais of the Ood Eshmun. — By Geobob A. Barton, 
Professor in Bryn Mawr College, Bryn Mawr, Penna. 

• 

It has long been recognized' that the god Eshmun is related to 
the god Adonis or Tammuz. Baethgen's statement that Tammuz 
was to the inhabitants of Palestine a foreign word as much as 
the Egyptian Osiris seems also to be borne out by the facts. 
The name Tammuz occurs only in Ezekiel 8:14, and is, since 
Ezekiel wrote from Babylonia, Dumuzu, a variant form of the 
Babylonian Duzn. The thesis of this paper is that Eshmun is the 
Phoenician name of Tammuz, or the Phoenician god correspond- 
ing to Duzu, so that Eshmun and Adonis are one. 

This view seems to be justified by the following considerations: 
1. As has been pointed out elsewhere* the old Semitic mother 
goddess and Tammuz are deities which in some form go back to 
primitive Semitic times, and it is to be expected that as the Sem- 
ites scattered, different epithets would be attached to the same 
deity in different places. 2. It is recognized by all scholars that 
the equivalent of this deity existed in Palestine and Phoenicia. 
The testimony of Ezekiel, Lucian and others leaves no room for 
doubt on this point. 3. In extant inscriptions neither Tammuz 
nor Adonis occur, so far as I can find, as proper names. Adon 
occurs frequently, but always as an epithet of some god, Baal, 
Hamman, Eshmun, etc. 4. In contrast with this fact, is the fact 
that the name of Eshmun is of frequent occurrence in the inscrip- 
tions. Eshmun is as popular as one would expect Tammuz to be. 
5. Eshmun was a god of the healing art, identified with the 
Greek Aesculapius {CIS. 143). Several scholars identify him 
with the lolaos who in a Semitic myth in Greek dress saved the 
life of Hercules.' Similar characteristics pertained to Tammuz, 
since the bringing back of the dead to life is but a heightened 
form of healing the sick.* 6. In the development of the Semitic 

> Cf . Movers, Die Phoenizier, Bd. I. (1841), p. 226 ff. and Baethgen't 
Beitrdge zur semitische Religionsgeschichte^ p. 44. 

« Hebraica, X, 75 ff. 

' See Smith, Rel, of Sem,, 2 ed., 469, and Pietschmann, Pfioenizier, 
161. 

* Cf . Jeremiaa' Leben nach dem Tode, p. 7. 
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religion Astarte in course of time became associated with Baal, 
the two asaally forming a pair. From the close relation which 
existed in early times between Tammuz and Ash tart one would 
naturally expect that if Tammuz survived at all, he would be 
closely associated with this pair. This, however, is just the posi- 
tion which is held by Eshmun in all the principal seats of Phoe- 
nician worship. At Carthage, Tanith, the equivalent of Ashtart, 
and Baal were worshipped in his temple {CIS. 252), while Hanni- 
bal, in ratifying the treaty with Philip of Macedon, swore by Her- 
acles (Baal), and lolaos (Eshmun), (Polybius, vii, 9, 2). Once 
CIS. 245) he is made into a compound deity with Ashtart, or 
at least united with her.* At Sid on his worship was very popu- 
lar and took rank with that of Baal and Ashtart (CIS. 3). We 
learn from Philo of Biblos,'' that at Tyre, Ashtarte, Zeus Demer- 
ous (Baal) and Adodos (i. e. some god called Adon, probably 
Eshmun), were the chief deities. At Kition and Idalion in Cyprus, 
where there were important temples of Ashtart, the worship of 
Eshmun flourished, as the many proper names from there into 
which he enters show. He is also in several inscriptions called 
Melqart, or " king of the city," a title given to Baal at Tyre. 
Indeed, it is probable that this indicates a conscious union of 
Eshmun and Melqart, and is another evidence of the close kinship 
for which we are contending. 1. With Eshmun as Aesculapius, 
there are associated two versions of a myth of his death and 
resurrection which are familiar to all classical scholars in two or 
more forms. This myth is probably a variant version of that 
which Lucian tells of Adonis at Gebal (Byblos).' This is another 
link of evidence for their identity. 8. Adonis or Adon is only 
an epithet, not a name. It is an epithet often applied to Eshmun 
as the name Eshmun-adon, which was quite common, shows. If 
Baethgen is right, as I believe he is, in the view that the name 
Tammuz was unknown in Palestine and Phoenicia, it is clear that 
there must have been some other name for the god than Adon, 
an epithet which was applied indiscriminately to all the gods. 
I think, therefore, that the conclusion that this name was Eshmun 
is justified. 



* Cf. my paper ** West Semitic Deities with Compound Names," in the 
Journal of Biblical Literature. Vol. XX. 
' See Orelli's Sanchoniathontis Fragmenta, p. 30. 
' See Lucian's De Syria Dea, §§ 6-9. 
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What the name Eshmun means and how it originated, it is hard 
to say. It was probably originally some kind of an epithet. Of 
the suggestions made, the one most worthy of credence is proba- 
bly that of Lagarde {Gr. Uebers, der JProvv.y p. 81), repeated by 
W. R. Smith {jRel, of Sem,, 2 ed., 469), viz.: that the name is to 

be connected with the Arabic ^U^, <' quail," because in the 

myth lolaos brought Heracles to life by giving him a quail to 
smell of. 



EDITORIAL NOTE. 



The present Tolume, xxi, second half, precedes in time of appearing 
the first half, which has heen delayed. The latter is a complete Index 
to all the previous volumes. It has a separate pagination and will 
be issued as soon as possible. Unavoidable obstacles have preveAted 
its earlier appearance and it seemed undesirable to keep back the second 
half till the first should appear. 

In the matter of Avestan transcription the editor on the Aryan side 
was confronted with the following problem. The articles in this volume 
by Prof. Mills and Dr. Gray, respectively, belong each to a series of arti- 
cles by the same authors published partly in this Journal and partly 
elsewhere in different systems of transcription. It seemed unjust to 
compel either writer to change completely his previous system, espe- 
cially as the Journal has hitherto adopted no one system. For this 
reason, although at the expense of uniformity, the two articles have been 
published in accordance with the systems of transcription employed 
in previous articles by the same writers. But it is obviously inad- 
visable to follow such a course in future, and as Prof. Mills* series of 
articles has now come to an end, while at the same time the system 
approved by the Onindriss der iranischen Philologie generally obtains, 
this latter system has been adopted for the Journal and contributors of 
future articles are requested to conform to it. The principal deviations 
from the old standard of Justi^s Handbuch der Zendsprache are as 
follows : 
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" e, " 
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" kh, " 


" X 
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" i, " 
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" th, " 


B 
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sky 
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Zhy 






i 




2y 






HyX'' 



For a comparative table of the various systems of transcription 
employed prior to 1890, see Jackson, Avestan Alphabet and its Tran- 
seription, 80-88. 



PEOOEEDIN^GS 



OF THE 



AMERICAN ORIENTAL SOCIETY, 



AT ITS 



MEETING IN PHILADELPHIA, PENNA., 

1900. 



The annual meeting of the Society was held in Philadelphia, 
Pa., on Thursday, Friday, and Saturday of Easter week, April 
19th, 20th, and 2l8t, in the Widener lecture room of the Free 
Museum of Science and Art, University of Pennsylvania. 

The following members were in attendance at one or more of 
the sessions : 



Abbott 


Driacoll 


Johnston 


Sanders 


Adler 


Ewing 


Tianman 


Schuyler 


AtkioRon 


Foote 


Lilley 


Scott 


BartoQ 


Ginzberg 


Lyman 


St. Clair, Jr. 


Blake 


Gottheil 


Michelson 


Torrey 


Blomgren 


Gray 


Morse 


Ward, W. H. 


Bloomfield 


Grimm 


Oertel 


Williams, F. W. 


Boiling 


Haupt 


Ogdcn, Miss 


Williams, T. 


Oanis 


Hazard 


Price 


Wolfe 


ColUtz 


Hopkins 


Ramsay 


Yohannan 


OullD 


Hyvernat 


Remy 


[Total, 49.] 


Dennia, J. T. 


Jackson 


Ruutz-Rees, Mrs. 




Dippell 


Jastrow, M., Jr. 


Sailer 





The first session of the Society took place on Thursday noon. 
In the absence of its President it was called to order at 12.15 by 
the first Vice-President, Dr. W. Hayes Ward. 

The minutes of the last annual meeting, held in Cambridge, 
Mass., April 6th and 7th, 1899, were sent by the Recording Sec- 
retary, Professor Moore, through Professor Torrey. On motion 
of Professor Hopkins their reading was dispensed with. 

Professor Jastrow presented the report of the local Committee 
of Arrangements in the form of a printed program. An invita- 
tion was extended by the members of the Oriental Club of Phila- 
delphia to lunch with them on Thursday at one o'clock at the 
Faculty Club. The Faculty Club and the University Club kindly 
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extended the courtesies of their respective Clubs to the members 
of the Society. These invitations were accepted with the thanka 
of the Society. 

On motion of Professor Lanman, Professor Oertel was elected 
to act as Recording Secretary during the sessions. 

The following persons, recommended by the Directors, were 
duly elected (for convenience, the names of those who were 
elected at later sessions are here included): 

Corporate Members. 

Rev. Dr. Justin E. Abbott, Bombay, India. 

Mr. Frank R. Blake, Baltimore, Md. 

Rev. C. A. Bloragren, Philadelphia, Pa. . 

Mr. Israel Davidson, New York, N. Y. 

Mr. Alfred L. P. Dennis, New York, N. Y. 

Mr. J. T. Dennis, Baltimore, Md. 

Rev. Arthur H. Ewing, Lodiana, India. 

Rev. John C. Ferguson, Shanghai, China. 

Rev. Theodore Clinton Foote, Baltimore, Md. 

Dr. Louis H. Ginzberg, New York, N. Y. 

Prof. E. D. Goodwin, Washington, D. C. 

Prof. Richard Henebry, Washington, D. C. » 

Mr. Robert E. Hume, New Haven, Conn. 

Miss Mary Jeffers, Bryn Mawr, Pa. 

Prof. Charles S. Leavenworth, Shanghai, China. 

Dr. Berth old Laufer, Cologne, Germany. 

Dr. Charles Ray Palmer, New Haven, Conn. 

Mr. Ernest C. Richardson, Princeton, N. J. 

Miss Catharine B. Runkle, Cambridge, Mass. 

Mr. W. W. Spence, Jr., Baltimore, Md. 

Mr. H. H. St. Clair, Jr., Nyack-on-Hudson, N. Y. 

Mr. Nathan Stem, New York, N. Y. 

Mr. Joseph T. Stickney, Paris, France. 

Mr. Anson Phelps Stokes, Jr., New Haven, Conn. 

Mr. W. W. Wood, Baltimore, Md. 

Dr. James H. Woods, Boston, Mass. [Total, 26.] 

Members of the Section for the Historic a.l Study of Rbligions. 

Rev. Dr. Felix Adler, New York, N. Y. 

Prof. W. J. Beecher, Auburn, N. Y. 

Prof. F. H. Giddings, New York, N. Y. 

Prof. H. G. Mitchell, Boston, Mass. 

Mr. F. N. Robinson, Cambridge, Mass. 

Miss F. S. Rogers, Washington, D. C. [Total, 6.] 

The Corresponding Secretary, Professor Hopkins, in reporting 
the correspondence of the year called special attention to commu- 
nications from Dr. Grierson and Dr. Stein, reading parts of let- 
ters received from each in regard to the philological and antiqaa- 
rian researches made by these two scholars respectively. Other 



Vol. xxi.] Reports of Corresponding Secretary y Treasurer. 195 

communications from various scholars were also presented. Pro- 
fessor Bloomfield called the Society's attention to the fact that 
the position heretofore held by Dr. Stein is now filled by a mem- 
ber of the Society, Dr. A. W. Stratton, formerly of Chicago 
University. 

The Treasurer, Mr. F. W. Williams, presented the following 
report : 

The Treasurer has the honor to present the following account 
of the receipts and disbursements of the Society during the calen- 
dar year 1899 together with a statement of its invested funds. 
As will be seen from this account the gross receipts during the 
year amounted to $1,667.09, or, excluding two exceptional items, 
a life-membership fee and a sum collected by Professor Lanman 
for the Society's contribution toward the ** Orientalische Biblio- 
gr;iphie," to $1,467.09. This total is made up from $1,057.00 
annual dues received from corporate members, $250.19 from sales 
of publications and $159.90 from interest on invested funds 
exclusive of the Bradley Type Fund. Of these items the first is 
smaller by $124 than that of last year — indicating an increased 
reluctance on the part of members to pay their assessments 
rather than a decrease iri membership, — but in the increased sales 
of the Journal ($250.19 against $137.07) and by the normal incre- 
ment of compound interest ($159.90 against $136.58) this differ- 
ence is more than made good. The actual expenditures show a 
total of $1,267.04, composed of $1,219.86 for printing both parts 
of Vol. XX of the Journal, and $47.18 for job printing, postage 
and incidental expenses. This may be taken as about the aver- 
age cost of carrying on the Society on the basis of its present 
work, and must not be compared with the $895 disbursements 
shown in last year's report which comprised the cost of printing 
only one part of the Society's annual publication. 

Keceipts and Disbursements by the Treasurer of the American 
Oriental Society for the year ending Dec. 31, 1899 : 

Recbipts. 

Balance from old account, Dec. 81, 1898 $l,838.0ft 

Dues (183) for 1899 $915.00 

Dues (22) for other years 110.00 

Dues (16) H. S. Religions 32.00 

$1,057.00 

Life membership 75.00 

Subscriptions for Orient. Bibliogr 1 26.00 

Sales of publications 250. 19 

Dividends State National Bank $51.98 

Interest Cambridge Savings Bank 59.60 

Interest Suffolk Savings Bank 5.55 

Interest Provident Inst. Savings 42.82 

159.90 

Qross receipts for the year 1,667.09 

$8,500.17 
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Expenditures. 

Printing Journal, vol. xx, part I -. $665.79 

" " vol. XX, part II 554.07 

" sundry jobs 6.75 

: $1,226.61 

Postage, etc.. Treasurer 24.50 

" " Corresp. Secretary 7.50 

" ** Librarian 8.43 

40.43 

$1,267.04 

Honorarium to editor 100.00 

Life Membership deposited in Suffolk Savings 

Bank 75.00 

Subvention to Orient. Bibliogr 97.00 

$1,539.04 
Credit balance on general account . 1 ,961 . 1 8 

$3,500.17 
Statement op Funds, Dec. 31, 1899. 

1898. 1899. 

I. Bradley Type Fund (N. H. Savings Bank) $1,737.20 $1,805.48 

II. Cotheal Publication Fund (Provident Institu- 
tion for Savings) . 1,000.00 1,000.00 

III. Eight shares State National Bank, market 

value 1,000.00 1,000.00 

IV. Life Membership Fund (Suffolk Savings Bank) 150.00 225.00 

The following are included in the general 
account : 

y. Cash in Provident Institution for Savings 213. 10 255.92 

VI. Cash in Suffolk Savings Bank 19.98 25.58 

VII. Cash on deposit on hand 1,600.00 1,679.68 

$5,720.28 $5,991.56 

The Chair appointed Professors Sanders and Oertel to audit 
this report as well as last year's, which had not yet been audited. 

Professor Lanman suggested that the money now accumulating 
in the Bradley Type Fund might possibly be utilized for some 
purposes other than the purchase of oriental types. This sugges- 
tion was referred to the Directors. 

Professor Hopkins presented the report of the Librarian, Mr. 
Van Name: 

The additions to the Society's library for the year past have been 57 
volumes. 92 parts of volumes and 210 pamphlets, these last being prin- 
cipally dissertations. 

The list of donors comprises 39 societies and institutions and 15 indi- 
viduals. 

The most noteworthy single gift is a copy of Lady Meuz Manuscript 
No. I, containing the Lives of Mabd' Seyon and Gabra Kr^tds, the 
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Ethiopic texts edited with an English translation by Dr. E. A. Wallis 

Budge. This privately printed volume, a thick quarto with ninety-two 

colored plates and other illustrations, is the third gift of this character 

which the Society has received from Lady Meux, of Theobald's Park^ 

Hertfordshire. 

The number of titles in the library (dissertations not included) is now 

5182 ; of manuscripts, 188. 

Respectfully submitted, 

Addison Van Name, Librarian, 
New Haven, April 17, 1900. 

On motion of Professor Lanman it was voted to send a vote of 
thanks to Lady MeuK for her gift to the library. 

The Editor of the Journal, Professor Moore, reported as fol- 
lows : 

The Second Part of Volume xx, for July to December, 1899, which 
should have been out in the svimmer, was issued in January, 1900. The 
delay was occasioned by the great difficulty I experienced in getting 
the material for the volume from the contributors. The printing 
dragged along into a season of the year when the printers are fully 
occupied with other work and this caused additional delay. The 
prompt publication of the Journal, which all must desire, is not possi- 
ble unless the matter for the volume is all in the editor*s hands within 
a few weeks after the meeting, as was set forth in the Proceedings of 
the last meeting (p. 866). 

I am sorry to say that unforeseen labors and responsibilities have pre- 
vented me from completing the promised Index to the Journal. The 
work has made considerable progress, and I shall make every effort to 
print it before the close of the year. That it may be possible to do this 
I must ask to be relieved of the duties of editor. 

In making my last report 1 wish to thank my colleagues on whom I 
have often had to call for assistance and advice, always promptly and 
efficiently given ; and the contributors to the Journal for their coopera- 
tion. 

Respectfully submitted, 

George F. Moore. 

The Corresponding Secretary, Professor Hopkins, reported that 
since its last meeting (but in the Urst case just before this) the 
Society had lost by death the following members : 

Honorary Member. 
Prof. Sir Monier Monier- Williams, Oxford, England. 

Corporate Members. 

Rev. Daniel M. Bates, Clifton Heights, Pa. 

Prof. Daniel G. Brinton, Media, Pa. 

Mr. Epes Sargent Dixwell, Cambridge, Mass. 
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Prof. W. Henry Greon, Princeton, Pa. 
Dr. E. B. Landis, Chemulpo, Corea. 
Prof. Jules Luquiens, New Haven, Conn. 

CORRESPONDINQ MEMBERS. 

Rev. Si R. House. 
Rev. Dr. S. H. Kellogg. 

Professor Jastrow made some remarks upon Professor Daniel 
G. Brinton, whose work in Amerian philology had been widely 
recognized. Dr. Ward spoke of Prof. W. H. Green, and the 
Corresponding Secretary, after speaking of Prof. Luquiens, a 
former pupil of Prof. Whitney and long a professor in Yale Uni- 
versity, alluded to the fact that Dr. Land is had died in Corea the 
day after he was made a member of the Society (16 April, 1898). 

The meeting adjourned at 1.05 p. m. 

The Society reassembled at 3.16 o'clock in the afternoon, Dr. 
Ward presiding. 

The Chair appointed the following a committee to nominate 
officers for the ensuing year : Professors Haupt, Jackson, San- 
derson. 

On the recommendation of the Directors it was voted to appoint 
a committee to consider the question of transcription of Semitic 
alphabets. The Chair appointed Professors Gottheil, Haupt, 
Hyvernat, and Moore members of this committee. 

It was voted to adjourn at 5.30 p. m. 

Professor Hopkins announced, for the Directors, that the next 
regular meeting of the Society would be held in New York City, 
on April 11th, 12th and 13th, and that the Directors had decided 
to accept the invitation of the associated philological societies to 
hold a Second American Congress of Philologists in Philadelphia, 
December 27-29, 1900. 

The following communications were then presented : 

Dr. J. E. Abbott, on Conditions in India. (Remarks were 
made on this by Professors Lanman, Bloomtield, and Hopkins.) 

Mr. Blake, the poetic form of Isaiah, chap. xl. 

Professor Bloomfield, on the relative chronology of the Vedic 
hymns. (Remarks were made by Professors Lanman and Collitz.) 

Professor Hopkins read a brief communication by Professor 
Fay on the Prometheus fire legend. 

Professor Gottheil described a valuable Koran MS., written in 
Cufic script, said to have been written by Caliph Ali, but dated 
somewhere between the eighth and tenth century of our era. 

Mr. Gray, Contributions to the syntax of the Avesta. 

Dr. Grimm, on the use of HJJ^, *to answer' in the Old Testa* 
ment. (Remarks were made by Professor Jastrow.) 

Professor Haupt, The Showbread. 

Professor Hopkins, Vedic Literature in the Sanskrit Epic. 
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Professor Jackson, A Sanskrit Story translated from Dandin's 
Da9akumaracarita and the second series of his Time analysis of 
Sanskrit plays. 

On motion of Professor Jastrow it was voted to meet at 1 
o'clock on Friday morning. 

The Society adjourned at 5.45. , 

The third session was held on Friday morning at 10.20. The 
reading of papers was resumed as follows : 

Dr. Johnston, A letter of Samas-sum-ukin to his brother Sarda- 
napalus. 

Professor Barton, The storv of Ahikar and the Book of Daniel. 

» » >»/ • 

{Remarks by Professor J. R. Harris.) 

Professor Price, Notes on the pantheon of the Gudean cylinders. 
^Remarks by Professor Jastrow and Dr. Ward.) 

Dr. P. Carus, Coincidences, Significant passages of Chinese, 
Indian, and Greek Sages. (Remarks by Mr. Lilley.) 

Professor Jastrow, Babylonian influences in the Pentateuchal 
<5odes. (Remarks by Professor Price.) 

Professor Lanman, On the name of Buddha's birthplace 
{Remarks by Professor Hopkins) and Talking birds in ancient 
India. (Remarks by Professor Jackson and Messrs. Abbott and 
Schuyler.) 

Professor Haupt then spoke on Philippine problems. After the 
reading of this communication Professor Haupt proposed the for- 
mation by the Society of a special section devoted to Colonial 
studies with especial reference to the Oriental possessions lately 
come under the jurisdiction of the United States. On motion 
of Professor Jastrow this proposal was referred to the Directors 
for report before the dose of the meeting. 

Mention having been made by Professor Haupt of the excel- 
lent efforts of the Smithsonian Institute in the line of Oriental 
research. Dr. Cyrus Adler briefly surveyed the scientific work 
done by Government touching the new territories. Dr. Adler 
then introduced the following resolution : 

The American Oriental Society respectfully urges upon Congress the 
importance of the extension of the work of the Bureau of American 
Ethnology, under the direction of the Smithsonian Institution, to the 
Philippine Islands for the study of the languages and customs of the 
native populations, and the issuing of simple vocabularies and works 
which will be of use to officers of the Army, Navy and Civil Service 
whose duties will call them to those islands. 

On motion of Professor Gottheil this was also referred to the 
Directors for report before the meeting adjourned. 

Mr. Michelson then presented the following three communica- 
tions: The Indo-European tenues Aspiratae in Greek ; The geni- 
tive in -hf/a in Old Persian ; and a Note on NR.a. 52. (Remarks 
were made by Professor Jackson.) 
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•Professor Oertel spoke on the phonetic character of Sanskrit A» 
(Remarks by Professor Lanman and Mr. Michelson.) 

President Ramsay presented a study of the second Psalm^ 

The meeting adjourned at 12.45. 

The afternoon session began at 3.15, Dr. Ward being in the 
chair, f 

The Directors reported the election of Professors Hopkins and 
Torrey to serve as editors of the Journal for the ensuing year. 

The following papers were read : 

Mr. Blake, Babylonian rites and the Atharva Veda. 

Mr. Schuyler announced an Index verborum to the fragments 
of the Avesta. (Remarks by Professors Hopkins and Jackson.) 

Dr. Talcott Williams, Islam in Morocco. (Remarks by Profes- 
sor Hopkins.) 

Professor Gottheil, The Mohammedans in the Philippines. 
' Rev. Mr. Ewing, Some phases of non-Christian religious activ- 
ity in the Punjab. (Remarks by Professor Bloomfield and Dr. 
Abbott.) 

Professor Haupt, The inspection of the intestines in the Jewish 
ritual. (Remarks by Professor Jastrow.) 

Professor Hopkins, Atheism versus Theism in Ancient India. 
(Remarks by Professor Lanman and Mr. Ewing.) 

Professor Jackson, The Religion of the Achaemenian Kings- 
(Remarks by Professor Hopkins and Dr. Ward.) 

Professor Jastrow spoke on the first International Congress for 
the historical study of religions to be held in Paris. 

A paper by Mr. A. H. Allen, The Banyan Savitri rite as given 
in the Vratarka and by Ilemandri, was presented by Professor 
Lanman. 

Dr. Ward spoke on the Hittite Question, 

Rev. Mr. Foote on 2 Samuel, 6. 

The Society adjourned at 6 o'clock. 

The last session of the Society was called to order at 9.46 on 
Saturday morning by Professor Lanman, one of its Vice- 
Presidents. 

The Committee to nominate officers recommended reflection of 
the old board of officers and by unanimous consent the ballot of 
the Society was cast for the following officers for the ensuing year: 

President — President Daniel Coit Gilman, of Baltimore. 

Vice-Presidents — Dr. William Hayes Ward, of New York ; Professor 
Crawford H. Toy, of Cambridge ; Professor Charles R. Lanman, of 
Cambridge. 

Corresponding Secretary — Professor Washburn Hopkins, of New 
Haven. 

Recording Secretary— Professor George F. Moore, of Andover. 

Secretary of the Section for Religions— Protesaor Morris Jastrow, Jr.> 
of Philadelphia. 



t 
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TrtaxwrtT — Professor Frederick Wells Williams, of New Haven. 

Librarian — Mr. Addison Van Name, of New Haven. 

Directors — The o£Scers above named : and President William R. Har* 
I>er, of Chicago ; Professors Richard Gk>ttheil, A. V. Williams Jackson, 
and Francis Brown, of New York ; Professors Maurice Bloomfield and 
Paul Haupt, of Baltimore ; Professor Henry Hyvemat, of Washington. 

Action on Professor Haupt's Recommendation of the creation of 
a special section for colonial studies was, on motion of Professor 
Gottheil, deferred till the next regular meeting. 

Professor Lanraan announced that the Directors had voted to 
continue the subvention to the Oriental Bibliography (see Jour- 
nal XX, 2d half, p. 369). 

A vote of thanks to Professor Moore for his faithful editorial 
services in behalf of the Society was unanimously adopted. 

Professor Lanman made an announcement in regard to Profes- 
sor Hoernle's Weber MS. and invited subscriptions. 

Professor Lanman reported that the Directors had unanimously 
voted to recommend the following resolution for adoption by the 
Society : 

Voted, that the American Oriental Society cordially approves the 
plans of the International Committee appointed at the last Congress at 
Paris for the formation of an India Exploration Fund and will be glad 
to second in any possible way the efforts of the American representa- 
tive of the Committee to further the work of the Fund by organised 
action in the United States. 

The resolution was unanimously adopted by the Society and 
the following gentlemen chosen to serve on the Committee: 
Professor Lanman, President Oilman, Professors White, Hop- 
kins, Jackson, Mr. Rockhill, Professor C. E. Norton, President 
B. I. Wheeler, Professor Bloomtield, President Harper and Dr. 
Talcott H. Williams. 

The Society adopted by unanimous vote the resolution offered 
by Dr. C. Adler and recommended by the directors, to be com- 
municated to both houses of Congress. 

Professor Lanman spoke briefly on the urgent need of good 
text-books for the progress of Indian studies, which gave rise ta 
a discussion in which Professors Gottheil, Hopkins, and Jastrow 
participated. 

Mr. Remy spoke on the influence of Persian literature on the 
German poet Platen. (Remarks by Professors Hopkins and 
Lanman.) 

Professor Torrey presented a brief abstract of his two papers : 
^^M'pharr^she and M'phordsh^^ again* and the old Syriac (Lewis 
Palimpsest) reading in Matthew 14, 26 ; Mark 6, 49. (Remarks 
by Professors Harris and Hyvernat.) 

Rev. Mr. Ginzberg discussed, in German, Greek Loan-words Id 
Aramaic. (Remarks by Professors Gottheil and Lanman.) 
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Professor Bloomfield discufised rclsama, an epithet of India. 

The papers entitled as below under the names of Professor 
Haupt (No. 20), Rev. Mr. Kohut (Nos. 29-31), and Prof. Prince 
(Nos. 40-41) were read by title only. 

The following vote of thanks was unanimously adopted: 

The American Oriental Society desires to express its sincere thanks 
to the Board of Managers of the Free Museum of Sciences and Art for 
the use of their rooms ; to the Oriental Club of Philadelphia for their 
generous hospitality ; to the Faculty Club, University Club, and Acorn 
Club for courtesies extended to the Society ; and to the Committee of 
Arrangements for their efficient services. 

The meeting adjourned at 11 o'clock to meet in Philadelphia, 
December 27, 1900. The proceedings at this meeting are given 
below. 

The following is a list of the papers presented to the Society : 

1. Rev. Dr. J. E. Abbott, On Conditions in India. 

2. Mr. A. H. Allen, The Banyan Savitri rite as given in the 
Vratarka and by Ilemandri. 

3. Prof. Barton, The story of Ahikar and the Book of Daniel. 

4. Mr. Blake, (a) Babylonian Rites and the Atharva Veda. 

5. Mr. Blake, (b) The poetic form of Isaiah, Chapter XL. 

6. Prof. Bloomfield, (a) rclsama, an epithet of Indra. 

7. Prof. Bloomfield, (b) On the relative chronology of the 
Vedic Hymns. 

8. Dr. Paul Carus, Coincidences, Significant passages of Chi- 
nese, Indian, and Greek Sages. 

9. Rev. Mr. Ewing, Some phases of non-christian religioas 
activity in the Punjab. 

10. Prof. Fay, Note on the Prometheus tire-legend. 

11. Rev. Mr. Foote, Note on 2 Samuel, vi. 

12. Dr. Ginzberg, Greek-loan words in Aramaic. 

13. Prof. Gottheil, (a) A Koran Manuscript. 

14. Prof. Gottheil, {b) The Mohammedans in the Philippines. 

15. Mr. Gray, Contributions to the syntax of the Avesta. 

16. Dr. Grimm, The use of JHy, to answer, in the Old Testa- 
ment. 
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17. Prof. Haupt, (a) The inspection of the intestines in the 
Jewish ritual. 

18. Prof. Ilaupt, (b) The Showbread. 

19. Prof. Ilaopt, (c) Philippine problems. 

20. Prof. Haupt, (d) Three brief announcements; (1) Connt 
Landberg^s collection of Arabic manuscripts; (2) Suegestions 
for future Oriental Congresses; (3) The new volume of the Johns 
Hopkins Contributions to Assyriology and comparative Semitic 
grammar. 

21. Prof. Hopkins, (a) Vedic Literature in the Sanskrit epic. 

22. Prof. Hopkins, {b) Atheism versus deism in India. 

23. Prof. Jackson, (a) A Sanskrit story translated from Dan- 
din's Da9akumaracarita. 

24. Prof. Jackson, (b) Time analysis of Sanskrit Plays. Second 
Series. 

25. Prof. Jackson, (c) The religion of the Achaemenian kings. 

26. Prof. Jastrow, (a) The first international Congress for the 
historical study of religions in Paris, 1900. 

27. Prof. Jastrow, (b) Babylonian influences in the Penta- 
teuchal codes. 

V 

28. Dr. Johnston, (a) A letter of Samas-sum-ukln to his brother 
Sardanapalus. 

29. Rev. Mr. Kohut, (a) The parable of Abraham and the fire- 
worshipper. 

30. Rev. Mr. Kohut, (b) Bernicle geese in Jewish literature. 

31. Rev. Mr. Kohut, (c) Other Oriental parallels to the story 
of King John and the Abbot. 

32. Prof. Lanman, (a) Talking Birds in ancient India. 

33. Prof. Lanman, (b) The urgent need of good text-books for 
the progress of Indian studies. 

34. Prof. Lanman, (c) The name of Buddha's birthplace (Lum- 
bini-vana) once more. 

35. Mr. Michelson, (a) Indo-European tenues aspiratae in 
Greek. 

36. Mr. Michelson (b) The genitive in -hya in Old Persian. 

37. Mr. Michelson, (c) A note on NB.a. 52. 
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38. Prof. Oertel, On the phonetic character of Sanskrit A. 

■ 

39. Prof. Price, The pantheon of the Gudean cylinders. 

40. Prof. Prince, (a) On the monolingual non-Semitic text K. 
138 and K. 3232 (ASKT. pp. 104 ff.). 

41. Prof. Prince, (b) The use and meaning of the Assyrian 
word Puridu. 

42. Pres. Ramsay, A study of the second Psalm. 

43. Mr. Remy, The influence of Persian literature on the Ger- 
man poet Platen. 

44. Mr. Schuyler, An index verborum of the fragments of the 
Avesta. 

45. Prof. Torrey, (a) " M'pharr'she and M'phorash " again. 

46. Prof. Torrey, (b) The old Syriac (Lewis Palimpsest) read- 
ing in Matthew 14. 26; Mark 6. 49. 

47. Dr. Ward, The Hittite question. 

48. Mr. Talcott Williams, Islam in Morocco. 



PEOOEEDINGS 

OF THE 



AMERICAN ORIENTAL SOCIETY, 

AT ITS 

MEETING IN PHILADELPHIA, PENNA., 
December 27th, 28th, and 29th, 1900. 



Thb Society met in Philadelphia, Penna., in connection with the 
'Congress of Philological and Archaeological Societies, which was 
held at the University of Pennsylvania in that city on December 
27th, 28th, and 29th, 1900. The following societies participated 
in the Congress: 

American Oriental Society (1842). 
American Philological Association (1869). 
Spelling Reform Association (1876). 
Archaeological Institute op America (1879). 
Society op Bibucal Literature and Exegesis (1880). 
Modern Language Association (1888). 
American Dlalect Society (1889). 

A joint meeting of these Societies was held on Thurday after- 
noon, December 27th, at half-past two o'clock, in the College 
Chapel. An address of welcome was made by Provost C. C. 
Harrison, of the University of Pennsylvania, and responded to, 
on behalf of the Societies, by President D. C. Oilman, of Johns 
Hopkins University. President W. A. P. Martin, of the Impe- 
rial University, Pekin, China, spoke briefly on Chinese Diplomacy. 
The rest of the session was given to the reading of papers by 
members of the different societies, as follows : 

Professor G. F, Moore, Andover Theological Seminary. Some 
Oriental sources of the Alexander romance. 

President B. I. Wheeler, University of California. What is 
the cause of phonetic uniformity ? 

Professor J. R. S. Sterrett, Amherst College. A ruined Seljuk 
Khan compared with Anatolian Khans of to-day. 

Professor F. A. March, Lafayette College. A survey of the 
growth of modem language work in America. 
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Professor George Hempl, University of Michigan. Calling 
to cows. 

Professor Paul Haupt, Johns Hopkins University. Some 
Oriental princesses at the Egyptian court of the 18th dynasty. 

Professor Brander Matthews, Columbia University. The im- 
portance of the folk-theatre. 

Professor Allan Marquand, Princeton University. The Morgan 
collection of gold objects recently presented to the Metropolitan 
Museum. 

On Thursday evening, at eight o'clock, in the same place, the 
address before the affiliated Societies was delivered by Professor 
B. L. Gildersleeve, of Johns Hopkins University, on Oscillations 
and Nutations in Philology. 

The sessions of the American Oriental Society were held on 
Thursday and Friday mornings, Dec. 27th and 28th, in the Law 
School of the University of Pennsylvania. 

The following members of the Society were in attendance :* 



Arnold, W. B. 


Gottheil 


Barton 


Gray 


Blomg^oD 


Grimm 


Casanowicz 


Haupt 


Dippoll 


Hopkins 


Driscoll 


Hyvernat 


Feiiolloaa 


Jackson 


Gilman 


Jastrow 



Kent 


Robinson 


Levy 

Lilley 

Martin, W. A. P. 

Moore 


Rogers 
Ropes 

Rudolph, Miss 
Scott 


Oertel 


Steele 


Paton 


Ward, W. H. 


Peters 


Winslow 



The meeting on Thursday morning was called to order at 10 
o'clock by Dr. Williams Hayes Ward, Vice-President of the 
Society. Professor Oertel was chosen Recording Secretary pro 
tern. The Society then adjourned till 1 1 o'clock, that the mem- 
bers might have opportunity to hear the annual address of the 
President of the Society of Biblical Literature, by Dr. John P. 
Peters, on the Religion of Moses. 

At 1 1 o'clock the Society resumed its session with President 
D. C. Gilman in the chair. The President introduced President 
William A. P. Martin of Peking, a corresponding member of the 
Society. The death, on Christmas day, of the Right Rev. 
Charles R. Hale, Bishop of Cairo, Illinois, was reported. Bishop 
Hale was one of the oldest members of the Society; while a 
student in the University of Pennsylvania he printed, in con- 
junction with others, a translation of the Rosetta Stone. 

Professor G. A. Barton, of Bryn Mawr College, read a paper 
on An Androgynous Babylonian divinity. President Martin 
pointed out a Chinese parallel. 

^ This list is doubtless incomplete, because many members of the Society who 
were in attendance upon the Congress did not register at the meetings of tho 
Society. 
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Dr. L. H. Gray presented Contributions to the syntax of the 
A vesta — The Subordinate clause. 

Professor Washburn Hopkins read a paper on the Hindu cus- 
tom of dying to redress a grievance. Remarks on similar cus- 
toms among the Chinese were made by President Martin and 
Mr. Lilley. 

Professor Hanns Oertel read on the Sanskrit apdna^ * in-breath- 
ing.' 

Mr. F. R. Blake, of Johns Hopkins University, read a com- 
munication on Intransitive verbs in Assyrian. 

The Society adjourned to meet again on Friday morning. 

The Society met on Friday morning at 1 1 o'clock. 

Dr. W. C. Winslow read a paper on the Discovery of remains 
of the First Dynasty in Egypt. 

Professor T. F. Wright, on some Jar handles with votive 
inscriptions from Palestine. 

Professor G. L. Robinson, on the Religion of Edom, in the 
light of the newly discovered high place at Petra. 

Rev. T. C. Foote, on Divination by lot in the Old Testament. 

Mr. Montgomery Schuyler gave an account of the Modern 
translations of ^^kuntahl. 

Professor G. L. Robinson gave the results of his recent inves- 
tigation of the Wells of Beersheba. 

The following communications were presented by title : 

Professor G. A. Barton, The Genesis of the god Eshmun. 

Professor A. V. W. Jackson, Brief notes on the Sanskrit drama. 

Professor Nathaniel Schmidt, Composition and date of Enoch 
37-71. 

President Warren's paper (mentioned below) was withdrawn. 

No business meeting was held at this session, but allusion was 
made informally to the losses suffered by the Society in the death 
of its Honorary member, Professor F. Max Milller, and of its 
Corporate members, Bishop Hale and Professor Everett. 

The Corresponding Secretary was instructed to convey the 
thanks of the Society to the Provost and Trustees of the Univer- 
sity of Pennsylvania for their generous hospitality; to the Local 
Committee for the admirable arrangements made by them for 
the sessions of the Congress and the several Societies, and for 
the comfort of the members ; and to the Faculty Club for the 
courtesies extended by them. 

The Society adjourned, to meet in New York, April 11, 1901. 

As a matter of record the Programme of the Congress is 
appended. 



CONGEESS 

OF 

Philological and Archaeological Societies : 

The American Oriental Society, organized 1842. 

The American Philological Association, organized 1869. 

The Spelling Reform Association, organized 1876. 

The ArchsBological Institute of America, organized 1879. 

The Society of Biblical Literature and Exegesis, organized 1880. 

The Modern Language Association of America, organized 1888. 

The Americal Dialect Society, organized 1889. 

HELD AT THB 

UNIVERSITY OF PENNSYLVANIA, 
Philadelphia, Pa. 

Thursday, Friday and Saturday, Dec. 27th, aSth and 39th, 1900. 



PROGRAMME. 

THE AMERICAN ORIENTAL SOCIETY. 

TuuBSDAY, Dec. 27th. — Morning Session, 9.30 a. m. 

Prof. George A. Barton, Bryn Mawr College, (a) "An Andro- 
gynous Babylonian Divinity"; (b) "The Genesis of the God 
Esbmun." 

Dr. Louis H. Gray, Columbia University, "Contributions to 
the Syntax of the Avesta— The Subordinate Clause." 

Prof. Washburn Hopkins, Yale University, "On the Hindu 
Custom of Dying to Redress a Grievance." 

Prof. A. V. W. Jackson, Columbia University, "Brief Notes 
on the Sanskrit Drama." 

Mr. F. R. Blake, " Intransitive Verbs in Assyrian." 

Prof. Nathaniel Schmidt, Cornell University, "The Composi- 
tion and Date of Enoch 37-71." 

Prof. H. Oertel, Yale University, " Apana — In -Breathing." 

Prof. George L. Robinson, University of Chicago, " The Relig- 
ion of Edom in the Light of the Newly Discovered High Place 
at Petra." 

Luncheon at 1 p. m. in Houston Hall. 
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Thursday AFTSBNooN^-GBNEBAii Meeting. (See p. 216.) 

Feidat, Dec. 28th. — Morning Session, 0.30 a. m. 

Mr. Montgomery Schuyler, Jr., New York, "Modem Transla- 
tion of the 9^1^untala." 

Rev. W. C. WinsloW, Boston, "First Dynasty Discoveries.'* 

President W. F. Warren, Boston University, " Babylonian and 
Pre-Babylonian Cosmology." 

Prof. Theodore F. Wright, Harvard University, " Jar Handles 
with Votive Inscriptions." 

Prof. George L. Hobinson, University of Chicago, " The Wells 
of Beersheba." 

Rev. Theodore C. Foote, Johns Hopkins University, "Divina- 
tion by Lot in the Old Testament." 



THE AMERICAN PHILOLOGICAL ASSOCIATION. 
Thursday, Dec. 27th. — Morning Session, 9.30 a. m. 

Prof. Edgar S. Shumway, University of Pennsylvania, "Notes 
on Juristic Latin." 

Prof. W. A. Heidel, Iowa College, "Catullus and Furius Biba- 
oulus." 

Dr. Robert S. Radford, Bryn Mawr College, "Remains of 
Synapheia in Horace and Roman Tragedy." 

Prof. Mitchell Carroll, Columbian University, "The Athens of 
Aristophanes." 

Prof. W. S. Scarborough, Wilberforce University, " Iphigenia 
in Euripides, Racine and Goethe." 

Dr. George D. Kellogg, Yale University, " Critical Notes on 
Cicero's Letter s,^^ 

Prof. S. G. Ashmore, Union University, " On Bennett's Criti- 
cism of Some of Elmer's Subjunctive Theories." 

Prof. S. B. Platner, Western Reserve University, " The Archaic 
Inscription in the Roman Forum." 

Luncheon at 1 p. m. in Houston Hall. 

Thursday Afternoon — General Meeting. (See p. 216.) 

Thursday Evening, at 8.30 p.m., in the College Chapel. 

Address before the Affiliated Societies. 

Prof. B. L. Gildersleeve, Johns Hopkins University, " Oscilla- 
tions and Mutations of Philology." 

Friday, Dec. 28th. — Morning Session, 9.30 a. m. 

Dr. Harry L. Wilson, Johns Hopkins University, " The Use of 
the Simple for the Compound Verb in Juvenal" 
Vol. xxi. 14 



210 American Oriental Society^ s Proceedings^ DeCy 1900, [190CL 

^^rof. Karl P. HarriDgtoD, University of Maine, "Propertius 
as a Poet of Nature." 

Prof. H, Schmidt-Wartenber^, Uniyersity of Chicago, ** Stud- 
ies in Lithuanian Accentuation." 

' Prof. John H. Wright, Harvard University, " Notes on Demos- 
thenes' On the Crown^'* 

Dr. Henry L. Sanders, University of Michigan, " The Younger 
Ennius." 

Prof. Clement L. Smith, Harvard University, "A Preliminary 
Survey of Certain Manuscripts of Suetonius' Lives oftheCaesarB^ 

Prof. George Hempl, University of Michigan, "The Salian 
Hymn." 

Prof. Mortimer Lamson Earle, Barnard College, " Miscellanea 
Critica (Aesch. Prom, 2 ; Soph. O. T, 54 ff., Eur. Med. 214-224, 
Hipp, 1-2; Porson's Enunciation of 'Porson's Rule')." 

Luncheon at 1 p. m. in Houston Hall. 

Friday, Dec. 28th. 

Afternoon Session, in conjunction with the Archaeological Insti- 
tute. (See p. 212.) 



THE ARCH^OLOGICAL INSTITUTE OF AMERICA. 
Thursday, Dec. 27th. — Morning Session, 9.30 a. m. 

Welcome to the members of the Institute by the President and 
other officers of the Pennsylvania Society. 

Dr. Ernst Riess, Manhattan College, **The Magical Papyri as 
a Source of our Knowledge of Greek Life." 

Mr. Edgar James Banks, New York City, " Ur of the Chaldees 
and its Excavation " (to be read by Professor Haupt). 

Rev. Dr. William C. Winslow, Boston, " Discoveries in Crete.'* 

Mr. Howard Crosby Butler, Princeton University, " Sculpture 
in Northern Central Syria." * 

Prof. James R. Wheeler, Columbia University, "A Bronze 
Statue of Heracles in Boston." * 

Prof. Karl P. Harrington, University of Maine, " Some Artistic 
Types Familiar to a Roman Country Gentleman." 

Prof. Harold North Fowler, Western Reserve University, 
"The Connexion of Phidias with Pericles and his Buildings." 

Prof. George A. Barton, Bryn Mawr College, " Inscription B 
of the Blau Monuments (AJA, First Series, IV, Plate V 2). 

Rev. Walter Lowrie, Philadelphia, *' An Early Christian Repre- 
sentation of Jonah, in the Metropolitan Museum." 

The following papers were read by title : 

Dr. W, N. Bates, University of Pennsylvania, " Notes on the 
Old Athena Temple of the Acropolis." 

•• • 

* Illustrated by means of the stereopticon. 
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Prof. Edward Capps, University of Chicago, ""Eirt t^ o-Ki/v^f 
and Similar Expressions.'' 

Prof. W. F. Ebersole, Cornell College, " A Favorite Represen- 
tation for a Greek and an Amazon in Conflict." 

Luncheon at 1 p. m. in Houston Hall. 

Thursday Aftbbnoon — General Meeting. (See p. 216.) 

Friday, Dec. 28th, 9.30 a. m. 

Prof. George Hempl, University of Michigan, "Interpretation 
of the Scene and Inscription on the PrsBnestine Cista at Paris." 

Prof. B. Perrin, Yale University, "The Ic/xou of Hellanikos 
and the Burning of the Argive Heraion." 

Miss M. H. Buckingham, Boston, " The Work of the German 
Limeskommission." 

Prof. Paul Haupt, Johns Hopkins University, " The Twelve 
Hundred Arabic and Turkish Manuscripts recently acquired by 
Mr. Robert Garrett, of Baltimore. 

Prof. W. II. Goodyear, New York City, " The Leaning Fa9ade 
of Notre Dame as Compared with that at Pisa." * 

Miss Harriet A. Boyd, Smith College, "A Settlement of the 
Geometric Period at Karusi in Crete." * 

Prof. M. R. Sanford, Middlebury College, " The Material of 
the Tunica and Toga." * 

Prof. A. L. Frothingham, Jr., Princeton University, " Some 
Contents of Early Etruscan Tombs, and Their Connection with 
Greece and the Orient." * 

President B. I. Wheeler, University of California, "The 
Archaeological Work now in Progress under the Auspices of the 
University of California." 

Mrs. Sara Y. Stevenson, Philadelphia, " Notes on Some Im- 
portant Objects in the Egyptian Collection of the University of 
Pennsylvania." 

Dr. Charles Peabody, Cambridge, Mass., "Some Prehistoric 
Stone Onjaments of America." 

The following papers were read by title : 

Prof. James M. Hoppin, Yale University, " An Inquiry Re- 
specting the Alleged Works and Places of Scopas in Greek 
Sculpture." 

Prof. W. S. Scarborough, Wilberforce University, " Observa- 
tions on the Topography of Sphakteria and Pylos as Described 
by Thucydides, Book IV." 

Prof. John Williams White, Harvard University, "Tzetzian 
Scholia on the Aves of Aristophanes in Col. Vat. Urb. 141." 

Luncheon at 1 p. m. in Houston Hall. 



* IlluBtrated by means of the stereopticon. 
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Friday, Dec. 28th, 2.30 p. m. 

(Joint Session of the ArchsBological Institute and Philological 

Association.) 

Prof. George Davis Chase, Cornell University, "Sun Myths in 
Lithuanian Folksongs." 

Mr. E. P. Andrews, Cornell University, " Color on the Parthe- 
non and on the Elgin Marhles. Recently Discovered Facts and 
Resultant Theories." 

Prof. Edward Capps, University of Chicago, "Notes on the 
apyaiOTtpa Aiovvcrca." 

Prof. John Henry Wright, Harvard University, "The Compo- 
sition of Apelles's Calumny." * 

Prof. S. B. Platner, Western Reserve University, "Recent 
Excavations in the Roman Forum." * 

Prof. Louis Dyer, Oxford, " New Aspects of Mycenseao Cul- 
tus." * 

Prof. Thomas Day Seymour, Yale University, "Homeric 
Slavery and Servitude." 

Prof. Harold North Fowler, Western Reserve University, 
" The Visits of Simonides, Pindar and Bacchylides at the Court 
of Hiero." 

Prof. Mitchell Carroll, Columbian University, "Aristotle's 
Theory of Sculpture." 

Prof. William A. Hammond, Cornell University, "Aristotle's 
Theory of Imagination." 

Saturday, Dec. 29th, 9.30 a. m. 

Dr. George H. Chase, St. Mark's School, Southborough, Mass., 
^* Shield Devices Among the Greeks." 

Dr. Edgar S. Shumway, University of Pennsylvania, " Satan's 
Throne" and "Angelo.'' 

Dr. George D. Kellogg, Yale University, "An Unidentified 
Building Next to S. Adriano, near the Forum." 

Prof. A. L. Froth ingham, Jr., Princeton University, -^^ Did the 
Triumphal Arch Originate with the Romans or Macedonians?" 
^' The Mediaeval Chapel of the Sancta Sanctorum at the Lateran 
in Rome." 

Miss Alice C. Fletcher, Peabody Museum, Cambridge, Mass., 
"The Significance of the Garment." * 

Mr. Charles O'Connor, Iowa College, "Some Peculiarly Con- 
structed Conduits in the Roman Forum." * 

Dr. Edmund von Mach, Harvard University, " The Statue of 
Meleager in the Fogg Museum of Harvard University." * 

Dr. A. S. Cooley, Auburndale, Mass., "The Excavations of the 
American School in Corinth." * 



* Illustrated by means of the stereopticon. 



[Vol. xxL] Programme. 213 

Prof . Allan Marquand, Princeton University, "Bobbia Pave- 
ments." 

Mr. Edward Robinson, Boston Museum of Fine Arts, ''The 
Arretine Pottery in ths Boston Museum of Fine Arts.*" 

Dr. Joseph Clark Hoppin, Bryn Mawr College, " Aglaophon's 
Portrait of Alcibiades." 

Prof. Frank Cole Babbitt, Trinity College, "The Use of y4 
in Questions." 



THE SOCIETY OF BIBLICAL LITERATURE AND 

EXEGESIS. 

Thursday, Dec. 27th. — Mobning Session, 9.30 a. m. 

Business Meeting. 

Dr. J. P. Peters, President's Address. 

Luncheon at 1 p. m. in Houston Hall. 

Friday, Dec. 28th. — Mobxing Session, 9.30 a. m. 

Prof. T. F. Wright, Harvard University, " A Symbolic Figure 
of the Queen of Heaven." 

Prof. L. B. Paton, Hartford, "The Problem of the Patriarchs.'* 

Prof. Nathaniel Schmidt, Cornell University, " The Baal Cult 
in Israel." 

Prof. Paul Haupt, Johns Hopkins University, ** Corrective 
Interpolations in the Book of Proverhs^ 

Prof. George A. Barton, Bryn Mawr College, " West Semitic 
Deities with Compound Names." 

Luncheon at 1 p. m. in Houston Hall. 

Friday, Dec. 28th. — Afternoon Session, 2.30 p. m. 

Prof. A. V. W. Jackson, Columbia Univeraity, "A Persian 
Lacquer Painting Representing the Last Judgment." 

Prof. Paul Haupt, Johns Hopkins University, " On the Hebrew 
Phrase Natlian rosh^ 

Prof. J. H. Thayer, Harvard University, " Report on the Pales- 
tinian School," followed by discussion. 



THE MODERN LANGUAGE ASSOCIATION OF 

AMERICA. 

Thursday, Dec. 27th. — Morning Session, 9.30 a. m. 

Report of the Secretary. 
Report of the Treasurer. 
Appointment of Committees. 

Prof. Hermann CoUitz, Bryn Mawr College, "The Home of the 
Htliand:' 
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Prof. A. B. Faust, Wesleyan University, "The Problematic 
Hero in German Fiction." 

Dr. J. D. M. Ford, Harvard University, "The Relations 
Between Spanish and English Literature in the Early Nineteenth 
Century." 

Dr. Arthur H. Quinn, University of Pennsylvania, "7%6 Faire 
Maide of Bristow. Comedy. 1605." 

Prof. E. W. Scripture, Yale University, " Researches in Experi- 
mental Phonetics." 

Prof. Gustaf E. Karsten, University of Indiana, " Some Popu- 
lar Literary Motives in the JEdda and the Heimskringla.'*^ [Read 
by title.] 

Prof. H. Schmidt-Wartenberg, University of Chicago, "The 
Language of Luther's JSin Urteil der Theologen zii Faris^ 15SiV* 
[Read by title.] 

Dr. Clark S. Northup, Cornell University, ^^Dialogics inter 
Corpus et Animam: a Fragment and a Translation." [Read by 
title.] 

Prof. Th. W. Hunt, Princeton University, " Guiding Principles 
in the Study of Literature." [Read by title.] 

Luncheon at 1 p. m. in Houston Hall. 



Thursday Aftkenoon, General Meeting. (See p. 216.) 

Thursday, Dec. 27th, 5.30 p. m. 
America Dialect Society. (Annual Meeting.) 

Friday, Dec. 28th, 9.30 a. m. 

Dr. Mary Augusta Scott, Smith College, "7? Cortigiano^ 

Prof. F. M. Warren, Western Reserve University, " On the 
Latin Sources of Thhhes and jSneas.^^ 

Prof. W. H. Carruth, University of Kansas, " The Teaching of 
Lessing's jSCort/ of the Ring,'*'' 

Dr. C. von Klenze, University of Chicago, " Goethe's Attitude 
towards Antiquity in the Light of Comparative Literature." 

Prof. Francis A. Wood, Cornell College, "The Semasiology 
of Color-words and their Congeners." 

Dr. Albert Haas, Bryn Mawr College, "Johann Christian 
Krtlger's Lustspiele [1 722-1750]." 

Prof. Felix E. Schelling, University of Pennsylvania, "The 



English Chronicle Play." [Read by title.] 

Sir. Harold De W. Fuller, Harvard University, " The Sources 
of Titxis Andronicusy [Read by title.] 

Prof. Hugo A. Rennert, University of Pennsylvania, "The 
Trobador Bertran d'Alaraanon." [Read by title.] 

Luncheon at 1 p. h. in Houston Hall. 
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Fbiday, Dec. 28th, 2.30 p. m. 

Prof. O. F. Emerson, Western Reserve University, " The Le- 
gend of Cain in Old and Middle English Literature.^' 

Prof. F. N. Scott, University of Michigan, " Report of the 
Pedagogical Section on 'The Graduate Studv of Rhetoric* " 

Prof. Raymond Weeks, University of Missouri, " The Primir 
tive Prise d* Orange,^'* 

Prof. James Taft Hatfield, Northwestern University, " A Note 
on the Prison scene in Goethe's FausV* 

Dr. J. Vincent Crowne, University of Pennsylvania, " On the 
Middle English Religious Lyric." 

Prof. C. C. Ferrell, University of Mississippi, " The Medea of 
Euripides and the Medea of Grillparzer." 

Mr. Charles M. Magee, Temple College, Philadelphia, ** Liter- 
ary Manners in the Nineteenth Century." 

I)r. K. D. Jessen, University of Chicago, " Laoco^n and Les- 
fiing as a Connoisseur of Art." [Read by title.] 

Prof. F. G. G. Schmidt, University of Oregon, " Der mynnen 
chrieg mit der sel: an Inedited Dialogue in the Alemannic Dia* 
iect of the Fifteenth Century." [Read by title.] 

Prof. M. D. Learned, University of Pennsylvania, " Goethe and 
Pindar." [Read by title.] 

Friday, Dec. 28th, 8.80 p. m., McKean Hall. 

Prof. Thomas R. Price, Columbia University, Annual Address 
of the President of the Association, subject : " The New Func- 
tion of Modern Language Teaching," 

The Modern Language Association cordially invites the mem- 
bers of the affiliated societies of the Congress to this session. 

Saturday, Dec. 29th. — Mobning Session, 9.30 a. m. 

in mebcory of chaucer. 

Prof. George Lyman Kittredge, Harvard University, "A 
Friend of Chaucer's." 

Prof. John M. Manly, University of Chicago, " The date of 
Palamon and Arcite.^^ 

Dr. William Henry Schofield, Harvard University, "The 
Source of Chaucer's ttanklMs Tale,'*'' 

Prof. F. B. Gummere, Hav erf ord College, " Is Chaucer Modern 
or Medieval ? " 

Prof. W. E. Mead, Wesleyan University, " The Prologue to 
the Wife of Bath's Tate^ 

Prof. George Hera pi, University of Michigan, •* The Develop- 
ment of Middle English Final -ichy -ig^ -y." 

Prof. James W. Bright, Johns Hopkins University, "The 
Structure of Chaucer's Verse." 

Prof. Ewald Fluegel, Leland Stanford, Jr., University, " Chan- 
ger's Prologue and Gower's Mirour de V Omme^^ [Read by title.] 
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GENERAL MEETING. 
Thubsday, Dec. 27th, at 2.30 p. m. in the College Chapel. 

Provost C. C. Harrison, University of Pennsylvania, Address 
of Welcome. 

Prof. George F. Moore, Andover Theological Seminary, " Some 
Oriental Sources of the Alexander Myth." 

Pres. B. I. Wheeler, University of California, " What is the 
Cause of Phonetic Uniformity?" 

Prof. J. R S. Sterrett, Amherst College, "A Ruined Seljuk 
Khan Compared with Anatolian Khans of To-day."* 

Prof. F. A. March, Lafayette College, "A Survey of the 
Growth of Modern Language Work in America." 

Prof. Greorge Hempl, University of Michigan, ** Calling to 
Cows." 

Prof. Paul Haupt, Johns Hopkins University, ** Suggestions for 
Future Oriental Congresses." 

Prof. Brander Matthews, Columbia University, " The Import- 
ance of the Folk Theatre." 

Prof. Allan Marquand, Princeton University, "The Morgan 
Collection of Gold Objects Recently Presented to the Metropoli- 
tan Museum."* 

* Illustrated by means of the stereopticoo. 
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List of Members. 

RiviSED, Dbceubeb, 1900. 
The number placed after the address indicates the year of election. 



I. HONORARY MEMBERS. 

M. AUGUSTE Barth, Membre de rinstitnt, Paris, France. (Rne Garanci^re^ 

10.) 1898. 
Prof. Ramkbishna Gopal Bhandarkab, Dekkan Coll., Poona, India. 1887. 
His Excellency, Otto yon Boehtlinok, Hospital Str. 25, Leipzig, Germany. 

1844. 
James Buroess, LL.D., 22 Seton Place, Edinburgh, Scotland. 1899. 
Dr. Antonio Maria Ceriani, Ambrosian Library, Milan, Italy. 1890. 
Prof. Edward B. Cowell, University of Cambridge, Cambridge, England. 

Corresponding Member, 1863; Hon., 1898. 
Prof. Berthold Delbrueck, University of Jena, Germany. 1878. 
Prof. Friedrich Delitzsch, University of Berlin, Germany. 1898. 
Prof. M. J. DE GoEJE, University of Leyden, Netherlands. (Vliet 15.) 1898. 
Prof. loNAZio GuiDi, University of Rome, Italy. (Via Botteghe Oscnre, 24.) 

1893. 
Prof. Hendrik Kern, University of Leyden, Netherlands. 1898. 
Prof. Franz Kielhorn, University of Goettingen, Germany. (Hainholzweg 

21.) 1887. 
Prof. Alfred Ludwig, University of Prague, Bohemia. (Celakowsky Str. 

15.) 1898. 
Prof. Gaston Maspero, College de France, Paris, France. (Avenue de 

rObservatoire, 24.) 1898. 
Prof. Theodor Noeldeke, University of Strassbnrg, Germany. (Kalbs- 

gasse 16.) 1878. 
Prof. Jules Oppert, Coll^ de France, Paris, France. (Rue de Sfaz, 2.) 

1898. 
Prof. JSduard Sachau, University of Berlin, Germany. (Wormser Str. 12^ 

W.) 1887. 
Prof. Archibald H. Sayce, University of Oxford, England. 1898. 
Prof. Eberhard Sohrader, University of Berlin, Germany. (Kronprinzen- 

Ufer 20, N. W.) 1890. 
Prof. Friedrich von Spiegel, Munich, Germany. (K5nigin Str. 49.) Cor- 
responding Member, 1863; Hon., 1869. 
Prof. CoRNELis P. TiELE, University of Leyden, Netherlands. 1898. 
Prof. Albrecht Weber, University of Berlin, Germany. (Ritter Str. 56, 

S. W.) Corresponding Member, 1850 ; Hon., 1869. 
Edward W. West, Maple Lodge, Watford (Herts), England. 1899. 
Prof. Ernst Windisch, University of Leipzig, Germany. (Uluyersitttts 

Str. 15.) 1890. [Total, 2*.} 
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n. CORPORATE MEMBERS. 

llMiies marked with t are those of life members. 

Rev. Justin Edwards Abboit, D.D., Bombay, India. 1900. 

Dr. Gyrus Adleb, IJ. S. National Mnseom, Washington, D. 0. 1884. 

Nageeb J. Arbeely, 108 Broad St., New York, N. Y. 1898. 

Prof. Edward Y. Arnold, Uniyersity College of North Wales, Bsngor, 

Great Britain. 1896. 
Mrs. Emma J. Arnold, 275 Washington St., Providence, R. I. 1894. 
Dr. William R. Arnold, 136 West 79th St., New York, N. Y. 1898. 
Rev. Edward E. Atkinson, 207 East 10th St., New York, N. Y. 1894. . 
iBYiKa Babbitt (Harvard Univ.), Dana Chambers, 87, Cambridge, Mass. 

1892. 
Prof. Benjamin Wisner Bacon (Yale Univ.), 142 Edwards St., New Haven, 

Conn. 1897. 
Prof. Mark Bailey, Jr. (State Univ. of Washington), 1019 Chestnut St., 

Seattle, Wash. 1891. 
Hon. Simeon E. Baldwin, LL.D., 44 Wall St., New Haven, Conn. 1898. 
Miss Annie L. Barber, Chestnut St., Meadville, Pa. 1892. 
David P. Barnitz, Des Moines, Iowa. 1898. 

Prof. Georqe a. Barton, Bryn Mawr College, Bryn Mawr, Pa. 1888. 
Prof. L. W. Batten (Episcopal Divinity School), 4805 Regent St., Philadel- 
phia, Pa. 1894. 
Rev. Henry Mason Baum, D.C.L., Washington Savings Bank Bnilding, 

Washington, D. C. 1899. 
Rev. Harlan P. Beach, Montclair, N. J. 1898. 
Rev. Joseph F. Berg, Ph.D., Montgomery, Orange Co., N. Y. 1898. 
Dr. William Sturois Bioelow, 60 Beacon St. , Boston, Mass. 1894. 
Prof. John Binnby, Berkeley Divinity School, Middletown, Conn. 1887. 
Frank Rinooold Blake (Johns Hopkins Univ.), 2106 Oak St., Baltimore, 

Md. 1900. 
Rev. David Blaustein, Educational Alliance, 197 East Broadway, New 

York, N. Y. 1891. 
Frederick J. Bliss, Ph.D., 88 Conduit St., London, England. 1898. 
Rev. Carl Auoust Blomoren, Ph.D., 1525 McKean St., Philadelphia, Pa. 

1900. 
Prof. Maurice Bloomfield, Johns Hopkins University, Baltimore, Md. 

1881. 
Prof. Charles W. E. Body (General Theological Seminary), 9 Chelsea 

Square, New York, N. Y. 1897. 
Dr. Alfred Boissier, Le Rivage pr^s Chamb^sy, Switzerland. 1897. 
Dr. Georqe M. Rolling, Catholic Univ. of America, Washington, D. C. 

1896. 
Prof. James Henry Breasted, University of Chicago, Chicago, 111. 1891. 
Rev. E. Brennecke, 868 North Boulevard, New York, N. Y. 1899. 
Prof. Chas. a. Bmogs (Union Theol. Sem.), 120 West 93rd St., New York, 

N. Y. 1879. 
Miss Sarah W. 3rooks, Lexington, Mass. 1896. 
Prof. Chas. Rufus Brown, Newton Theological Institution, Newton Centre, 

Mass. 1886. 
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Prof. Francis Brown (Union Theological Seminary), 700 Park Ave., New 

York, N. Y. 1881. 
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Rev. Joseph K. White, New Hamburgh, N. Y. Corp. Member, 1869. 

[Total, 37.] 
Number of Members of the four classes (24 + 288 + 28 + 37=377.) 

Societies, Libraries, to which the Publications of the American 
Oriental Society are sent bt way of Gift or Exchange. 

I. AMERICA. 

Boston, Mass. : American Academy of Arts and Sciences. 
Chicago, III. : Field Columbian Museum. 
New York : American Geographical Society. 
Philadelphia, Pa.: American Philosophical Society. 
Washington, D. C: Smithsonian Institution. 

Bureau of American Ethnology. 
Worcester, Mass. : American Antiquarian Society, 
VOL. XXI. 16 
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II. EUROPE. 

Austria, Vienna : KaiHerliche Akademie der Wiasenschaften. 

Autliropologische Qesellschaft. 
Prague : Koniglich Bohmische Qesellschaft der Wissenschaften. 
Denmark, Iceland, Reykjavik : University Library. 
France, Paris : Soci^t^ Asiatique. (Rue de Seine, Palais de Tlnstitnt.) 

AcEul^mie des Inscriptions et Belles-Lettres. 
Biblioth^qae Nationale. 
Mus^ Guimet. (Avenue du Trocad^ro.) 
^ole des Langues Orientales Vivantes. (Rue de Ldlle, 2.) 
Soci^t^ Acad^mique Indo-Cliinoise. 
Gerhant, Berlin : KOniglich Prenssisclie Akademie der Wissenschaften. 

K5nigliehe Bibliothek. 
Seminar fllr Orientalische Sprachen. 
Gottingen : KOnigliehe Qesellschaft der Wissenschaften. 

Halle : Bibliothek der Deutsehen Morgenlftndischen Qesell- 
schaft. (Fried richstr. 50.) 
Leipzig : Koniglich SUchsisohe Qesellschaft der Wissenschaften. 
Munich : KOniglich Bairische Akademie der Wissenschaften. 
. Konigliche Hof- und Staatsbibliothek. 
Great Britain, London : Royal Asiatic Society of Great Britain and Ireland. 

" (22 Albemarle St., W.) 
Library of the India Office. (Whitehall, SW\) 
Society of Biblical Archaeology. (87 Great Rassell 

St., Bloomsbury, W.C.) 
Philological Society. (Care of Dr. F. J. Fumivall, 
3 St. George's Square, Primrose Hill, NW.) 
Italy, Florence : Society Asiutica Ituliana. 

Rome : Realo Accademia dei Lincei. 
Netherlands, Amsterdam : Koninklijke Akademie van Wetenschappen. 

The Hague : Kouinklijk lustituut voor Taal-, Land-, en Vol- 

kenknnde van Nederlandsch IndiS. 
Leyden : Cnratorinm of the University. 
Norway, Christiania : Videnskabs-Selskab. 
Sweden, Upsala : Humauistiska Vetenskaps-Samfundet. 
Russia, St. Petersburg : Imperatorskaja Akademija Nauk. 

Archeologiji Institat. 

III. ASIA. 

Calcutta, Gov't of India : Home Department. 

Ceylon, Colombo : Ceylon Branch of the Royal Asiatic Society. 

China, Peking : Peking Oriental Society. 

Shanghai : China Branch of the Royal Asiatic Society. 
India, Bombay : Bombay Branch of the Royal Asiatic Society. 
Calcutta : Tlie Asiatic Society of Bengal. 

The Buddhist Text Society. (86 Jaun Bazar St.) 
Lahore : Library of the Oriental College. 
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Japan, Tokio : The Asiatic Society of Japan. 

Java, Batavia : Bataviaasch Genootschap van Knnsten en Wetenschappen. 

TuBKET, Constantinople : Imperial Ottoman Moseum. 

IV. AFRICA. 
Egypt, Cairo : The Khedivial Library. 

V. EDITORS OF THE FOLLOWING PERIODICALS. 

The Indian Antiquary (care of the Education Society's Press, Bombay, India). 
Wiener Zeitschrift ftlr die Kunde des Morgenlandes (care of Alfred Holder, 

Rothenthurm-str. 15, Vienna, Austria). 
Zeitschrift ftlr vergleichende Sprachforschung (care of Prof. E. Kuhn, 8 

Hess Str., Munich, Bavaria). 

Indogermanische Forschungen (care of Prof. W. Streitberg, Freiburg, Switz- 
erland). 

Revue de VHistoiie des Religions (care of M. Jean R^ville, chez M. E. Leroux, 
28 rue Bonaparte, Paris, France). 

Revue des ^Itudes Juives. (Librairie A. Durlacher, 88 bis, rue Lafayette, 
Paris, France.) 

Revue Arch^ologique. (Rue de Lille, 2, Paris, France.) 

Zeitschrift fur die alttestamentliche Wissenschaft (care of Prof. Bemhard 
Stade, Giessen, Germany). 

Beitr^e zur Assyriologie und semitischen Sprachwissenschaft. (J. C. Hin- 
richs'sche Buchhandlung, Leipzig, Germany.) 

Oriental Bibliography (care of Dr. Lucian Scherman, 8 Gisela Str., Munich, 
Bavaria). 

The American Antiquarian and Oriental Journal, Good Hope, Illinois. 

Recipients : 340 (Members) + 61 (Gifts and Exchanges) = 401. 

REQUEST. 

The Editors request the Librarians of any Institutions or Libraries, not 
mentioned above, to which this Journal may regularly come, to notify them 
of the fact. It is the intention of the Editors to print a list, as complete as 
may be, of regular subscribers for the Journal or of recipients thereof. The 
following is the beginning of such a list. 

Andover Theological Seminary. 
Chicago University Library. 
Harvard Sanskrit Class-Room Library. 
Harvard Semitic Class-Room Library. 
Harvard University Library. 
New York Public Library. 
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CONSTITUTION AND BY-LAWS 



OF THE 



AMERICAN ORIENTAL SOCIETY. 



with Amendments of April . 1897. 



CONSTITUTION. 

Article I. This Society shall be called the American Oriental Society 
Article II. Tlie objects contemplated by this Society shall be : — 

1. The cultivation of learning in the Asiatic, African, and Polynesian lan- 
guages, as well as the encouragement of researches of any sort by which the 
knowledge of the East may be promoted. 

2. The cultivation of a taste for oriental studies in this countrv. 

8. The publication of memoirs, translations, vocabularies, and other com- 
munications, presented to the Society, which may be valuable with reference 
to the before-mentioned objects. 

4. The collection of a library and cabinet. 

Article III. The members of this Society shall be distinguished as cor- 
I)orate and honorary. 

Article IV. All candidates for membership must be proposed by the 
Directors, at some stated meeting of the Society, and no person shall be 
elected a member of either class without receiving the votes of as many as 
three-fourths of all the members present at the meeting. 

Article V. The government of the Society shall consist of a President, 
three "Vice-Presidents, a Corresponding Secrettiry, a Recording Secretary, a 
Secretary of the Section for the Historical Study of Religions, a Treasurer, a 
Librarian, and seven Directors, who shall be annually elected by ballot, at 
the annual meeting. 

Article VI. The President and Vice-Presidents shall perform the custom- . 
ary duties of such officers, and shall be ex officio members of the Board of 
Directors. 

Article VII. The Secretaries, Treasurer, and Librarian shall be ex officio 
members of the Board of Directors, and shall perform their respective duties 
under the superintendence of said Board. 

Article VIII. It shall be the duty of the Board of Directors to regulate 
the financial concerns of the Society, to superintend its publications, to carry 
into effect the resolutions and orders of the Society, and to exercise a general 
supervision over its affairs. Five Directors at any regular meeting shall be 
a quorum for doing business. 

Article IX. An Annual meeting of the Society shall bo held during 
Blaster week, the days and place of the meeting to be detennined by the 
Directors, said meeting to be held in Massachusetts at least once in three 
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jreare. One or moi*e oilier meetings, at the discretion of the Directors, may 
also be held each year at such place and time as the Directors shall determine. 

Article X. Tliere shall be a special Section of the Society, devoted to 
the historical study of religions, to which section others than members of the 
American Oriental Society may be elected in the same manner as is prescribed 
in Article IV. 

Article XI. This Constitution may be amended, on a recommendation 
of the Directors, by a vote of three-fourths of the members present at an 
annual meeting. 

BY-LAWS. 

I. The Corresponding Secretary shall conduct the correspondence of the 
Society, and it shall be his duty to keep, in a book provided for the purpose, 
a copy of his letters ; and he shall notify the meetings in such manner as the 
President or the Board of Directors shall direct. 

n. The Recording Secretary shall keep a record of the proceedings of the 
Society in a book provided for the purpose. 

III. a. The Treasurer shall have charge of the funds of the Society ; and 
his investments, deposits, and payments shall be made under the superin- 
tendence of the Board of Directors. At each annual meeting he shall report 
the state of the finances, with a brief summary of the receipts and payments 
of the previous year. 

III. h. After December 31, 1896, the fiscal year of the Society shall corre- 
spond with the calendar year. 

III. c. At each annual business meeting in Easter week, the President 
shall appoint an auditing committee of two men — preferably men residing in 
or near the town where the Treasurer lives — to examine the Treasurer's 
accounts and vouchers, and to inspect the evidences of the Society's property, 
and to see that the funds called for by his balances are in his hands. The 
Committee shall perform this duty as soon as possible after the New Year's 
day succeeding their appointment, and shall report their findings to the 
Society at the next annual business meeting thereafter. If these findings are 
satisfactory, the Treasurer shall receive his acquittance by a certificate to 
that effect, which shall be recorded in the Treasurer's book, and published 
in the Proceedings. 

IV. The Librarian shall keep a catalogue of all books belonging to the 
Society, with the names of the donors, if they are presented, and shall at 
each annual meeting make a report of the accessions to the library during 
tiie previous year, and shall be farther guided in the discharge of his duties 
by such rules as the Directors shall prescribe. 

V. All papers read before the Society, and all manuscripts deposited by 
authors for publication, or for other purposes, shall be at the disposal of the 
Board of Directors, unless notice to the contrary is given to the Editors at 
the time of presentation. 

VI. Each corporate member shall pay into the treasury of the Society an 
annual assessment of five dollars ; but a donation at any one time of seventy- 
five dollars shall exempt from obligation to make this payment. 

VII. Corporate and Honorary members shall be entitled to a copy of all 
the publications of the Society issued during their membership, and shall 
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also have the privilege of taking a copy of those previously published, so far 
as the Society can supply them, at half the ordinary selling price. 

Yin. If any corporate member shall for two years fail to pay his assess- 
ments, his name may, at the discretion of the Directors, be dropped from the 
list of members of the Society. 

IX. Members of the Section for the Historical Study of Religions 
shall pay into the treasury of the Society an annual assessment of two dol- 
lars ; and they shall be entitled to a copy of all printed papers which fall 
within the scope of the Section. 

X. Six members shall form a quorum for doing business, and three tO' 
adjourn. 

SUPPLEMENTARY BY-LAW. 
I. For the Library. 

1. The Library shall be accessible for consultation to all members of the 
Society, at such times as the Library of Yale College, with which it is 
deposited, shall be open for a similar purpose ; further, to such persons as 
shall receive the permission of the Librarian, or of the Librarian or Assistant 
Librarian of Yale College. 

2. Any member shall be allowed to draw books from the Library upon the 
following conditions : he shall give his receipt for them to the Librarian, 
pledging himself to make good any detriment the Library may suffer from 
their loss or injury, the amount of said detriment to be determined by the 
Librarian, with the assistance of the President, or of a Vice-President ; and 
he shall return them within a time not exceeding three months from that of 
their reception, unless by special agreement with the Librarian this term 
shall be extended. 

8. Persons not members may also, on special grounds, and at the discre- 
tion of the Librarian, be allowed to take and use the Society's books, upon 
depositing with the Librarian a sufficient security that they shall be duly 
returned in good condition, or their loss or damage fully compensated. 



PUBLICATIONS OF THE AMERICAN ORIENTAL 

SOCIETY. 



PRICE OF THE JOURNAL. 

Vol. L (1843-1849), No. 1 (Nos. 2-4 out of print), $ .60 

Vol. H. (1851), .-1 -. 2.60 

Vol. m. (1652-1853), 2.50 

Vol. IV. (1853-1854), 2.50 

Vol. V. (1855-1856), 2.50 

Vol. VI. (1860), 5.00 

Vol. VIL (1862), 5.00 

Vol. VIII. (1866), 5.00 

Vol. IX. (1871), 5.00 

Vol. X. (1872-1880), 6.00 

Vol. XL (1882-1885), 5.00 

Vol. XIL (1881), -._ 4.00 

Vol. Xin. (1889), 6.00 

Vol. XIV. (1890), 5.00 

Vol. XV. (1893), 5.00 

Vol. XVI. (1894-1896), 5.00 

Vol. XVII. ( 1 896), bound in full buckram, 2.50 

Vol. XVIII. First Half (1897), bound in full buckram, 2.50 

Vol. XVIII. Second Half (1897), " " " 2.50 

Vol. XIX. First Half (for 1898), full cloth, 1.50 

Vol. XIX. Second Half (1898), bound in full buckram 2.50 

Vol. XX. First Half (1899), " " " 2.50 

Vol. XX. Second Half (1899), " " " 2.50 

Total, $83.00 

Whitney's Taittiriya-Prati9akhya (vol. ix.), $5.00 

Avery's Sanskrit Verb-Inflection (from vol. x.), 75 

Whitney's Index Verborumto the Atharva-Veda (vol. xii.), 4.00 

The same (vol. xii.) on large paper, 5.00 

Bloomfield's Kau5ika-Sutra of the Atharva-Veda (vol. xiv.), 5.00 

Oertel's Jaiminiya-Upanisad-Brahmana (from vol. xvi.), 1.75 

Volume xvi., number 2, 1.85 

Arnold's Historical Vedic Grammar (from vol. xviii.), 1.75 

The Whitney Memorial Volume (vol. xix., first half), with 

portrait, and bibliography of Wliitney's writings 1.50 

Hopkins' Position of the Ruling Caste in Ancient India 

(from vol. xiii.) 2.00 

For any of the above, address the Librarian of the Society, 
Mr. Addison Van Name, New Haven, Connecticut. Members 
can have the series at half price. To public libraries or those 
of educational institutions, Vol. I. No. 1, and Vols. II. to V. will 
be given free, and the rest (price $72.50) sold at a discount of 
twenty per cent. 
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TO CONTBIBUTORS. 



Fifty copies of each article published in this Journal will be 
forwarded to the author. A larger number will be furnished at 
cost. 

Arabic, Persian, Syriac (Jacobite and Nestorian), Armenian, 
Sanskrit, Tamil, Chinese, and Japanese fonts of type are provided 
for the printing of the Journal, and others will be procured from 
time to time, as they are needed. 



GENERAL NOTICES. 

1. Members are requested to give immediate notice of changes 
of address to the Treasurer, Frederick Wells Williams, 135 
Whitney Avenue, New Haven, Conn. 

2. It is urgently requested that gifts and exchanges intended 
for the Library of the Society be addressed as follows : " The 
Library of the American Oriental Society, New Haven, Connecti- 
cut, U. S. America." 

3. For information regarding the sale of the Society's publica- 
tions, see the next foregoing page. 

4. Communications for the Journal should be sent to Prof. 
Washburn Hopkins, 235 Bishop St., New Haven, Ct. 



CONCERNING MEMBERSHIP. 

It is not necessary for any one to be a professed Orientalist in 
order to become a member of the Society. All persons — men or 
women — who are in sympathy with the objects of the Society 
and willing to further its work are invited to give it their help. 
This help may be rendered by the payment of the annual assess- 
ments, by gifts to its library, or by scientific contributions to its 
Journal, or in all of these ways. Persons desiring to become 
members are requested to apply to the Treasurer, whose address 
is given above. Members receive the Journal free. The annual 
assessment is |5. The fee for Life-Membership is $75. 

Persons interested in the Historical Study of Religions may 
become members of the Section of the Society organized for this 
purpose. The annual assessment is $2.; members receive copies 
of all publications of the Society which fall within the scope of 
the Section. 
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